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THE LIFE OF OUR HOLY FATHER ATHANASIUS, 


PATRIARCH OF ALEXANDRIA. 
Whose Memory of the Holy Church Celebrates on the 18th of January 


Saint Athanasius the Great, that vivid and immoral 
model of virtue and the God-pleasing life, was bom in 
Alexandria, the famous capital of Egypt. His parents were 
Christians —pious and virtuous people. While Athanasius 
\was still a child, the following event served as a foresign of 
the great hierarchal activity he would undertake in the future. 

One day, Athanasius was playing on the shore of the sea 
withhis friends. The children were mimicking what they saw 
in church, depicting in their play the sacred ministers of God 
and the rites of the Church, They elected Athanasius their 
bishop; and he named some priests and others deacons. The 
latter brought him other children —pagans who had not yet 
been baptized, Athanasius baptized them in the sea, pro- 
nouncing the words appointed for the mystery of holy Bap- 
tism ashe had heard them intoned by the priest in church; and 
tothishe added an instruction suited totheirage. Atthattime, 
the Patriarch of Alexandria was the holy Alexander (312- 
326). It so happened that, gazing out of the window of his 
residence, which was set onan eminence not far from the sea, 
his glance fell on the seashore and, watching the children’s 
game, he followed the baptism performed by Athanasius 
with astonishment, Straightway, he ordered all the children 
brought to him, Questioning the boys closely, the Patriarch 
strove to leam whom it was they baptized, how they had 
interrogated them prior to baptism, and what they had re~ 
plied; and he leamed that in their play they had done every- 
thing in strict accordance with theprecepts of the Church, 
‘Then, taking counsel with his clergy, he acknowledged the 
baptism performed by Athanasius over the pagan children to 
be valid and confirmed it with chrismation; and afterwardshe 
summoned the parents of the children who had acted as 
priests and advised them to rear their sons for the priesthood. 
And when he had summoned the parents of Athanasius, the 
holy Alexander admonished them to raise him in piety and to 
have him taught grammar and writing, and later, when he 
would reach maturity, to bring him to him to be dedicated to 
God and His Holy Church, 

‘When Athanasius had studied sufficiently and had ac- 
quired a broad intellectual education, his parents brought 
him to the holy Patriarch Alexander and, just as Hannah had 
once dedicated Samuel, so did that saintly hierarch dedicate 
hhim as a gift to God. No long afterwards, the Patriarch 
admitted him to the clergy and ordained him a deacon of the 
Church of Alexandria. How he manfully did battle with the 
heretics inthis rank from his youth, and what he had toendure 
at their hands, it is quite impossible to describe; yet neither 
can one pass over in silence several of his more remarkable 
struggles and deeds. 

‘At that time, the impious Arius was disseminating his 
mindless heresy far and wide and causing havoc within the 
‘Church with his harmful teachings. Although he had been 


already been given over to anathema by the holy fathers atthe 
First Ecumenical Council in Nica, excommunicated from 
the Church of Christ and condemned to imprisonment, yet, 
though cast down and barely alive, he would not cease his 
‘war against Holy Orthodoxy. He began to work through his 
disciples and those who were of like mind with him, spread- 
ing the venom of his heresy near and far, Having many 
mediators before the Emperor, especially Bishop Eusebius 
of Nicomedia and other bishops who embraced his heresy, 
through them Arius petitioned Saint Constantine the Great 
for clemency, begging to be freed from imprisonment and 
permitted to retum to Alexandria. Eusebius cunningly 


persuaded the Emperor that Arius held no doctrine contrary 
to Onhodoxy and was not preaching anything at odds with 
the teaching of the Church, but had to endure the malice of 
wicked bishops, and that the dispute among them was not 
over the Faith, but only over empty, abstract words. Failing, 
in his simplicity of heart and guilelessness, to perceive the 
craft and wiles of the heretics, the Emperor believed thei 
false assurances and ordered everyone to terminate all dis- 
cussion and not to wrangle over words, lest a rift develop 
among the Churches. Not having followed the affair, in his, 
lovingkindness he permitted Arius to retum to Alexandria. 
Thus, that ungodly heretic, to the universal misfortune of the 
Church, arrived again in the Egyptian capital. This circum- 
stance greatly grieved and saddened the Orthodox, espe- 
cially the holy Athanasius, who was a real warrior of Christ 
and a stcadfast champion of the true Traditions of our Holy 
Faith. Atthat time he was elevated to the rank of archdeacon. 
‘This soldier of Christ set upon the heretic who, like a wolf, 


was harrying the Church of Christ, and denounced his evil 
thoughts in his writings and preaching. At the same time, 
Athanasius urged the most holy Archbishop Alexander to 
write a letter to the Emperor, which he himself helped to 
compose, pointing out the credulity of the Emperor who, 
believing the delusions and fables of the heretics, would now 
accept Arius, who was excommunicated from the Orthodox 
Church, having been rejected by God Himself and all the 
holy fathers, and would permit him to set aside the patristic 
legislation. But the Emperor, spurred on by Eusebius, 
replied to them with a yet more trenchant epistle, threatening 
that, if they would not remain silent, they would be deposed 
from their rank. So pious and good an emperor did not act in 
this fashion to satisfy his own anger, nor was it because he 
was inclined toward Arianism, but rather because he was 
zealous, though not according to knowledge, that division 
not separate the Churches. Loving peace with his meek 
heart, the Emperor sought peace where it could not in any 
wise exist; for how can heresy live in peace with Orthodoxy? 

Five months after his retum from the First Ecumenical 
Council, the most holy Alexander reposed. At the time, 
Athanasius was not present in the Egyptian capital. The 
dying elder, therefore, left his flock and sought for his 
archdeacon here and there with failing sight, desiring to 
‘entrust his spiritual sheep to his care, “Athanasius! Athana- 
sius!” he cried; “Thou thinkest to flee! Nay, thou shalt not 
escape!” In truth, however, Athanasius did not elude the lot 
determined for him by heaven. Forechosen by the dying 
archpastor and the will of the flock, he had scarce re-entered 
Alexandria when the people demanded insistently that he be 
consecrated their bishop, and would not be calmed until they 
had obtained what they wished, even if against Athanasius’ 
will. ‘Thus was Athanasius unanimously elected by all the 
Orthodox to be St. Alexander's successor on the cathedra of 
Alexandria, forhe was a vessel worthy ofsuchmyrrh. Atthat 
time, the Arians, those secret sowers of tares, kept silent, 
declining to enter into open conflict with Athanasius; but 
later, at the instigation of the demons, they laid bare their 
wickedness and openly uncovered the venom nesting in their 
malice, since the holy Athanasius would not accept the 
impious Arius into ecclesiastical communion, though the 
latter carried on his person the Emperor's order that such be 
done, Everywhere the Arians stirred up enmity against the 
innocent hierarch and spread abroad vile slanders. ‘Their 
objective was that he who was worthy of the mansions of 
heaven not only be deposed from his earthly episcopal 
throne, but driven from the city as well. But Athanasius 
remained unshaken, chanting with David: “Though a host 
should array itself against me, my heart shall not be afraid” 
IPs. 26: 3} 

The leader of this insidious plot was Eusebius, whose 
only claim to piety was the meaning of his name, for in actual 
fact he was a vessel of impiety. He and those who shared his 
beliefs, aking advantage of the Emperor's guilelessness, and 
convinced that the right moment had arrived, incited all to 


depose Athanasius from his see. Eusebius thought that, 
could he but rid himself of Athanasius, he would thereafter 
easily prevail over the rest of the Orthodox and establish the 
Arian heresy in power. He began to spread unjust and false 
denunciations of the righteous one, which appeared credible 
to the heretics. For this purpose he bribed a follower of 
‘Melitius, Bishop of Lycopolis, who excelled in the perfidy of 
Eudomonusand Callinicus, who was full of wickedness. The 
accusations lodged against Athanasius were as follows: 1.) 
that he (allegedly) required that the Egyptians pay a tax on 
Priestly vestments, linen garments, altar veils and woven 
coverings, and other ecclesiastical appointments; 2.) that he 
(allegedly) held the Emperor in disrespect and spumed the 
imperial commands; and 3.) that he was (allegedly) avari- 
cious and had sent to one of his friends a coffer full of gold, 
to keep for him. To these was added a further accusation, 
‘concerning the pseudo-priest Iskhyras, who was evil, per- 
fidious and crafty in his wickedness. Having assumed the 
title of priest without being ordained, he committed so many 
evil, iniquitous and criminal acts that he incurred not only 
‘excommunication and censure, but severe punishments as 
well. When he had leamed everything about Iskhyras, the 
blessed Athanasius, ever careful and painstaking in his 
conductof such cases, sent the priest Macarius to Mareotis to 
investigate all of the iniquitous acts of Iskhyras. Iskhyras, 
fearing interrogation and denunciation, fled from thence and, 
arriving in Nicomedia, began to spread slanders against 
Athanasius to Eusebius. Eusebius and his allies accepted 
Iskhyras, that apostate from God and violator of the sacred 
‘canons, as a valid priest, and treated him with honor; for itis 
natural to love one who is like oneself, be it in wickedness or 
in virtue. And they themselves, aflame with wrath against 
Athanasius in their extreme hatred, welcomed Iskhyras with 
‘great joy. They spurred on his audacity and insolence, and 
promised to confer upon him the rank of bishop if he would 
‘agree to lodge some slander and calumny against the right- 
‘cous one. Iskhyras, a crafty man and skilled in such affairs, 
spared noeffor in accusing the innocent Athanasius. He said 
that, at Athanasius’ order, the priest Macarius, breaking into 
the church like a thief, dragged him from his cathedra, 
‘overtumed it, smashed the chalice, which contained the 
divine Mysteries, and set fire to the sacred books. Accepting 
Iskhyras’ slander as the truth, and adding it to their other 
denunciations, the enemies of Athanasius approached the 
Emperor Constantine, speaking slander against the saint. 
‘They tried in particular to rouse the anger of the sovereign, 
accusing Athanasius of ignoring the Emperor's written or- 
ders and turning a deaf ear to his commands by refusing to 
accept Arius into ecclesiastical communion. Moreover, they 
lodged yet another accusation against the blessed one, that he 
‘was (allegedly) employing the hand of a corpse in sorcerous 
rituals, to work miracles and spells; and this hand, they 
averred, had belonged to a certain clergyman by the name of 
Arsenius, and had been cut off through the machinations of 
Athanasius. 


Reviewing the case, the Emperor was perplexed: he was 
well aware of Athanasius’ virtue, while at the same time the 
accusations lodged against him seemed to him more or less 
credible. He therefore chose a middle way: without con- 
<demning Athanasius, at the same time he did not refrain from 
investigating the case. And since at that time the solemnity 
of the dedication of the Church of the Resurrection of Christ 
was being celebrated in Jerusalem, and many bishops were 
gathering there from all parts of the Empire, the Emperor, 
utilizing this occasion, ordered the bishops to assemble in 
‘Tyre to investigate carefully the accusations against Athana- 
sius the Great, and also to review the case of Arius, as to 
whether, as he maintained, he was teaching in accordance 
with the dogmas of the Holy Faith and was holding to true 
Orthodox Traditions: if he had been excommunicated out of 
malice, then he would have to be accepted back by the 
Council as a clergyman and reunited to the Church, as one of 
its members; but if his belief was contrary to the teaching of 
the Church, and if he taught ungodiiness, then he was to be 
condemned in accordance with the sacred canons and would 
receive a punishment appropriate to his deeds. In the case of 
‘Arsenius, the Emperor commanded that an investigation first 
be carried out, so that if Athanasius were proven guilty, he 
could be subjected to condemnation, in accordance with the 
law. For the impartial conduct of this investigation, Con- 
stantine sent one of the officials of his household, a man by 
the name of Archelaus, together with the state treasurer 
Nonus, When these dignitaries arrived in Tyre (Athanasius 
\was present at the time, awaiting conviction in consequence 
ofthe calumny made against him of sorcery and the use of the 
ccorpse’s hand therein), they postponed the inquiry until the 
slanderers who maintained that they had seen Athanasius’ 
iniquity with their own eyes (ic, the severing of the hand of 
Arsenius and Athanasius’ sorcery) arrived from Alexandria. 
This postponement of the investigation happened in accor- 
dance with the providence of God, as the end of the affair 
clearly showed. For God, looking down from above upon all 
and delivering the oppressed from those who offended him, 
drew out the time, so that Arsenius himself could travel to 
Tyre. Now, Arsenius was a clergyman of the Church of 
Alexandria, a lector in rank; having committed a certain 
grievous transgression, he incurred a stem judgment and a 
severe punishment. Fearing this, he fled and hid himself for 
alengthy period of time, no one knew where. The insidious 
opponents of Athanasius, while refining their plot, did not 
suppose that Arsenius would ever appear, out of fear and 
shame over the sin he had committed; and they audaciously 
wrote that the hand of Arsenius’ corpse was being used in 
sorcery, and everywhere spread the rumor that it was Atha- 
nasius who was perpetrating this vile crime. When word of 
this (that Athanasius was being subjecting to trial for sever- 
ing Arsenius’s hand) spread throughout all the lands, it came 
also to the ears of Arsenius himself, who had concealed 
himself in parts unknown. Taking pity on his spiritual father 
and benefactor, and grieving in his heart over the fact that the 


truth was iniquitously being overcome by falsehood, he 
secretly journeyed to Tyre and appeared before Athanasius, 
falling at his honorable feet. The blessed Athanasius, rejoic- 
ing at the arrival of Arsenius, commanded him not to show 
himself to anyone before the trial. 

It was in the thirtieth year of Constantine's reign (335) 
‘when the bishops assembled in Tyre from their various cities, 
‘The priest Macarius was ed in by soldiers, among whom was 
‘a military commander whose intent it was to act as judge in 
the trial with the bishops, and also several other civic leaders; 
the perjured witnesses also arrived, and the trial began, 

‘Then Athanasius was summoned. At first they falsely 
accused him of taxing church linens and hangings, and then 
of avarice; but the falsity of this slander was immediately 
revealed, and the malice of the calumniacs became obvious 
toall. 

Yet the malicious hatred of Athanasius’ opponents in no 
wise abated; and by no means satisfied with their false 
accusations, they compounded one slander with another, lie 
with lic. The impious heretics bribed a certain shameless 
woman to lodge a slander against Athanasius, alleging that, 
forcing himself on her against her will, he had committed an 
iniquity upon her. 

‘When the trial began, the judges took their seats and the 
slanderers stood before them; then this woman was brought 
in. Weeping copiously, she made her complaint against 
Athanasius, though she had never laid eyes upon him and did 
not even know what he looked like, “For the sake of God I 
received him in my home,” she said of the saint, “as a 
respected and holy man, in hope of obtaining a blessing for 
myself and my house. But, on the contrary, I suffered at his 
hands. In the middle of the night, while I was sleeping on my 
couch, he entered my chamber and forced himself on me; and 
‘no one could free me from his embrace, for the whole 
household was fast asleep.” 

While the shameless woman was thus perjuring herself 
and uttering her slanders with tears in her eyes, the priest 
Timothy, a friend of Athanasius, standing with him outside 
the doors and listening to the calumny, became exasperated 
bby what was taking place and, suddenly entering the court, he 
quickly presented himself before the eyes of the slandress as 
though he were Athanasius, and boldly addressed to her the 
following words: “Was it I who forced myself on thee at 
night, woman, as thou sayest? Was it 1?” And the woman, 
with yet greater shamelessness, cried out to the judges: “This 
man is the one who ruined me! He is the despoiler of my 
purity! He, and no other, committed the outrage against me 
while enjoying my hospitality, instead of giving me a bless- 
ing!” When they heard this, the judges laughed, and the 
opponents of Athanasius were put utterly to shame, for their 
falsehood was clearly exposed. Everyone marvelled at such 
a bald slander and acknowledged Athanasius to be totally 
innocent of the sin ascribed to him. 

But then the enemies of Athanasius began to accuse that 
holy man of sorcery and the murder of Arsenius; and they 


produced as evidence the hand of a corpse, horrible in 
appearance, and, brandishing itat the saint shamelessly, they 
cried out: “This hand crieth out silently against thee, O 
Athanasius! This hand denounceth thee! Thou art in no 
position to escape its testimony either by eloquence, or craft, 
or any other wile! Wherefore, tell us for what this was used 
by thee, and with what end thou didst sever it?” 

Athanasius listened to them patiently, emulating Christ 
his Lord, who was once condemned by the Jews, yet did not 
respond or cry out, but was as mute as a lamb led to the 
slaughter. At first he kept silence, but later, replying to the 
accusation, he said meekly: “Is there any among you who 
knew Arsenius well? Is there not anyone also who may 
firmly identify this hand as truly belonging to him?” When 
‘many rose from their seats, maintaining that they knew 
Arsenius and his hand well, Athanasius straightway drew 
back the curtain behind which Arsenius was standing, and 
commanded him to stand forth before the entire assembly. 
‘Then Arsenius stepped forward before the tribunal, alive and 
well, both his hands intact. And the blessed one, gazing 
wrathfully at his slanderers, said: “Is this not Arsenius? Is 
this not the one whose hand, as ye say, hath been cut off? Is 
this not the man who is known of all Alexandrians?” And, 
commanding Arsenius to hold up first his right hand, then his 
left, he cried aloud, as though invoking a truth which was far 
distant: “Here is Arsenius! Here are his hands, which have 
in no wise been cut off! Show us your Arsenius, if there is 
such, and tell us to whom the severed hand belongeth, which 
condemneth you yourselves as the ones who have committed 
this crime!” 

As the trial was proceeding in this fashion, an epistle 
from the Emperor arrived at the assembly, stemly denounc- 
ing the slanderers, ordering Athanasius acquitted of the 
unjust accusations, and summoning him graciously to the 
sovereign, This took place as follows. Two priests of the 
Church of Alexandria, Apis and Macarius (not the one who 
‘was brought to trial in bonds, but another of the same name), 
arriving at Nicomedia, told the Emperor everything that had 
‘happened with Athanasius, how his enemies had lodged false 
accusations against the holy man and had formed an unjust 
cabal, The Emperor, comprehending the truth and that the 
false accusations were inspired by hatred, wrote to the 
bishops in Tyre such a letter that, when it was read atthe trial, 
terror seized the adherents of Eusebius, and they knew not 
what to do. Yet, motivated by their great hatred, they 
quenched not their fury; nor was it enough for them that they 
had been vanquished and put to shame once; but, resorting to 
other false accusations, they slandered that Macarius who 
had been brought to trial. Iskhyras was the principle false 
witness, and the adherents of Eusebius, whom Athanasius 
had previously disqualified as perjured and unworthy of 
credibility, were others. Athanasius wanted a trustworthy 
investigation conducted of Iskhyras, as to whether he was a 
valid priest, and only then promised to reply to the accusa- 
tions made against him. The judges declined to agree to this 


and continued to conduct their trial of Macarius. After the 
erjurers had poured forth all their slanders, the hearing was 
postponed, because it was deemed requisite to conduct an 
investigation at the very site where, it was alleged, Macarius 
had overtumed the altar, in Mareotis. When he saw that 
the very perjurers whom he had previously disqualified were 
being sent to Mareotis to carry out this task, Athanasius, 
unable to endure this injustice silently, cried out: “Right- 
eousness hath been extinguished! Truth hath been trampled 
underfoot! Justice hath perished! Lawful inquiry and the 
careful review of cases have vanished from among judges! Is 
itlegal to keep one in chains who desireth vindication, and to 
commit the judgment of the entire case to his slanderers and 
‘enemies, so that the very accusers hold trial over him whom. 
they calumniate? 

‘Thus did the holy Athanasius cry out for all to hear, 
bearing witness before the entire council. Perceiving that he 
‘would meet with no success, in consequence of the growing 
number of those who hated and opposed him, he departed 
secretly to the Emperor. And immediately, the council, or 
better to say, the wicked mob, condemned Athanasius in 
absentia. When the Arians demanded that the Orthodox 
bishops sign this iniquitous sentence, Paphnutius, Bishop of 
the city of Tanis, in the upper Thebaiid, a confessor who had 
suffered during the reign of Maximian II, took Maximus III, 
Patriarch of Jerusalem, by the hand and led him out of the 
assembly, saying: “It is not seemly for us confessors to take 
part in such a council.” 

After the completion in Mareotis of the unjust investiga- 
tion of the aforementioned case, which was conducted in 
accordance with the will and desire of the enemies of Saint 
Athanasius, the judges, themselves worthy of deposition, 
decreed that Athanasius be utterly deposed. Thereafter, they 
went to Jerusalem, where the God-hating Arius was received 
into ecclesiastical communion by the very men who es- 
poused piety in word only and at the Council of Nicea had 
duplicitously prescribed to the dogma of the consubstantial- 
ity of the Son of God with God the Father. But those who held 
to the Orthodox Faith with heart and mouth, attentively 
considering the words and speeches of Arius and examining 
them carefully, recognized the duplicity hidden beneath the 
blanket of his many words and addresses, and, pursuing him 
like a fox, denounced him as an enemy of the truth. At this 
time another epistle was issued by the Emperor (the holy one 
had as yet not managed to reach him), commanding Athana- 
sius and all his slanderers and judges to present themselves 
to him without delay. This produced great fear among the 
‘members of the council, for the enemies of Athanasius who 
had conducted the illegal trial were afraid that they would be 
denounced for their injustice; hence, many of them dispersed 
to their native parts. Eusebius of Nicomedia and Theognius, 
Bishop of Nica, and several others, seeking to devise some 
plausible excuses for tarrying in Tyre, remained there for a 
lengthy period of time and replied to the Emperor by letter. 
Meanwhile, Athanasius, appearing before the Emperor in 


Nicomedia, cleared himself of the accusations of avarice 
made against him. And while the adherents of Eusebius were 
delaying and in no haste to present themselves before their 
sovereign, the latter dispatched Athanasius to the sce of 
‘Alexandria with a personal letter, which testified to the 
groundlessness and injustice of all the slanders made against 
that holy hierarch. 

When the holy Athanasius regained the govemance of 
his see, but while Arius was in Alexandria, the Arians stirred 
up great turmoil and tumult among the people. The blessed 
Athanasius, who could see that Arius was causing dissension 
not only in Alexandria, but all throughout Egypt, informed 
the Emperor of all of this in a letter, exhorting him to punish 
the God-hater and inspirer of sedition. In reply to this, there 
arrived in Alexandria without delay a decree that Arius be 
conveyed in bonds to stand trial in the imperial court. During 
his joumey to Constantinople from Alexandria, however, 
Arius paused at Cessaria, where he met with those who shared 
his heresy: Eusebius, Bishop of Nicomedia, Theognius of 
Nicwa, and Marius, Bishop of Chalcedon; and taking counsel 
together, they devised fresh slanders against Athanasius, 
neither fearing God, nor showing any pity for an innocent 
man, but holding to a single desire —to cover the truth with 
falsehood, as the divine Isaiah described: “They conceive 
trouble, and bring forth iniquity,” those who have said “we 
have made falsehood our hope, and by falschood will we be 
protected” (Is. 59: 4; 28: 15}. Such were the pains that the 
iniquitous heretics took to depose the blessed Athanasius 
from his patriarchal throne and to seize power over the 
Orthodox. Thus, they all betook themselves to the Emperor: 
Arius, to justify himself, and Eusebius and his cohorts, to 
advance his unrighteous case and to bear false witness openly 
against the truth and Athanasius. When they came before the 
sovereign, they were immediately interrogated conceming 
the council which had taken place in Tyre, as to what they had 
resolved there, and what condemnation they had pronounced 
over Athanasius. And they answered the ruler, saying: “O 
Emperor, we are not particularly grieved by the errors of 
Athanasius, but we are seized by sorrow and zeal forthe altar 
which he destroyed and the chalice which he broke and 
shattered in pieces, and also over the fact that he hath 
hindered and prohibited the customary shipment of g 
from Alexandria to Constantinople: these things are espe- 
cially grievous to us and wound our very souls. Witnesses to 
these malefactions are the bishops Adamantius, Anubis, 
Arvestion and Peter; and when he was rebuked by them for 
‘committing these crimes, Athanasius cluded the condemna- 
tion he rightly deserved for his acts, yet he could not avoid 
deposition, for the entire council unanimously deposed him 
for daring to perpetrate such iniquities.” 

While he listened to this speech, the Emperor was at first 
silent, deeply troubled in spirit; afterwards, unable to with- 
stand the slanderers, he decreed that the righteous one be 
banished to Gaul, not because he believed their calumny or 
was moved to do so by anger, but to bring peace to the Church 


(as trustworthy people bear witness who were privy to the 
ruler’s intention). The Emperor saw how many bishops had 
risen up in opposition to Athanasius, and how great was the 
turmoil which resulted from this among the people of Alex- 
andria and Egypt. And so, desiring to still such a tempest, to 
put an end to the tumult and redress the grievances of somany 
bishops, he ordered the holy man to withdraw from the city 
for atime. 

After this, in the thirty-first year of his reign, the Emperor 
Constantine reposed at the age of sixty-five years. Dying, he 
left his empire to his three sons: Constantine, Constantius 
and Constans, among whom, in accordance with his will, the 
realm was divided, his eldest son, Constantine, receiving the 
greater portion. But since not one of his sons was present at 
his death-bed, Constantine the Great entrusted his will to a 
certain priest, who was secretly a follower of Arius. Con- 
cealing his true adherence, this priest also hid the Emperor's 
will; and when many questioned him as to whether the 
Emperor, when dying, had left a testament, he said nothing 
of it, Several of the imperial eunuchs were also conspirators 
inthis plot. While Constantine, the eldest son, was travelling 
slowly to his father, Constantius made haste to journey from 
Antioch and arrived before the others. To him the above- 
‘mentioned priest secretly conveyed the will ofhis father, and 
asked no other boon in retum than that he adhere to the cause 
ofthe Arians and aid them; he wanted Constantius, instead of 
rendering thanks to Christ the immortal King for his earthly 
kingdom, mindlessly to regard Him, not as God, the Master 
and Creator of all, but as a created being! ‘The aforemen- 
tioned Eusebius and all his cohorts lent their support in this, 
endeavor, rejoicing that the time had arrived for which they 
had so ardently longed; and they hoped to disseminate and 
strengthen the heretical doctrine of Arius by having the new 
Emperor confirm the decree exiling Athanasius as just and 
completely legal. At the same time, they won over to their 
side the chief eunuch of the imperial palace, and through him 
the infection of the Arian heresy passed to the other eunuchs, 
who by their very nature were inclined to embrace and spread 
all manner of wickedness among others. Later, the 
‘Emperor's consort, who had gradually become corrupted by 
blasphemous speeches, was herself infected by this heretical 
venom, And finally, the Emperor himself, beguiled by the 
Arians’ false arguments, rose up against Christ, his Lord and 
Master, so that in Him the words of the divine Jeremiah were 
fulfilled: “The shepherds also sinned against Me” (Jer. 2: 8). 
And Constantius publicly decreed the false teaching of Arius 
tobe the established religion of his realm, and that all bishops 
believe as he did; and those who would not submit, he 
ordered expelled with threats. 

Amid this great storm and tumult, the following archpas- 
tors were true helmsmen for the Churches: Maximus of 
Jerusalem, Alexander of Constantinople, and Athanasius of 
Alexandria, who, though in exile, was still a rudder of the 
Church, upholding Orthodoxy by word and by his epistles. 
But Eusebius of Nicomedia and those who shared his pemi- 


cious doctrine spread their heretical false teaching with all 
their might, waging a war against the Orthodox and oppress- 
ing the Church of Christ. And they took up arms against her 
after the dreadful demise of Arius, in particular. The crafty 
and perfidious Eusebius brought Arius into Constantinople 
with great honor, to the great scandal and dismay of the 
faithful; for at that time there was no one to oppose Arius after 
‘so many of the authorities had joined him, since Athanasius 
had been exiled. But God, Who most wisely arranges all 
things from above, set their plans at nought, cutting off the 
malice and life of Arius. And with the same force with which 
his tongue had spewed forth blasphemous words against 
Orthodoxy during his lifetime, with that, or an even greater 
force, did his belly burst open, spilling forth his bowels; and, 
wretch that he was, he wallowed in his own blood in a public 
latrine, Thus did fit retribution befall Arius, thatunrestrained 
tongue and vessel of wickedness, full of the foetid filth of 
heresy! 

‘After this heresiarch had perished, body and soul, in so 
horrible a fashion, Eusebius and his allies took upon them- 
selves the whole task of defending and disseminating their 
heresy, and stirred up confusion everywhere, aided in their 
‘machinations by the eunuchs, who were like their own hands. 
They tried especially to silence the mouth of Athanasius, 
‘who was still in exile, endeavoring to prevent him from 
Circulating his epistles in defense of Orthodoxy. But the 
providence of God moved the heart of Constantine the 
Great’s eldest son, also named Constantine, who in age and 
primogeniture was the first among his brethren. He released 
the holy Athanasius from banishment and sent him back to 
his cathedra in Alexandria with a personal letter. In this 
letter, he wrote: “The victor Constantine wisheth joy to the 
Church and people of Alexandria. I think that there is not one 
among us who knoweth not what hath lately transpired with 
Athanasius, the great preacher of Orthodoxy and teacher of 
the law of God, how a general war hath been waged against 
him by the enemies ofthe truth, and how he was commanded 
to sojoum with me in Gaul, so as to rest for a time from the 
tribulations which threatened him; but he was not con- 
demned to perpetual banishment. We have treated him with 
all courtesy, taking care that no unforeseen unpleasantness 
trouble him, although he truly excelleth all in patience; 
aflame with zeal for God, he can easily bear any burden. Our 
father Constantine desired to restore him to the patriarchal 
throne, but, having reposed before he could carry out his 
intention with regard to Athanasius, he hath left this matter 
tome, his heir. Thus, we command you to receive him now 
with all honor and solemn welcome.” 

‘The holy Athanasius arrived in Alexandria late in the 
year 338, bearing this imperial letter, and all the Orthodox 
greeted him joyously, But those who adhered to the Arian 
heresy began to gather in hostile groups and again raised a 
persecution against the holy hierarch and stirred up turmoil 
among the people. They devised various landers against the 
saint: that he had been elevated to the patriarchal throne 


without conciliar deliberation and had entered the church of 
his own wil, likewise accusing him of being responsible for 
divers seditions, murders and banishments; and they lodged 
against him other accusations as well, old and new. At that 
time, there arose against the holy Athanasius a portion of the 
populace which had been severely infected with the Arian 
heresy. One day, a mob surrounded the holy hierarch, 
hurling abusive words at him and reaching out to tear him to 
pieces and slay him. Athanasius barely managed to escape, 
and left the city by secret ways, Meanwhile, the Arian 
bishops, sending letters out everywhere, declared that Atha- 
nasius had been canonically deposed by a conciliar decision, 
bbuthad occupied the throne of Alexandria without aconciliar 
decree; and at the same time they trumpeted abroad descrip- 
tions of the violence which, they alleged, had accompanied 
his return to the city. In this manner they effectively denied 
him accesso cities and churches in all parts of the empire. In 
the meantime, Constantine, the protector of Athanasius, was 
murdered by soldiers in Aquileia. The enemies of Athana- 
sius then pressed their advantage and aroused in the Emperor 
Constantius, their patron, such wrath against the saint, thathe 
promised estates and honors to any who would betray the 
whereabouts of Athanasius, if he was alive, or would bring. 
to him the head of the murdered archpastor. 

For quite a long time, Athanasius hid in the deep, 
waterless and dry shaft of a certain abandoned well, and no 
‘one knew of him save the pious woman who fed him, 
concealing him in that place. In this refuge, the saint 
composed a powerful appeal to the bishops of all the 
Churches, in which he described all the ungodly excesses 
committed before his own eyes, and besought them to help 
the glorious Church of Alexandria, which was being 
trampled underfoot by the heretics. But the pious archpastors 
could only weep and beg for help from onhigh. Terrible was 
the confusion which the rampaging mobs of Arians wrought 
in Alexandria, and there was no one to tum to for help, since 
the willfulness of the heretics enjoyed the full approbation of 
the Emperor Constantius. Later, several began to suspect 
Athanasius” presence there, for they were searching for him 
with thoroughness and asking after him; they even intended 
to arrest him on a certain morning, but, moved by divine 
providence, he abandoned his well by night and went to 
another place. Yet, fearing that they would find and seize 
him, he withdrew from the lands of the East into the territory 
of the Westem Empire. 

At that time, after the death of Constantine II, Constans, 
the youngest of the sons of Constantine the Great, reigned in 
the West. When he reached Europe, the blessed Athanasius 
went to Rome, There, appearing before Pope Julius and the 
Emperor Constans himself, he related his sad story in detail. 
In the meantime, a council of bishops was gathering in 
Antioch to consecrate a church whose construction Con- 
stantine the Great had begun, and which was completed by 
his son, Constantius. For this purpose, all the bishops of the 
East assembled there, among whom were no few Arians. 


‘These latter, enjoying the protection of the Emperor, con- 
voked an iniquitous assembly and again declared the holy 
Athanasius, who was then in the West, deposed, recording 
slanders against the saint in a letter to the Pope, and urging 
him to recognize the deposition. To fill the throne of 
Alexandria, they first chose Eusebius of Emessa, renowned 
for his eloquence; but he declined to accept, as he had known 
the great respect which the Alexandrians had for their 
archpastor Athanasius, They then consecrated a certain 
Gregory, a Cappadocian by birth, for the see of Alexandria; 
but he did not manage to reach Alexandria, for Athanasius 
arrived there first from Rome. This took place as follows. 
Pope Julius, having carefully reviewed the slanders 
made against Athanasius, declared them to be false, and for 
this reason he dispatched him again to the cathedra of 
Alexandria with a personal letter, in which he sternly re- 
proached those who had dared to depose him, The saint was 
received by the Orthodox Alexandrians with great joy. But 
his opponents, leaming of this (their leader, Eusebius of 
Nicomedia, had died by this time), were greatly dismayed 
and straightway prevailed upon the Emperor to send an army 
\o the Egyptian capital with Gregory, to install him by force 
on the patriarchal throne, The Emperor therefore dispatched 
with the heretic Gregory, who had been elected to the 
patriarchal throne by the Arians, a military commander by 
the name of Syrianus, with a great multitude of armed 
warriors, commanding him to slay Athanasius and to secure 
for Gregory the patriarchal cathedra. One day, on the eve of 
certain feast, when an all-night vigil was being celebrated 
in the cathedral of Alexandria, and all the Orthodox were 
praying in church with their archpastor Athanasius and 
chanting the hymns of the Church, Syrianus and his armed 
soldiers burst in without warning. Surrounding the church, 
they sought for Athanasius alone, intending to cut him down. 
But the saint, covered by the providence of God, secretly left 
the church, surrounded by the people, and as the darkness of 
night had by that time descended, he passed unnoticed amid 
the general confusion and the press of the crowd, thus 
escaping destruction like a fish from the net. He then set out 
again for Rome. After this, the impious Gregory occupied 
the throne of Alexandria as a usurper; but great tumult arose 
‘among the people, so much that rioters even bumed down 
‘one of the churche: 
Saint Athanasius remained in Rome for three years, 
enjoying the profound respect of the Emperor Constans and 
Pope Julius, There he became the friend of the holy Paul, 
Archbishop of Constantinople, who had likewise been 
driven from his throne by the impious heretics. Finally, by 
the common accord of both Emperors, Constantius and 
Constans, a council was convoked in Sardis, consisting of 
bishops from both the East and the West, to deliberate the 
question of the confession of the Faith, and also the cases of 
Athanasius and Paul. Of their number, more than three 
hundred were from the West, while there were slightly fewer 
than seventy from the East, among whom was the aforemen- 


tioned Iskhyrus, at that time “bishop” of Mareotis, who had 
been consecrated by the Arians. ‘Those bishops who came 
from the Churches of Asia Minordid noteven wanttobe seen 
with those from the West until they had expelled Paul and 
Athanasius from the Council. But the Westem bishops 
would not hear of this. The Eastem bishops then departed, 
and, when they reached the Thracian city of Philippopolis, 
organized their own council, or perhaps it would be better to 
say, an iniquitous gathering, and at it they publicly pro- 
‘nounced an anathema over the dogma of the consubstantial- 
ity of God the Son with God the Father. This decision they 
sent out in writing to all the Churches over which they 
exercised influence. Learning of this, the holy fathers 
assembled at Sardis first committed to anathema this blas- 
phemous heretical council and its impious confession of faith 
(for the pseudo-Council of Philippopolis had composed a 
creed even more Arian in content and expression than the 
creed devised at the Council of Antioch); they then deposed 
the slanderers of Athanasius from the hierarchal rank they 
‘occupied and, having confirmed the symbol of Faith com- 
posed at Nicwa, they clearly and precisely confessed the 
consubstantiality of the Son of God with God the Father. 

After all of this, Constans, the Emperor of the West, 
besought his brother Constantius, in a letter to him concem- 
ing Paul and Athanasius, to permit them to retum to their 
sees. When Constantius refused to hear of their restoration, 
the Emperor Constans wrote to him again, in a stemer tone: 
“If thou dost not voluntarily heed me, I will set each of them 
on his throne even without thy consent; for I will advance 
upon thee with armed force.” Affrighted by his brother's 
threats, Constantius accepted Paul, who arrived first, and 
sent him off to his see with honor. Afterwards, by means of 
aletter written ina spirit of meekness, he summoned the holy 
Athanasius from Rome and, after conversing with him, saw 
that he was a man of great wisdom and divine inspiration, 
Marvelling at the great wisdom of Athanasius, Constantius 
showed him honor and triumphantly restored him to the 
throne of Alexandria; at the same time, he wrote to the people 
of Alexandria and to all the bishops and nobles in Egypt, to 
the Augustulus Nestorius and to the procurators in the 
‘Thebaiid and Lybia, to welcome Athanasius with great honor 
and respect. Provided with the above-mentioned imperial 
letter, the blessed one joumeyed through Syria and Palestine 
and visited the holy city of Jerusalem, where he was lovingly 
received by the most holy Maximus the Confessor. Then 
they recounted to one another their tribulations and the trials 
they had had to endure for Christ. Summoning the bishops 
of the East who before, because they had been afraid of the 
Arians, had given their consent to his deposition, Athanasius 
brought them into oneness of mind and communion with 
himself; and they accorded him due honor. And he gladly 
forgave them the offense they had committed against him. 
‘This was the third restoration of Saint Athanasius to his 
patriarchal cathedra, following his third exile. 

‘And so, afier countless difficulties, troubles and pangs, 


he finally rested a little while and imagined that he would 
spend his remaining time in ease and at peace. But even then, 
new upheavals and cruel trials were rising up againsthim. At 
that time, the impious Magnentius, a general of the Roman 
armies, entering into a plot with those who shared his views, 
murdered Constans, his sovereign, early in the year350. The 
Arians then seized the advantage and launched a terrible 
offensive against the Church of Christ. Assaults and perse- 
ution were begun afresh against Athanasius, and all the 
wickedness which he had had to endure in the past was 
renewed. Again imperial decrees and threats were directed 
atthe holy hierarch, and he had to resort to flight, in fear for 
his life; again they hounded him all through the land and over 
the breadth of the sea. The Emperor dispatched George the 
‘Cappadocian to Alexandria to usurp the cathedra, and when 
he arrived there, he shook Egypt, brought turmoil to Pales- 
tine, and disrupted the entire East. Once again, the holy 
Maximus was expelled from the see of Jerusalem, and the 
holy Paul from that of Constantinople. Of what took place at 
that time in Alexandria, the holy Athanasius himself relates 
the following: 

“Again there came to Alexandria those who sought to 
slay us, and they inflicted tribulations more cruel than those 
of the past. Soldiers surrounded the church, and instead of 
prayers, screams, cries and tumult rent the air; and all of this 
happened during the Great Fast. Having seized the patriar- 
chal throne, George the Cappadocian, who had been elected 
by the Macedonians and Arians, increased the measure of 
wickedness exceedingly. After the paschal week, virgins 
were imprisoned in bonds, bishops were led away in chains 
by soldiers, the homes for orphans and widows were confis- 
cated, and the city fell prey to the uttermost brigandage. 
Christians fled the city under cover of darkness, having 
sealed their houses; the clergy lamented their lost brethren, 
Allof this was of a truth extremely distressing, but incompa- 
rably worse evil was to follow afterwards. After Holy 
Pentecost, the people fasted and gathered together to pray at 
the tomb of the holy Hieromanyr Peter [+311], for all 
spumed George and avoided communion with him. Learn- 
ing this, the insidious George sent against them the military 
commander Sebastian, an adherent of the Manichean heresy. 
Sebastian and a large company of soldiers armed with swords 
unsheathed, and with bows and arrows, forced their way into 
the church and fell upon the people who were there, but found 
few worshippers, as the greater part had departed due to the 
lateness of the hour. But those who remained in the church, 
Sebastian subjected to the greatest affliction. He ordered a 
huge bonfire kindled and, setting the virgins near the flames, 
strove to force them to confess the Arian heresy. But when 
Sebastian found that his efforts at compulsion were ineffec- 
tual, since he saw that they paid no heed at all to the fire or 
his threats, he stripped them naked and commanded that they 
be flogged without mercy, and their faces were so lacerated 
with welts that, when they had undergone such maltreatment 
for some time, their parents were scarce able to recognize 
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them. The men, of whom there were forty, he subjected to 
another torment: torturers inflicted upon them a dreadful 
lashing with hard and thomy spines of freshly cut palm 
fronds, and flayed their shoulders to such an extent that 
surgery had to be performed on the bodies of several of them 
because the thoms had penetrated them so deeply; others, 
unable to bear the pain, died of their wounds. All of the 
virgins he had tormented with particular cruelty, he banished 
to the Great Oasis; and he would not permit the Orthodox, or 
the families of the slain, to take away the corpses of his 
victims. Instead, his soldiers hid them, unburied, in a certain 
place, thinking that in this manner their savagery would not 
become known; thus did they do, being insane and mentally 
deranged. But the Orthodox rejoiced in their martyrs for their 
steadfast confession of the Orthodox Faith, yet at the same 
time grieved over the loss of their bodies, which were no one 
knew where. And through all of this the impiety and cruelty 
of the tyrants were all the more reviled. Subsequently, 
Bishops Ammonius, Moénus, Gaius, Philo, Hermes, 
Paulinus, Psenosyrus, Linamonus, Agatho, Agamphus, 
Mark, another Ammonius and Mark, Dracontius, Adelphius 
and Athenodorus, and the priests Hierax and Dioscorus, were 
exiled from Egypt and Lybia; and the tyrants drove them out 
with such cruelty that several died along the way, and others 
did so in their places of banishment. The Arians condemned 
thirty bishops to perpetual banishment; for their malice, like 
that of Ahab, was so intense that, were it possible, they would 
have uprooted and wiped the truth from the face of the earth.” 

In the meanwhile, after the death of his brother, the 
Emperor Constans, the Emperor Constantius vanquished 
Magnentius, and thus became ruler of both the East and the 
West. In both parts of the empire he began to spread the Arian 
heresy, imposing it upon the Wester bishops by whatever 
means he had; and, using alternatively terror and blandish- 
ments, gifts and divers allurements, he induced them to 
approve an Arian creed and to accept the heresy of Arius. 
With the objective of deposing Athanasius, he commanded 
that council be convoked in the Italian city of Mediolanum 
[Milan]; for he thought that Arianism could only be estab- 
lished when Athanasius was utterly deposed and removed 
from among the living. At that time, the Emperor had many 
who were of like mind with him: some had accepted Arian- 
ism out of fear, and others had been won over by the prospect 
of favorand advancement. Those who were firmly Orthodox 
declined toattend the council. Among these were the bishops 
Eusebius of Vercellae [Vercelli], Dionysius of Mediolanum 
[Milan], Rhodanus of Tolosa (Toulouse), Paulinus of 
‘Treverorum (Trier), and Lucifer of Carales (Cagliari). They 
would not sign the decree deposing Athanasius, holding such 
1 deposition to be a violation of the Faith and the truth 
Consequently, they were sent into exile in Ariminum [Rim- 
ini); the rest of the bishops who met in Mediolanum sen- 
enced Athanasius to deposition. Here mention should be 
made of the manner in which Eusebius and Dionysius 
avoided endorsing the decrees of this iniquitous council. 


‘When the Arian bishops who assembled in Mediolanum, not 
expecting other, Orthodox, bishops, formed their council and 
signed their own names to the decree deposing Athanasius, 
jonysius of Mediolanum, who had not long before been 
elected to the episcopal rank and was still a young man, was 
persuaded by the Arian bishops to add his signature to the 
council’s decision; for he was abashed in the presence of so 
many noble bishops and their great entourage, and, against 
his conscience, he signed his name with them. After this, the 
Orthodox Bishop Eusebius of Vercellae, an elderly and 
highly respected man, arrived in Mediolanum (when the 
iniquitous council had already concluded with the signing of 
names) and asked Dionysius what had been accomplished at 
the council. Recounting the iniquitous sentence pronounced 
on the holy Athanasius, with deep regret and penitence 
Dionysius confessed his own lapse: how he had been seduced 
and had signed, indicating his consent to the deposition of 
Athanasius. ‘Then the blessed Eusebius chastised him, as a 
father might a son; for Dionysius had in the person of 
Eusebius a spiritual father, in part because of his advanced 
age, in part because he had been a bishop for so many years; 
moreover, Vercellac as a sec had seniority over Mediolanum. 
Perceiving the heartfelt repentance of Dionysius, Eusebius 
told him not to grieve: “I know,” said he, “what we shall do 
to erase thy name from among theirs.” And the following 
transpired. 

‘The Arian bishops, leaming of the arrival of Eusebius, 
summoned him to their assembly and, showing him the 
sentence of deposition against Athanasius, which they had 
composed and to which they had appended their names, they 
desired that he also add his name to their decision. Eusebius, 
feigning agreement with their council, and making as if he 
ished to sign, took up the document and began to read the 
names of the bishops who had signed. When he reached the 
name of Dionysius, he cried out, as though offended: “Where 
am Ito signmy name? Under Dionysius?! Dionysius cannot 
be higher than I! Ye say that the Son of God cannot be equal 
toGod the Father; then why have ye preferred my son tome?” 
‘And the venerable elder refused to sign until the name of 
Dionysius was erased from its superior position. ‘The Arian 
bishops, exceedingly covetous of the signature of Eusebius, 
and desiring to placate him, commanded that the name of 
Dionysius be scraped away. Dionysius then removed his 
signature from the document with his own hand, as though 
yielding the more exalted place to the elder bishop, Eusebius 
of Vercellae, giving all to believe that he would place his 
signature beneath his. When the name of Dionysius had been 
‘erased, so that no slightest trace remained of his writing, the 
blessed Eusebius ceased his pretence of agreeing with the 
‘council of the Arians and openly confessed the truth, mock- 
ing them: “I will not defile myself with your iniquities,” said 
he, “nor will I permit my son, Dionysius, to have any part in 
your impiety; for it is not lawful to sign an ini 
‘condemnation sentencing an innocent hierarch to deposition. 
‘Such a thing doth violate the law of God and the canons of the 
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Church, Be it known to everyone, that Eusebius and Di- 
‘onysius will not sign your condemnation, which is full of 
malice and wickedness. Thanks be to God, Who hath 
delivered Dionysius from siding with you and Who showed 
us how to erase his name from among your signatures!” 
‘When the Arians realized that Eusebius and Dionysius had 
made a mockery of them, they lifted their hands against them 
to do them violence, and having subjected them to maltreat- 
‘ment, they sent them both into exile, each to a separate place; 
and they abused the blessed Eusebius so terribly in exile, that, 
he died there a mantyr’s death, 

‘When he heard of this, and leamed also that the forces of 
the procurator, at the Emperor's command, were coming 10 
arrest him, the holy Athanasius, informed by a divine vision, 
lefthis episcopal residence in the middle of the night and hid 
himselfin the home of a certain virtuous virgin who had been 
consecrated to God and lived as a true handmaid of Christ 
He remained in hiding in her house until the very death of the 
Emperor Constantius, and absolutely no one knew anything 
of him, save God and that virgin, who waited upon him 
herself and brought him such books as he required. It was 
during his sojourn there that Athanasius composed many of 
his works against the heretics, 

Meanwhile, the people of Alexandria were searching for 
their shepherd, the holy Athanasius, looking everywhere 
with this purpose; everyone grieved greatly over him and 
sought him with such diligence, that each was prepared to 
give up his own life to find him. Indeed, the Holy Church 
itself was downcast with sorrow. The Arian heresy had 
‘gained in strength, not only in the East, but in the West as 
well. By imperial edict, in Italy and throughout the West, 
those bishops who would not consent to endorse the heretical 
doctrine that the Son of God is of a different essence than the 
Father, were removed from their sees. At this time, the holy 
Liberius, Pope of Rome, the successor to the blessed Julius, 
‘who was heir to the holy Sylvester, was removed from the 
‘Roman see for his Orthodoxy; and in his place a certain Felix 
‘was elected from among the heretics. After the Holy Church 
had been oppressed and persecuted everywhere for a long 
time, the demise of the Emperor Constantius occurred. 
‘When he reached a point between Cappadocia and Cilicia, in 
‘a place called the Springs of Mopsia, he yielded up his 
kingdom and his life. Similarly, the judgment of God 
‘overtook the pseudo-bishop of Alexandria, who had been 
consecrated by the heretics, and the impious one perished 
amid the tumult of the mob, slain by Greeks, who rose up in 
revolt over George’s attempt to confiscate a certain piece of 
property in Alexandria which belonged to them. 

After the death of Constantius, Julian ascended the 
imperial throne, and he undertook to revoke the edicts and 
decrees of Constantius and bring everyone back from exile. 
Athanasius also leamed of this, but he feared that the Arians 
would drag Julian as well into their impiety (at that time the 
apostasy of Julian and his total renunciation of Christ had not 
yet been revealed). Nonetheless, in the dead of night, the 


holy hierarch left the home of the aforementioned virgin, in 
which he had concealed himself, and appeared in the cathe- 
dral of Alexandria. Who can describe the joy which envel- 
oped all the Orthodox, as they streamed in from every quarter 
tosee him, orthe great delight which the clergy, the citizenry, 
and all the populace took in the sight of him, or the love with 
which they embraced him? His arrival gave courage to the 
Orthodox: they forthwith drove the Arians from Alexandria 
and entrusted the city and themselves to Athanasius, their 
pastor and teacher. 

Inthe meanwhile, the iniquitous Julian, who hithertohad 
been a secret pagan, then openly declared his apostasy. 
When he had consolidated his rule, he renounced Christ 
publicly and blasphemed His all-holy name. He bowed 
down to idols, restored and erected pagan temples every- 
where, and commanded that abominable sacrifices be of- 
fered up to the vile gods. Altars were set up in all places, 
stench and smoke fouled the air, and animals were slaugh- 
tered and their blood poured out in torrents. 

Denounced by the great pillars and teachers of the 
‘Church, Julian raised a great persecution against the Church, 
and at the very onset thereof took up arms against the holy 
Athanasius. When the Emperor took counsel with his 
coreligionists and his sorcerers, and questioned also the 
magicians and warlocks, as to how to extirpate Christianity 
from the face of the earth, it was the opinion of all that to do 
so Athanasius would first have to be eliminated. They 
reasoned as follows: “If the foundation is cast down, it will 
be an easy matter to destroy the remaining portions of the 
Christian Faith one by one.” Again Athanasius was sub- 
jected to an iniquitous tril; again an army was dispatched to 
Alexandria, and the city was thrown into turmoil. 
cathedral was surrounded by armed soldiers, but they 
searched for Athanasius alone, to slay him, Asbefore, he was 
covered by the providence of God, passing through the 
crowd; and thus he escaped the hands of those who sought 
after him, and arrived by night at the banks of the River Nile. 
As the saint was about to board a boat with the intention of 
sailing to the Thebaid, those who loved him came to him and, 
‘weeping, said: “Wither goest thou again from us, father? To 
‘whom wiltthou leave us likesheep without ashepherd?” The 
holy one replied: “Weep not, my children, for this turmoil 
which now ye see will soon come to an end.” And thus 
saying, he set out on his joumey. But hot in pursuit followed 
‘certain military officer who was commanded by the tyrant 
to slay Athanasius at sight. When one of those sailing with 
the saint espied this officer from afar, overtaking them in a 
superior boat, he recognized him immediately and started to 
urge the oarsmen to row more quickly, to outpace the pursuit 
But the blessed one waited a little while and, seeing matters 
clearly, ordered the rowers to tum the boat back towards 
‘Alexandria, Then, turning the boat around, they sailed in the 
direction of the capital, straight toward the approaching 


galley. When they drew within hailing distance, the eyes of 
the barbarians were clouded, so that seeing, they saw not, and 
thus passed by. Athanasius called out to them: “Whom seek 
ye?” They answered: “We seek Athanasius! Have ye seen 
him anywhere?” “He isnot far ahead of you, trying to escape 
his pursuers. Haste ye, and ye will quickly have hit 

‘Thus was the saint saved from the hands of his murder- 
ers, When he reached Alexandria, he entered the city, and all 
the faithful rejoiced in his retum; yet he hid until the death of 
Julian (26 June 363). Not long after the impious Emperor 
perished, Jovinian, who was a pious Christian, came to the 
throne; and Athanasius again sat on his throne without fear, 
ruling the Church with great prudence. But Jovinian did not 
reign for long —all of seven months —and died in Galatia, 
Valens then acceded to the throne, who was infected with the 
Arian heresy. Again tribulations rocked the Church, The 
iniquitous Emperor, having gained the sovereignty, did not 
concer himself with securing universal peace, nor with 
winning victory over the enemies of the realm, but chose 
instead to exert himself in disseminating and establishing 
Arianism, The Onhodox hierarchs who would not embrace 
his heresy, he drove from their sees, He first of all drove out 
the holy Meletius, Archbishop of Antioch. When this inter- 
nal conflict, which oppressed the Church of Christ, reached 
‘Alexandria, and, at the command of the procurator, soldiers 
were sent to arrest the holy Athanasius, the blessed one 
secretly left the city and, hiding in his family's crypt, abode 
there for four months, while no one knew his whereabouts, 
‘Then all of Alexandria, grieving and lamenting over the 
saint, rose up in a great rebellion. ‘The Alexandrians wished 
to cut themselves off from Valens, and prepared weaponry 
for a revolt. 

Learning of this, the Emperor, fearing that they would 

succeed were a civil war to break out, permitted the blessed 
one, though reluctantly, to govem the Church of Alexandria 
undisturbed. Thus, Athanasius, the old warrior of Christ, 
after long and difficult struggles in behalf of Orthodoxy, 
lived fora short time before his repose in peace and tranquil- 
ity before departing to his Lord (2 May 373) and being 
gathered to his fathers, the patriarchs, prophets, apostles, 
martyrs and confessors, whose contest he emulated in his 
life. He had been a bishop for forty-seven years, and left as 
his successoron the cathedra of Alexandria Peter, his blessed 
friend, the companion of all his sufferings. And he passed 
‘over to the mansions of heaven, to receive crowns of light and 
a reward of ineffable good things from Christ his Lord, to 
Whom, with the Father and the Holy Spirit, be glory and 
dominion, honor and worship, now and ever, and unto the 
ages of ages. Amen. 
Translated fromthe Russian by Isaac E.Lamberisen fromTheLives ofthe 
‘Saints in the Russian Languages, Az Set Forth inthe Menology of Saint 
Dimitri of Rostov, Vol. V (Moscow: Syrodal Press, 1904), pp. 559-591, 
Copyright © 1987. All rights reserved by the translator. 
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DEFENSE OF THE NICENE DEFINITION 
St. Athanasius the Great 


‘While somewhat more “dense” than much of the material presented. 
in Living Orthodoxy, the treatise of St. Athanasius concerning the 
<eliberations of the Council of Nicaea here presented brings to our 
readers both a sample of the writing of the great Father, anda timely 
reminder that the challenges presented to the Church by the vain 
imaginations of those who speculate when they would do better to 
pray and live piously often demand the most precise and elaborate 
responses. While we may on occasion be frustrated by the com- 
plexity of the reasoning made necessary by these challenges, we 
should also be grateful that the Lord has blessed the Church with 
‘minds equal to them, The textis from The Nicene and Post-Nicene 
Fathers, Second Series, Vol. IV: Athanasius: Select Works and 
Letters, pp. 150-172 (Eerdman’s 1978]. The translation is that of 
Cardinal John Henry Newman, revised by The Rev. A. Robertson, 
with further extensive revisions in the interest of more immediate 
comprehensibility by the editor. ‘The footnotes in the source text 
(including locations for the scriptural citations) have been omitted 
from the present text due to space considerations. 


I. Inrropuction 

You have done well in signifying to me the discussion 
you had with the advocates of Arianism, among whom were 
certain friends of Eusebius, as well as very many of the 
brethren who hold the doctrine of the Church. Thailed your 
vigilance for the love of Christ, which excellently exposed 
the impiety of theirheresy, while Imarvelled atthe effrontery 
of the Arians, after all the past detection of unsoundness and 
futility in their arguments —nay, after the general conviction 
of their extreme perversity, still to complain like the Jews, 
“Why did the Fathers at Nicaea use terms not in Scripture, 
such as ‘Of the essence’ and ‘One in essence?” In spite of 
their subterfuges, you, as a man of leaning, convicted them 
of talking to no purpose; and they in devising them were but 
acting suitably to their own evil disposition. For they are as 
variable and fickle in their sentiments as chameleons in their 
colors; and when exposed they look confused, and when 
questioned they hesitate, and then they lose shame, and 
betake themselves to evasions. And then, when detected in 
these, they do not rest until they invent fresh matters which 
are not, and, according to the Scripture, ‘imagine a vain 
thing’; and all that they may be constant to their impiety. 

Now such endeavors are nothing else than an obvious 
token of their defect of reason, and a copying, as I have said, 
of Jewish malignity. Forthe Jews too, when convicted by the 
‘Truth, and unable to confrontit, used evasions, such as “What 
sign doest Thou, that we may see and believe Thee? What 
dost Thou work? — though so many signs were given, that 
they themselves said, ‘What do we? for this man doeth many 
miracles.’ Intruth, dead men were raised, lame walked, blind 
saw afresh, lepers were cleansed, and the water became wine, 
and five loaves satisfied five thousand, and all wondered and 
worshiped the Lord, confessing that in Him were fulfilled the 
prophesies, and that He was God the Son of God; all but the 
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Pharisees, who, though the signs shone brighter than the sun, 
yet complained still, as ignorant men, ‘Why dost Thou, being 
4 man, make Thyself God? Senseless, and truly blind in 
understanding! To the contrary, they ought to have said, 
“Why hast Thou, being God, become man?” for His works 
proved Him God, that they might both worship the goodness 
of the Father, and admire the Son’s economy for our sakes. 
However, this they did not say; no, nor liked to witness what 
He was doing; or they witnessed indeed, for this they could 
not help, but they changed their ground of complaint again: 
“Why healest Thou the paralytic, why makest Thou the bom- 
blind to see, on the sabbath day?” But this too was an excuse, 
and a mere murmuring; for on other days as well did the Lord 
heal ‘all manner of sickness, and all manner of disease,’ but 
they complained still as they were accustomed; and by 
calling Him Beelzebub, they preferred the suspicion of 
atheism to a recantation of their own wickedness, And 
though in such sundry times and divers manners the Savior 
showed His Godhead and preached the Father to all men, 
nevertheless, as kicking against the pricks, they contradicted 
in the language of folly; and they did this, according to the 
divine proverb, that by finding occasions, they might sepa- 
rate themselves from the truth, 

Justas the Jews of that day, for acting in such wickedness 
and denying the Lord were justly deprived of their laws and 
the promise made to their fatiers, so also the Arians, Ju- 
daizing now, are, in my judgement, in circumstances like 
those of Caiphas and the contemporary Pharisees. For, 
perceiving that their heresy is utterly unreasonable, they 
invent excuses: “Why was this defined, and not that?” Yet 
do not wonder if now they practise thus; for in no long time 
they will tum to outrage, and next will threaten ‘the band and 
the captain.” In truth, it is in these that their heterodoxy has 
its suppor, as we see; for denying the Word of God, reason 
have they none at all, as is equitable, Aware then of this, 1 
would have made no reply to their interrogations; but, since 
your friendliness has asked to know the transactions of the 
Council, Ihave without delay related at once what then took 
place, showing in few words how destitute Arianism is of a 
pious spirit, and how their one business isto frame evasions. 


Cuapren TI: 
Conpuct oF TH ARIANS TOWARD THE Nicene Councit. 

And so, beloved, consider whether it be not so. If, the 
devil having sowed their hearts with this perverseness, they 
feel confidence in their bad inventions, let them defend 
themselves against the proofs of heresy which have been 
advanced, and then will be the time to find fault, if they can, 
with the definition framed against them. Forno one, onbeing 
convicted of murder or adultery, is at liberty after the trial to 
arraign the sentence of the judge, why he spoke in this way 
and not in that. For this does not exculpate the convict, but 


rather increases his crime on the score of petulance and 
audacity. In like manner, let these either prove that their 
sentiments are pious (for they were then accused and con- 
victed, and their complaints are subsequent, and itis just that 
those who are under a charge should confine themselves to 
their own defense), or if they have an unclean conscience, 
and are aware of their own impiety, let them not complain of 
what they do not understand, or they will bring upon them- 
selves adouble imputation, of impiety and ignorance, Rather 
et them investigate the matter in a docile spirit, and leaming 
what hitherto they have not known, cleanse their impious 
ears with the spring of truth and the doctrines of piety. 

Now it happened to Eusebius and his fellows in the 
Nicene Council as follows: while they stood out in their 
impiety, and attempted their fight against God, the terms they 
used were replete with impiety; but the assembled bishops 
who were three hundred more or less, mildly and charitably 
required of them to explain and defend themselves on pious 
grounds. Scarcely, however, did they begin to speak, when 
they were condemned, and one differed from another, then, 
perceiving the strats in which theirheresy lay, they remained 
dumb, and by their silence confessed the disgrace which had 
come upon their heterodoxy. On this, the bishops, having 
rejected the terms they had invented, published against them 
the sound and ecclesiastical faith; and, as all subscribed to it, 
Eusebius and his fellows subscribed it also in those very 
words, of which they are now complaining —I mean, “of the 
essence” and “one in essence,” and that “the Son of God is 
neither creature nor work, nor in the number of things 
originated, but that the Word is an offspring from the sub- 
stance of the Father.” And what is strange indeed, Eusebius 
of Caesaria in Palestine, who had denied the day before, but 
afterwards subscribed, sent to his Church a leter, saying that 
this was the Church's Faith, and the tradition of the Father 
and he made a public profession that they were before in 
error, and were rashly contending against the truth. For 
though he was ashamed at that time to adopt these phrases, 
and excused himself to the Church in his own way, yet he 
certainly means to imply all this in his Epistle, by his not 
denying the “one in essence” and “of the essence.” And in 
this way he got into a difficulty; for while he was excusing 
himself, he went on to attack the Arians, as stating that “the 
‘Son was not before His generation,” and as thereby rejecting 
His existence before His birth in the flesh. And this Acacius 
is aware of also, though he too through fear may pretend 
otherwise because of the times and deny the fact. Accord- 
ingly, Ihave appended Eusebius’ letter, that you may know 
from it the disrespect towards their own doctors shown by 
Christ's enemies, and singularly by Acacius himself. (This 
letter is printed in the source volume.] 

Are they not then committing a crime, in their very 
thought to gainsay so great and ecumenical a Council? Are 
they not in transgression, when they dare to confront that 
good definition against Arianism, acknowledged, as it is, by 
those who had in the first instance taught them impiety? And 
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supposing, even after subscription, that Eusebius and his 
fellows did change again, and return like dogs to their own 
vomit ofimpiety —donot the present gainsayers deserve stil 
greater detestation, because they thus sacrifice their souls” 
liberty to others, and are willing to take these persons as the 
‘masters of their heresy, who are, as James has said, double- 
minded men, and unstable in all their ways, not having one 
opinion, but changing to and fro, and now recommending 
certain statements, but soon dishonoring them, and in turn 
recommending what just now they were blaming? But this, 
as the Shepherd has said, is “the child of the devil,” and the 
note of hucksters rather than of doctors. For, what our 
Fathers have delivered, this is truly doctrine; and this is truly 
the token of doctors, to confess the same thing with one 
another, and to vary neither from themselves nor from their 
fathers; whereas, they who have not this character are to be 
called not true doctors but evil. Thus, the Greeks, as not 
witnessing to the same doctrines, but quarrelling with one 
another, have no truth of teaching; but the holy and veritable 
heralds of truth agree together, and do not differ. For though 
they lived in different times, yet they one and all tend the 
same way, being prophets of the one God, and preaching the 
same Word in harmony. 

‘And thus, what Moses taught, Abraham observed; and 
what Abraham observed, that Noah and Enoch acknowl- 
edged, discriminating pure from impure, and becoming 
acceptable to God. For Abel too in this way witnessed, 
knowing what he had learned from Adam, who himself had 
learned from that Lord, Who said, when He came at the end 
of the age for the abolishment of sin, “I give no new 
‘commandment to you, but an old commandment, which ye 
have heard from the beginning.” Wherefore also, the blessed 
Apostle Paul, who had leamed it from Him, when describing 
ecclesiastical functions, forbade that deacons, not to say. 
bishops, should be double-tongued; and in his rebuke of the 
Galatians, he made a broad declaration: “If anyone preach 
any other Gospel to you than that ye have received, let him 
be anathema; as Ihave said, so Tsay again. Ifeven we, or an 
‘Angel from heaven should preach unto you any other Gospel 
than that ye have received, let him be anathema.” Since then 
the Apostle thus speaks, let these men either anathematize 
Eusebius and his fellows, at least as changing round and 
professing what is contrary to their subscriptions; or, if they 
acknowledge that their subscriptions are good, let them not 
utter complaints against so great a Council. But if they do 
neither the one nor the other, they are themselves too plainly 
the sport of every wind and surge, and are influenced by 
opinions, not their own, but of others; and, being such, are as 
little worthy of deference now as before, in what they allege. 
Rather, let them cease to carp at what they donot understand; 
lest not knowing to discriminate, they simply call evil good 
and good evil, and think that bitteris sweet and sweetis bitter. 
Doubtless, they desire that doctrines which have been judged 
wrong and have been reprobated should gain the ascendency, 
and they make violent efforts to prejudice what was rightly 


defined. Nor should there be any reason on our part for any 
further explanations, or answer to their excuses —neither on 
theirs for further resistance, but for an acquiescence in what 
the leaders of their heresy subscribed; for though the subse- 
quent change of Eusebius and his fellows was suspicious and 
immoral, their subscription, when they had the opportunity 
of atleast some litte defense of themselves, is certain proof 
of the impiety of their doctrine. For they would not have 
subscribed previously had they not condemned the heresy, 
nor would they have condemned it, had they not been 
encompassed with difficulty and shame; so that to change 
back again is proof of their contentious zeal for impiety. 
‘These men ought therefore, as I have said, to keep quiet; but 
since from an extraordinary want of modesty, they hope 
perhaps to be able to advocate this diabolical impiety better 
than the others, therefore, though in my former letter which 
I wrote you, I have already argued at length against them — 
nevertheless, come now and let us alsoexamine them, ineach 
of their separate statements, as their predecessors. For now 
not less than then, their heresy shall be shown to have no 
soundness in it, but to be from evil spirits 


(Curren IIT: ‘True ano Fatst Senses oF rz Wor “Son” 
‘They say then what the others held and dared to maintain 
before them: “Not always Father, not always Son; forthe Son 
‘was not before His generations, but, as others, came to be 
from nothing; and in consequence, God was not always 
Father of the Son; but, when the Son came to be and was 
created, then was God called His Father, For the Word is a 
creature and a work, and foreign and unlike the Father in 
essence; and the Son is neither by nature the Father's true 
Word, nor His only and true Wisdom; but being a creature 
and one of the works, He is improperly called Word and 
Wisdom; for by the Word which is in God was He made, as 
were all things, Wherefore, the Son is not true God.” 

Now itmay serve tomake them understand what they are 
saying to ask them first this —what in fact a son is, and of 
what is that name significant? In truth, Divine Scripture 
acquaints us with a double sense of this word: one which 
Moses sets before us in the Law, ‘When ye shall hearken to 
the voice of the Lord thy God, to keep all His commandments 
which I command thee this day, to do that which is right in 
the eyes of the Lord thy God, ye are children of the Lord your 
God;? as also in the Gospel, John says, “But as many as 
received Him, to them gave He power to become sons of 
God:’ —and the other sense, that in which Isaac is son of 
Abraham, and Jacob of Isaac, and the Patriarchs of Jacob. 
Now in which of these two senses do they understand the Son 
‘of God, that they relate such fables as the foregoing? For I 
feel sure that they will issue in the same impiety with 
Eusebius and his fellows. 

fin the first, which belongs to those who gain the name 
by grace from moral improvement, and receive power to 
‘become sons of God (for this is what their predecessors said), 
then He would seem to differ from us in nothing; no, nor 
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‘would He be Only-begotten, as having obtained the tile of 
‘Son as others from His virtue. For, granting what they say, 
that, since His qualifications were foreknown, He therefore 
received grace from the first—the name, and the glory of the 
name, from His very first beginning— still, there will be no 
difference between Him and those who receive the name 
after their actions, so long as this is the ground on which He 
as others has the character of son. For Adam, too, though he 
received grace from the first, and upon his creation was at 
‘once placed in paradise, differed in no respect either from 
Enoch, who was translated thither after some time from his 
birth on his pleasing God, or from the Apostle, who likewise 
‘was caught up to Paradise after his actions; nay, not even 
from him who was once a thief, who on the ground of his 
confession received a promise, that he should be forthwith in 
paradise. 

‘When thus pressed, they will perhaps make an answer 
which has brought them into trouble many times already: 
“We consider that the Son has this prerogative over others, 
and therefore is called Only-begotten, because He alone was 
brought to be by God alone, and all other things were created 
by God through the Son.”” Now I wonder who it was that 
suggested to you so futile and novel an idea as that the Father 
alone wrought with His own hand the Son alone, and that all 
other things were brought to be by the Son as by an under- 
worker? If for the toil’s sake God was content to make the 
Son only, instead of making all things at once, this is an 
impious thought, especially in those who know the words of 
Isaiah: “The everlasting God, the Lord, the Creator of the 
‘ends of the earth, hungereth not, nether is weary; there is no 
searching of His understanding.’ Rather, itis He Who gives 
strength to the hungry, and through His word refreshes the 
laboring. Again, itis impious to suppose that He disdained, 
as if it were a humble task, to form the creatures Himself 
which came after the Son; for there is no pride in that God, 
Who goes down with Jacob into Egypt, and for Abraham's 
sake corrects Abimilek because of Sara, and speaks face to 
face with Moses, himself a man, and descends upon Mount 
Sinai, and by His secret grace fights for the people against 
Amalek. However, you are false even in this assertion, for 
*Hemadeus, and not we ourselves.’ He itis Who through His 
Word made all things small and great, and we may not divide 
the creation, and say this is the Father's, and this isthe Son's. 
For they are of one God, Who uses His proper Word as a 
Hand, and in Him does all things. This God Himself shows 
us, when He says, “All these things my Hand made;’ while 
Paul taught us as he had learned that “There is one God, from 
‘Whom all things; and one Lord Jesus Christ, through whom 
all things.” Thus He, always as now, speaks to the sun and it 
rises, and commands the clouds and it rains upon once place; 
and where it does not rain, itis dried up. And He bidsthe earth 
to yield here fruits, and fashions Jeremiah in the womb. But 
if He now does al this, assuredly at the beginning also He did 
not disdain to make all things Himself through the Word; for 
these are but parts of the whole. 


But let us suppose that the other creatures could not 
endure to be wrought by the absolute Hand of the Unorigi- 
nate, and therefore the Son alone was brought into being by 
the Father alone, and other things by the Son as an under- 
‘worker and assistant —for this is what Asterius the sacrificer 
has written, and Arius transcribed and bequeathed tohisown 
friends. And from that time, they use this form of words, 
broken reed as tis, being ignorant, the bewildered men, how 
brittle itis, For if it was impossible for things originate to 
bearthe hand of God, and you hold the Son to be one of their 
number, how was He too equal to this formation by God 
alone? And if a Mediator became necessary that things 
originate might come to be, and you hold the Son to be 
originated, then must there have been some medium before 
Him, for His creation; and that Mediator himself again being 
A creature, it follows that he too needed another Mediator for 
his ownconstitution! And though we were to devise another, 
wemust first devise his Mediator, so that we shall never come 
toanend. And thus, a Mediator being ever in request, never 
will the creation be constituted, because nothing originate, as 
you say, can bear the absolute hand of the Unoriginat 

And if, on your perceiving the extravagance of this, you 
begin to say that the Son, though a creature, was made 
capable of being made by the Unoriginate, thenit follows that 
other things also, though originated, are capable of being 
‘wrought immediately by the Unoriginate; for the Son too is 
buta creature in your judgement, as all of them. And accord- 
ingly, the origination of the Word is superfluous, according 
to your impious and futile imagination, God being sufficient 
for the immediate formation of all things, and all things 
originate being capable of sustaining His absolute hand, 

‘These impious men then having so little mind amid their 
madness, let us see whether this particular sophism be not 
‘evenmore irrational than the others. Adam was created alone 
by God alone through the Word; yet no one wauld say that 
‘Adam had any prerogative over other men, or was different 
from those who came after him, granting that he alone was 
made and fashioned by God alone, and we all spring from 
‘Adam, and consist according to succession of the race, so 
Jong as he was fashioned from the earth as others, and at first 
not being, afterwards came to be 

But though we were to allow sor 
irst Man as having been deemed wort! 
still itmust be one of honor, not of na 
earth, as other men; and the hand » 
Adam, is also both now and ever fashi 
consistence to those who came after hi 
declares this to Jeremiah, as I said before: “Before I formed 
thee in the womb, I knew thee;* and so He says of all, “All 
those things hath My hand made;" and again by Isaiah, “Thus 
saith the Lord, thy redeemer, and He that formed thee from 
the womb, I am the Lord that maketh all things; that 
stretcheth forth the heavens alone; that spreadeth abroad the 
carth by Myself.’ And David, knowing this, says in the 
Psalm, “Thy hands have made me and fashioned me; and He 


prerogative to 


who says in Isaiah, “Thus saith the Lord Who formed me 
from the womb to be His servant’ signifies the same. There- 
fore, in respect of nature, He differs in no way from us, 
though He precedes us in time, so long as we all consist and 
are created by the same hand. If then these be yourthoughts, 
O Arians, about the Son of God as well, that thus He subsists 
and came to be, then in your judgement He will differ in no 
‘way on the score of nature from others, so long as He too was 
not, and cameto be, and the name was by grace united to Him 
in His creation for His virtue’s sake. For He Himself is one 
of those, from what you say, of whom the Spirit says in the 
Psalms: ‘He spake the word, and they were made; He 
‘commanded, and they were created." If so, who was it by 
whom God gave command for the Son's creation? For a 
Word there must be by Whom God gave command, and in 
‘Whom the works are created; but you have no other to show 
than the Word you deny, unless indeed you should devise yet 
again some new notion. 

"Yes,” they will say, “we have another,” (which indeed 
formerly heard Eusebius and his fellow use), “on this score 
do we consider that the Son of God has a prerogative over 
others, and is called Only-begotten, because He alone par- 
takes the Father, and all other things partake the Son.” ‘Thus 
they weary themselves in changing and in varying their 
phrases like colors; however, this shall not save them from 
exposure, as men that are of the earth, speaking vainly, and 
wallowing in their own conceits as in mire, 

‘Now if Jesus were called God’s Son, and we the Son's 
sons, then their fiction would be plausible, But if we too are 
said to be sons of that God, of whom He is Son, then we too 
partake the Father, Who says, ‘I have begotten and exalted 
children.’ For if we did not partake Him, He would not have 
said, ‘Ihave begotten;” but if He Himself begat us, no other 
than He is our Father. And, as before, it matters not whether 
the Son has something more and was made first, but we 
something less and made afterwards, as long as we all 
partake, and are called sons, of the same Father. For the more 
oF less does not indicate a different nature; but attaches to 
cach according to the practice of virtue; and one is placed 
overten cities, and another over five; and some sit on twelve 
thrones judging the twelve tribes of Israel; and othershear the 
words, ‘Come, ye blessed of My Father,’ and ‘Well done, 
good and faithful servant.’ With such ideas, however, no 
er that they imagine that of such a Son God was not 
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always Father, and such a Son was not always in being, but 
was generated from nothing as a creature, and was not before 
His generation; for such an one is other than the True Son of 
God. 

‘But to persist in such teaching is inconsistent with piety, 
for it is rather the tone of thought of the Sadducees and the 
‘Samosatene; it remains then to say that the Son of God is so 
called according to the other sense, in which Isaac was the 
son of Abraham; for what is naturally begotten from any one 
and does not accrue to him from without, that in the nature of 
things is a son, and that is what the name implies. Is then the 


Son's generation one of human affection? (for this perhaps, 
as did their predecessors, they too will be ready to object in 
their ignorance) —in no wise! For God is not as man, nor 
‘men as God. Men were created of matter, and that passible; 
but God is immaterial and incorporeal. And if the same terms 
are used of God and man in Divine Scripture, yet the clear- 
sighted, as Paul enjoins, will study it, and thereby discrimi- 
nate, and interpret what is written according to the nature of 
each subject, and avoid any confusion of sense, so as neither 
0 conceive of the things of God in a human way, nor to 
ascribe the things of man to God. Forto do otherwise would 
be tomix wine with water, and to place upon the altar strange 
fire with that which is divine. 

For God creates, and to create is also ascribed to men; 
and God has being, and men are said to be, having received 
from God this gift also. Yet does God create as men do? Or 
is His being as man’s being? Perish the thought! We 
understand the terms in one sense of God, and in another of 
men, For God creates, in that He calls what is not into being, 
needing nothing thereunto; but men work some existing 
material, first praying, and so gaining the wit to make, from 
that God Who has framed all things by His proper Word. And 
again, men, being incapable of self-existence, are enclosed in 
place, and consist in the Word of God. But God is self- 
existent, enclosing all things, and enclosed by none; within 
all according to His own goodness and power, yet without all 
in His proper nature. As then men create not as God creates, 
as their being isnot such as God's being, so men’s generation 
isin one way, and the Son is from the Father in another. For 
the offspring of men are portions of their fathers, since the 
very nature of bodies is not uncompounded, but in a state of 
flux, and composed of parts; and men lose their substance in 
begetting, and again they gain substance from taking in food. 
And on this account men in their time become fathers of 
many children. But God, being without parts, is Father of the 
Son without partition or passion; forthere sneither effluence 
of the Immaterial, nor influx from without, as among men; 
and being uncompounded in nature, He is Father of One Only 
Son. This is why He is Only-begotten, and alone in the 
Father's bosom, and alone is acknowledged by the Father to 
be from Him, saying: “This is My beloved Son, in Whom I 
am well pleased.” And He too is the Father’s Word, from 
which may be understood the impassible and impartitive 
nature of the Father, in that not even a human word is 
begotten with passion or partition, much less the Word of 
God, Wherefore also, He sits, as Word, at the Father's right 
hand; for where the Fatheris, there also is His Word; but we, 
as His works, stand in judgement before Him; and, while He 
isadored, because He is Son of the adorable Father, we adore, 
confessing Him Lord and God, because we are creatures and 
other than He. 

This being the case, let who will among them consider 
the matter, so that one may abash them by the following 
question: Is it right to say that what is God’s offspring and 
proper to Him is out of nothing? oris it reasonable in the very 
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idea, that what is from God has accrued to Him, that aman 
should dare to say that the Son is not always? For in this 
again, the generation of the Son exceeds and transcends the 
thoughts of man, that we become fathers of our own children 
in time, since we ourselves first were not and then came into 
being; but God, in that He ever is, is even Father of the Son. 
And the origination of mankind is brought home to us from 
thingsthat are parallel; but since ‘noone knoweth the Son but 
the Father, and no one knoweth the Father but the Son, and 
he to whomsoever the Son will reveal Him,’ therefore the 
sacred writersto whom the Son has revealed Him, have given 
Us a certain image of things visible, saying: *Who is the 
brightness of His glory, and the Expression of His Person;" 
and again, ‘For with Thee is the well of life, and in Thy light 
shall we see light;” and when the Word chides Israel, He says, 
“Thou hast forsaken the Fountain of wisdom;” and this 
Fountain it is which says, ‘They have forsaken Me, the 
Fountain of living waters.’ And mean indeed and very dim 
is the illustration compared with what we desire, But yet, it 
is possible from it to understand something above man's 
nature, instead of thinking the Son's generation to be on a 
level with ours. For who can even imagine that the radiance 
of lightever was not, so that he should dare to say that the Son 
‘was not always, or that the Son was not before His genera- 
tion? Or who is capable of separating the radiance from the 
sun, or of conceiving of the fountain as ever void of life, that 
he should madly say, ‘The Son is from nothing,’ He who says 
‘Lam the life,’ or that He is ‘alien to the Father's essence," 
‘Who says, ‘He that hath seen Me hath seen the Father?” For 
the sacred writers, wishing us thus to understand, have given 
these illustrations. And it is unseemly and most impious, 
when Scripture contains such images, to form ideas concem- 
ing our Lord from others which are neither in Scripture, nor, 
have any pious bearing. 

‘Therefore, let them tell us from what teacher or by what 
tradition they derived these notions conceming the Savior. 
“We have read,” they will say, “in the Proverbs: “The Lord 
created me a beginning of His ways unto His works;"" This, 
Eusebius and his fellows used to insist on, and you tell me 
that the present men also, though overthrown and confuted 
by an abundance of arguments, still were putting abou 
every quarter this passage, and saying that the Son was one 
of the creatures, and reckoning Him with things originated. 
But they seem to me to have a wrong understanding of this 
passage also. For it has a pious and very orthodox sense, 
which had they understood, they would not have blasphemed 
the Lord of glory. For on comparing what has been above 
stated with this passage, they will find a great difference 
between them. For what man of right understanding does not 
perceive that beings that are created and made are extemal to 
the maker; butthe Son, asthe foregoing argument has already 
shown, exists not externally, but from the Father Who begat 
Him? For man too both builds a house and begets a son, and 
no one would reverse things, and say that the house or the 
ship were begotten by the builder, but the son created and 


made by him! Nor again, that the house was an image of the 
maker, but the son unlike him who begat him, But rather, he 
will confess that the son is an image of the father, but the 
house a work of art, unless his mind be disordered, and he 
beside himself. Plainly, divine Scripture, which knows 
better than any the nature of everything, says through Moses, 
of the creatures: ‘In the beginning God created the heaven 
and the earth;’ but of the Son it introduces not another, but the 
Father Himself saying: ‘Ihave begotten Thee from the womb 
before the morning star,” and again, “Thou art My Son; this 
day have I begotten Thee.” And the Lord says of Himself in 
the Proverbs: ‘Before all the hills He begets Me;” and 
conceming things originated and created, John speaks, ‘All 
things were made by Him;’ but preaching of the Lord, he 
says, “The Only-begotten Son, Who is in the bosom of the 
Father, He declared Him.’ Ifthen Son, therefore not creature; 
iffcreature, not Son; for great is the difference between them, 
and Son and creature cannot be the same, unless His essence 
be considered to be at once from God, and extemal to God. 

‘Has then the passage no meaning?” —for this, like a 
swarm of gnats, they drone about us. No surely, it is not 
without meaning, but has rather a quite apposite one. For it 
is true to say that the Son was created too, but this took place 
when He became man; for creation belongs to man. And 
anyone may find this sense duly given in the divine oracles, 
who, instead of accounting their study a secondary matter, 
investigates the time and characters, and the object, and thus 
studies and ponders what he reads. Now as to the season 
spoken of, he will find for certain that, whereas the Lord 
always is, at length inthe fulness of the ages He became man; 
and whereas He is Son of God, He became Son of man also. 
‘And as tothe object, he will understand that, wishing to annul 
our death, He took on Himself a body from the Virgin Mary; 
that by offering this unto the Father a sacrifice for all, He 
might deliver us all, who by fear of death were all our life 
subject to bondage. And as t the character, itis indeed the 
Savior's, but is said of Him when He took a body and said: 
“The Lord created Me a beginning of His way unto His 
works.’ For as it properly belongs to God's Son to be 
everlasting, and in the Father’s bosom, so on His becoming 
man, the words befitted Him: “The Lord created me.” For 
then itis said of Him, as also that He hungered, and thirsted, 
and asked where Lazarus lay, and suffered, and rose again. 
And as, when we hear of Him as Lord and God and true Light, 
we understand Him as being from the Father, so also, on 
hearing ‘the Lord created’ and ‘Servant’ and “He suffered,’ 
we shall justly ascribe this, not to the Godhead, for it is 
irrelevant thereto, but we must interpret it in terms of that 
flesh which He bore for our sakes. For to it these things are 
proper, and this flesh wasnone other’s than the Word’s. And 
if we wish to know the object attained by this, we shall find 
itto be as follows: that the Word was made flesh in order to 
offer up this body for all, and that we, partaking of His Spirit, 
might be deified, a gift which we could not otherwise have 
gained than by His clothing Himself in our created body, for 
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hence we derive ourname “men of God” and “men in Chri 
Butas we, by receiving the Spirit, do notlose our own proper 
substance, so the Lord, when made man for us, and bearing 
1 body, was no less God. For He was not lessened by the 
envelopment of the body, but rather deified it and rendered 
it immoral. 


(Cuarrer IV: 
Proor oF THe CaTnouc Sense oF THe Wor “Son” 

This then is quite enough to expose the infamy of the 
Arian heresy; for, as the Lord has granted, out of their own 
words is impiety brought home to them, But come now, and 
Jetuson our part act on the offensive, and call on them foran 
answer. For now is fair time, when their own ground has 
failed them, to question them on ours. Perhaps it may abash 
the perverse, and disclose to them whence they have fallen, 
We have leamed from Divine Scripture that the Son of God, 
as was said above, is the very Word and Wisdom of the 
Father. For the Apostle says, ‘Christ the power of God and 
the Wisdom of God;" and John, after saying, ‘And the Word 
was made flesh,” at once adds, “And we saw His glory, the 
glory as of the Only-begotten of the Father, full of grace and 
‘ruth;" so that, the Word being the Only-begotten Son, inthis 
‘Word and in Wisdom heaven and earth and all thats therein 
were made, And of this Wisdom that God is Fountain we 
have leamed from Baruch, by Israel's being charged with 
having forsaken the Fountain of Wisdom. If then they deny 
Scripture, they are at once aliens to theirname, and may fitly 
be called of all men atheists, and Christ's enemies, for they 
have brought upon themselves these names, Butifthey agree 
with us that the sayings of Scripture are divinely inspired, let 
them dare to say openly what they think in secret —that God 
was once wordless and wisdomless; and let them in their 
madness say, “There was once when He was not,’ and “before 
His generation, Christ was not;” and again, let them declare 
that the Fountain begat not Wisdom from itself, but acquired 
it from without, till they have the daring to say, ‘The Son 
came of nothing;” whence it will follow that thereisno longer 
a Fountain, but a sort of pool, as if receiving water from 
without, and usurping the name of Fountain. 

How full of impiety thisis, I consider that none can doubt 
who has ever so little understanding. But since they mutter 
something about Word and Wisdom being only names of the 
‘Son, we must ask them: If these are only names of the Son, 
He must be something else beside them. And if He is higher 
than the names, it is not lawful for the lesser to denote the 
higher, but if He be less than the names, yet He surely must 
have in Him the principle of this more honorable appellation, 
And this would imply his advance, whichis animpiety equal 
toanything thathas gone before. For He Who isin the Father, 
and in Whom also the Fathers, says, “I and the Father are one 
—He Whom he that has seen, has likewise seen the Father— 

to say that He has been exalted by anything extemal is the 
extreme of madness. However, when they are beaten hence, 
and like Eusebius and his fellows are in these great straits, 


then they have this remaining plea, which fable also Arius in 
his ballads and in his own Thalia proposed as a new diffi- 
culty: ‘Many words God speaks; which then of these are we 
to call Son and Word, Only-begotten of the Father?” Insen- 
sate, and anything but Christian! For first, on using such 
language about God, they conceive of Him almost as aman, 
speaking and reversing His first words by His second, just as 
if one Word from God were not sufficient for the framing of 
all things at the Father's will, and for His providential care of 
all, For His speaking many words would argue a feebleness 
in them all, each needing the service of the other. But that 
God should have one Word, whichis the true doctrine, shows 
both the power of God, and the perfection of the Word Which 
is from Him, and the pious understanding of them who thus 
believe. 

, that they would consent to confess the truth from this 
their own statement! For if they once grant that God 
produces words, they plainly know Him to be a Father, and, 
acknowledging this, let them consider that, while they are 
loth to ascribe one Word to God, they are imagining that He 
is Father of many. And while they are loth to say that there 
isno Word of God at all, yet they donot confess that He is the 
Son of God —which is ignorance of the truth, and inexperi- 
‘ence in Divine Scripture, Forif Godis Father of a word at all, 
wherefore is not He that is begotten a Son? And again, who 
should be Son of God, but His Word? For there are not many 
words, or each would be imperfect, but one is the Word, that 
He only may be perfect, and because, God being one, His 
Image too must be one, which is the Son. For the Son of God, 
as may be leamt from the divine oracles themselves, is 
Himself the Word of God, and the Wisdom, and the Image, 
and the Hand, and the Power. For God's offspring is one, and 
of the generation from the Father these titles are tokens. For 
ifyou say the Son, you have declared whats from the Father 
by nature, And if you think of the Word, you are thinking 
again of what is from Him, and what is inseparable. And, 
speaking again of Wisdom, again you mean just as much 
‘what is not from without, but from Him and in Him. And if 
you name the Power and the Hand, again you speak of what 
isproper to essence. And, speaking of the Image, you signify 
the Son: for what else is like God, but the offspring from 
Him? Doubtless, the things which came to be through the 
‘Word, these are ‘founded in Wisdom," and what are ‘founded 
in Wisdom,’ these are all made by the Hand, and came to be 
through the Son. And we have proof of this, not from external 
sources, but from the Scriptures: for God Himself says by 
Isaiah the Prophet: ‘My hand also hath laid the foundation of 
the earth, and My right hand hath spanned the heavens.” And 
again, ‘And I will cover thee in the shadow of My hand, by 
which I planted the heavens, and laid the foundations of the 
earth.’ And David being taught this, and knowing that the 
Lord’s Hand was nothing else than Wisdom, says in the 
Psalm: ‘In wisdom hast Thou made them all; the earth is full 
of Thy creation.’ Solomon also received the same from God, 
and said, “The Lord by wisdom founded the earth, and John, 
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knowing that the Word was the Hand and the Wisdom, thus 
preached: ‘Inthe beginning was the Word, and the Word was 
with God, and the Word was God; the same was in the 
beginning with God: all things were made by Him, and 
without Him was not anything made,’ And the Apostle, 
seeing that the Hand and the Wisdom and the Word was 
nothing else than the Son, says, ‘God, Who at sundry times 
and in divers manners spake in time past unto the Fathers by 
the Prophets, hath in these last days spoken unto us by His 
Son, Whom He hath appointed Heir of all things, by Whom 
also He made the ages.” And again, “There is one Lord Jesus 
Christ, through Whom are all things, and we through Him.” 
And knowing also that the Word, the Wisdom, the Son 
Himself was the Image of the Father, he says in the Epistle to 
the Colossians, ‘Giving thanks to God and the Father, which 
hath made us meet to be partakers of the inheritance of the 
Saints in light, Who hath delivered us from the power of 
‘darkness, and hath translated us into the kingdom of His dear 
Son; in Whom we have redemption, even the remission of 
sins; Who is the Image of the invisible God, the First-bom of 
every creature; for by Him were all things created, that are 
in heaven, and that are in earth, visible and invisible, whether 
they be thrones, or dominions, or principalities, or powers; 
all things were created by Him and for Him; and He is before 
all things, and in Him all things consist.’ Foras all things are 
created by the Word, $0, because He is the Image, are they 
also created in Him. And thus, anyone who directs his 
thoughts to the Lord will avoid stumbling upon the stone of 
offence, but rather will go forward to the brightness in the 
light of truth; for this is really the doctrine of truth, though 
these contentious men burst in spite, neither pious toward 
God, nor abashed at their confutation, 


‘Cuaprer V: Derexse oF rite Counci.’s Puases: “FROM TH 
Essence” ano “One 1v Essence” 

Now Eusebius and his fellows were at the former period 
‘examined at great length, and convicted themselves, as I said 
before; om this they subscribed; and after this change of mind 
they kept in quiet and retirement. But since the present party, 
in the fresh arrogance of impiety, and in dizziness about the 
truth, are full set upon accusing the Council, let them tell us 
‘hat are the sort of Scriptures from which they have leamed, 
or who is the Saint by whom they have been taught, that they 
have heaped together the phrases ‘out of nothing’ and ‘He 
‘was not before His generation,’ and ‘once He was not,’ and 
‘alterable,” and ‘pre-existence,” and ‘at the will,’ which are 
their fables in mockery of the Lord. For the blessed Paul in 
his Epistle to the Hebrews says, ‘By faith we understand that 
the ages were framed by the Word of God, so that that which 
is seen wasnot made of things which do appear.’ Butnothing 
is common to the Word with the ages; for He it is Who is in 
‘existence before the ages, by Whom also the ages came to be. 
And in the Shepherd itis written (since they allege this book 
also, though it is not of the Canon), ‘First of all believe, that 
God is one, Who created all things, and arranged them, and 


brought all things from nothing into being;” but this again 
does not relate to the Son for it speaks conceming all things 
which came to be through Him, from whom He is distinct; for 
itis not possible to reckon the Framer of all with the things 
made by Him, unless a man is so beside himself as to say that 
the architect also is the same as the building which he rears. 

Why, then, when they have invented on their part un- 
scriptural phrases, for the purposes of impiety, do they 
accuse those who are pious in their use of them? For impiety 
isutterly forbidden, though itbe attempted to disguise itwith 
artful expressions and plausible sophisms; but religiousness 
is confessed by all to be lawful, even though presented in 
strange phrases, provided only that they be used with a pious 
view, and a wish to make them the expression of pious 
thoughts. Now the aforesaid grovelling phrases of Christ’s 
enemies have been shown in these remarks to be both 
formerly and now replete with impiety. Whereas, the defi- 
nition of the Council against them, if accurately examined, 
will be found to be altogether a representation of the truth, 
and especially if diligent attention be paid to the occasion 
which gave rise to these expressions, which was reasonable, 
and was as follows: 

‘The Council wished to do away with the impious phrases 
of the Arians, and to use instead the acknowledged words of 
the Scriptures, that the Son is not from nothing but ‘from 
God,’ and is ‘Word’ and ‘Wisdom,’ and not creature or work, 
but proper offspring from the Father, But Eusebius and his 
fellows, led by their inveterate heterodoxy, understood the 
phrase ‘from God’ as belonging to us, as if in respect to it the 
Word of God differed in no way from us, and that because it 
is written, ‘There is one God, from Whom all things;” and 
again, ‘Old things are passed away, behold, all things are 
become new, and all things are from God.’ But the Fathers, 
perceiving their craft and the cunning of their impiety, were 
forced to express more distinctly the sense of the words ‘from 
God.’ Accordingly, they wrote from the essence of God,” in 
order that ‘from God’ might not be considered common and 
equal in the Son and in things originate, but that all others 
might be acknowledged ss creatures, and the Word alone as 
from the Father. For though all things be said to be from God, 
yet this is not inthe se fhich the Son is from Him; for 
‘as to the creatures, ‘of God” vid of them on this account, 
in that they exi taneousty, nor come 
tobe by chan, who refer them 

ments of similar 


to the combinai 

structure; nor, as f a distinct Framer; 
nor as others again sey stitution of afl things is 
from certain Angels; but hat (whereas God is), it was 
by Him that all things were brought into being, not being 
before, through His Word. But asto the Word, since He isnot 
a.creature, He alone is both called and is ‘from the Father," 
and itis significant of this sense to say that the Son is ‘from 
the essence of the Father,’ for to nothing originate does this 
attach. Intruth, when Paul says that ‘all thingsare from God,” 
he immediately adds, ‘and one Lord Jesus Christ, through 


‘Whom all things,” in order to show all men that the Son is, 
other than all these things which came to be from God (forthe 
things which came to be from God, came to be through His 
Son); and that he had used his foregoing words with refer- 
ence to the world as framed by God, and not as if all things 
were from the Father as the Son is. For neither are other 
things as the Son, nor is the Word one among others, for He 
is Lord and Framer of all; and on this account did the Holy 
Council declare expressly that He was of the essence of the 
Father, that we might believe the Word to be other than the 
nature of things originate, being alone truly from God; and 
that no subterfuge should be left open to the impious. This 
then was the reason why the Council wrote ‘of the essence." 

‘Again, when the Bishops said that the Word must be 
described as the True Power and Image of the Father, in all 
things exact and like the Father, and as unalterable, and as 
always, and as in Him without division (for never was the 
Word not, but He was always, existing everlastingly with the 
Father, as the radiance of light), Eusebius and his fellows 
endured indeed, as not daring to contradict, being put 10 
shame by the arguments which were urged against them; but 
they were caught whispering to each other and winking their 
eyes, that ‘like" and ‘always" and ‘power’ and ‘in Him’ were, 
as before, common to us and the Son, and that it was no 
difficulty to agree to these, As to ‘like,’ they said that itis 
written of us, ‘Manis the image and glory of God;* concem- 
ing “always,” that it was written ‘For we which live are 
always,’ of ‘in Him,’ tin Him we live and move and have our 
being;* of ‘unalterable,” that it is written, ‘Nothing shall 
separate us from the love of Christ;’ as to ‘power,’ that the 
caterpillar and the locust are called ‘power’ and ‘great 
power,’ and that itis often said of the people, as for instance, 
“All the power of the Lord came out of the hand of Egypt.” 
And there are others also, heavenly ones, for Scripture says, 
“The Lord of powers is with us, the God of Jacob is our 
refuge.’ Indeed, Asterius, by title the sophist, had said the 
like in-writing, having learned it from them, and before him 
Arius having leamed it also, as has been said, But the 
Bishops disceming in all these things their dissimulation, 
and knowing that itis written ‘Deceit is in the heart of the 
impious that imagine evil,” were again compelled on their 
part to collect the sense of the Scriptures, and to re-say and 
re-write what they had said before, yet more distinctly, 
reiterating that the Son is ‘one in essence’ with the Father, by 
‘way of signifying that the Son was from the Father, and not 
merely like, but the same in likeness, and of showing that the 
Son’s likeness and unalterableness was different from the 
shadow of the same whichis ascribed to us, which we acquire 
from virtue on the ground of observance of the command- 
ments. Forbodies which are like each othermay be separated 
and become at distances from each other, as are human sons 
relatively to their parents (as itis written conceming Adam 
and Seth, who was begotten of him, thathe was like him after 
his own pattem); butsince the generation of the Son from the 
Father in not according to the nature of men, and not only 


like, but also inseparable from the essence of the Father, and 
He and the Father are one, as He has said Himself, and the 
‘Word is ever in the Father and the Father in the Word, as the 
radiance stands toward the light (for this the phrase itself 
indicates), therefore the Council, as understanding this, 
suitably wrote ‘one in essence,” that they might both defeat 
the perverseness of the heretics, and show that the Word was 
quite different from originated things. For, afterthus writing, 
they at once added, ‘But they who say that the Son of God is 
from nothing, or created, or alterable, ora work, or from other 
essences, these the Holy Catholic Church anathematizes. 
‘And by saying this, they showed clearly that ‘of the essence’ 
and ‘one in essence’ are destructive of those catchwords of 
impiety, such as ‘created’ and ‘work’ and ‘originated’ and 
‘alterable’ and “He was not before His generation.’ And he 
who holds these, contradicts the Council; but he who does not 
hold with Arius must needs hold and intend the decisions of 
the Council, suitably regarding them to signify the relation of 
the radiance to the light, and from thence gaining the illustra- 
tion of the truth. 

‘Therefore ifthey, like the others, make an excuse that the 
terms are strange, let them consider the sense in which the 
Council so wrote, and anathematize what the Council 
anathematized. And then, if they can, let them find fault with 
the expressions, But I well know that, if they hold the sense 
of the Council, they will fully accept the terms in which itis 
conveyed, But if it be the sense of which they wish to 
complain, all must see that it is idle in them to discuss the 
wording, when they are but seeking handles for impiety. 
This then was the reason for these expressions. But if they 
complain that they are not scriptural, that very complaint 
is a reason why they should be cast out, as talking idly and 
disordered in mind, And let them blame themselves in this 
matter, for they set the example, beginning their war against 
God with words not in Scripture. However, if a person is 
interested in the question, let him know that, even if the 
expressions are not in so many words in the Scriptures, yet, 
as was said before, they contain the sense of the Scriptures, 
and, expressing it, they convey it to those who have their 
hearing unimpaired for pious doctrine. Now this circum- 
stance itis which you must consider, and to which those ill- 
instructed men must give ear. Ithas been shown above, and 
must be believed as true, that the Word is from the Father, and 
the only Offspring proper to Him and natural. For whence 
may one conceive the Son to be, Who is the Wisdom and the 
Word, in Whom all things came to be, but from God Himself? 
However, the Scriptures also teach us this, since the Father 
says by David, ‘My heart uttered a good Word,’ and ‘From 
the womb before the morning star I begat Thee;" and the Son 
signifies to the Jews about Himself, ‘If God were your 
Father, ye would love Me; for I proceeded forth from the 
Father.’ And again, ‘Not that anyone has seen the Father, 
save He which is from God, He hath seen the Father." And 
moreover, ‘I and the My Father are one,’ and ‘I in the Father 
and the Father in Me,” is equivalent to saying, ‘I am from the 
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Father, and inseparable from Him.’ And John, saying “The 
‘Only-begotten Son Which isin the bosom of the Father, hath 
declared Him,” spoke of what He had leamed from the 
Savior. Besides, what else does ‘in the bosom’ intimate, but 
the Son's genuine generation from the Father? 

If then any man conceives God to be compound, as 
accident is in essence, or to have any extemal envelopment, 
and to be encompassed, or as if there is aught about Him 
‘which completes the essence, so that when we say ‘God’ or 
name ‘Father’ we do not signify the invisible and incompre- 
hensible essence, but something about it, then let them 
complain of the Councils stating that the Son was from the 
essence of God; but let them reflect that in thus considering 
they utter two blasphemies, For they make God corporeal, 
and they falsely say that the Lord is not Son of the very 
Father, but of what is about Him. But if God be simple, as He 
is, it follows that in saying ‘God’ and naming ‘Father’ we 
name nothing as if about Him, but signify His essence itself. 
For though to comprehend what the essence of God is be 
impossible, yet if we only understand that God is, and if 
Scripture indicates Him by means of these titles, we, with the 
intention of indicating Him and none other, call Him God and 
Father and Lord. When then He says ‘I am that Iam," and ‘T 
‘am the Lord God,’ or when Scripture says ‘God,’ we under- 
stand nothing else by it but the intimation of His incompre- 
hensible essence Itself, and that He Is, Who is spoken of. 
Therefore, let no one be startled on hearing that the Son of 
God is from the Essence of the Father, but rather let him 
accept the explanation of the Fathers, who in more explicit 
but equivalent language have for ‘from God’ written ‘of the 
essence." For they considered it the same thing to say that the 
Word was ‘of God’ and ‘of the essence of God,” since the 
word ‘God,’ as Ihave already said, signifies nothing, but the 
essence of Him Who Is. If then the Word is not in such sense 
from God, as a son, genuine and natural, from a father, but 
only as creatures because they are framed, and as ‘all things 
are from God,’ then neither is He from the essence of the 
Father, nor is the Son again Son according to essence, but in 
consequence of virtue, as we who are called sons by grace. 
But if He only is from God, as a genuine Son, as He is, then 
the Son may reasonably be called from the essence of God. 

Again, the illustration of the Light and the Radiance has 
this meaning. For the Saints have not said that the Word was 
related to God as fire kindled from the heat of the sun, which 
is commonly put out again, for this is an extemal work and 
a creature of its author, but they all preach of Him as 
Radiance, thereby to signify His being from the essence, 
properand indivisible, and His oneness with the Father. This 
also will secure His true unchangeableness and immutabil- 
ity; for how can these be His, unless He be propef Offspring 
ofthe Father's essence? Forthis toomustbe taken toconfirm 
His identity with His own Father. Our explanation then 
having so pious an aspect, Christ's enemies should not be 
startled at the ‘One in essence’ either, since this term also has 
a sound sense and good reasons. Indeed, if we say that the 


Word is from the essence of God (forafier what has been said 
this must be a phrase admitted by them), what does this mean 
but the truth and etemity of the essence from which He is 
begotten? For it is not different in kind, lest it be combined 
with the essence of God, as something foreign and unlike it, 
Noris He like only outwardly, lest He seem in some respect 
or wholly to be other in essence, as brass shines like gold and 
silver like tin. For these are foreign and of other nature, and 
are separated from each other in nature and virtues, nor is 
brass proper to gold, nor is the pigeon bom of the dove; but 
though they are considered like, yet they differ in essence. If 
then it be thus with the Son, let Him be a creature as we are, 
and not One in essence; but if the Son is Word, Wisdom, 
Image of the Father, Radiance, He must in all reason be One 
in essence. For unless it be proved that He is not from God, 
butan instrument differentin nature and different in essence, 
surely the Council was sound in this doctrine and correct in 
its decree. 

Further, letevery corporeal inference be banished on this 
subject; and transcending every imagination of sense, let us, 
with pure understanding and with mind alone, apprehend the 
genuine relation of son to father, and the Word's proper 
relation towards God, and the unvarying likeness of the 
radiance towards the light. For as the words ‘Offspring’ and 
“Son’ bear, and are suitable to God, in like manner when we 
hear the phrase ‘one in essence’ let us not fall upon human 
‘senses, and imagine partitions and divisions of the Godhead, 
but as having our thoughts directed to things immaterial, et 
us preserve undivided the oneness of nature and the identity 
of light; for this is proper to a son as regards a father, and in 
this is shown that God is truly Father of the Word. Here 
‘again, the illustration of light and its radiance is in point. 
Who will presume to say that the radiance is unlike and 
foreign to the sun? Rather, who, thus considering the 
radiance relatively to the sun, and the identity of the light, 
would not say with confidence, ‘Truly the light and the 
radiance are one, and the one is manifested in the other, and 
the radiance is in the sun, so that whoso sees this, sees that 
also?” But such a oneness and natural property, what should 
it be named by those who believe and see aright, but Off- 
spring one inessence? And God's Offspring, what should we 
fittingly and suitably consider, but Word and Wisdom and 
Power? For it would be a sin to say that Such was foreign to 
the Father, ora crime even to imagine as other than with Him 
everlastingly. For by this Offspring the Father made all 
things, and extended His Providence unto all things; by Him 
He exercises His love to man, and thus He and the Father are 
‘one, as has been said —unless, indeed, these perverse men 
make a fresh attempt, and say that the essence of the Word is 
not the same as the Light which is in Him from the Father, as 
if the Light in the Son were one with the Father, but He 
Himself foreign in essence as being a creature. Yet this is 
simply the belief of Caiphas and the Samosatene, which the 
‘Church cast out, but these are now disguising; and by this 
they fell from the truth, and were declared to be heretics. For 
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if He partakes in fulness the light from the Father, why is He 
not rather that which others partake, that there be no medium 
introduced between Him and the Father? Otherwise, itis no 
longer clear that all things were generated by the Son, but by 
Him, of Whom He too partakes. And if this is the Word, the 
Wisdom of the Father, in Whom the Father is revealed and 
known, and frames the world, and without Whom the Father 
doth nothing, evidently He it is Who is from the Father, for 
all things originated partake of Him, as partaking of the Holy 
Spirit. And being such, He cannot be from nothing, nor a 
creature at all, but rather a proper Offspring from the Father, 
as the radiance from Light. 


Cuarrer VI: Auruoames ws Support oF tHe Counc. 

This then is the sense in which they who met at Nicaea 
made use of these expressions. But we proceed next to prove 
that they did not invent them themselves (since this is one of 
the heretics” excuses), but spoke what they had received from 
their predecessors, to cut off even this excuse. Know ye, O 
Atians, foes of Christ, that Theognostus, a leamed man, did 
not decline the phrase ‘of the essence,’ forin the second book 
of his Hypotyposes, he writes thus of the Son: 

“The essence of the Son is not one procured from 
without, nor accruing out of nothing, but it sprang from the 
Father's essence, as the radiance of light, as the vapor of 
water; for neither the radiance, nor the vapor, is the water 
itself or the sun itself, nor is it alien; but itis an effluence of 
the Father's essence, which, however, suffers no partition, 
For as the sun remains the same, and is not impaired by the 
rays poured forth by it, o neither does the Father's essence 
suffer change, though it has the Son as an Image of Itself.” 

‘Theognostus then, after previously investigating in the 
way of an exercise, goes on to lay down his sentiments in the 
foregoing words. Next, Dionysius, who was Bishop of 
‘Alexandria, upon his writing against Sabellius and expound- 
ing at large the Savior's Economy according tothe flesh, and 
thence proving against the Sabellians that not the Father but 
His Word became flesh, as John has said, was suspected of 
saying that the Son was a thing made and originated, and not 
fone in essence with the Father, on this he writes to his 
namesake Dionysius, Bishop of Rome, to allege in his 
defence that this was aslanderupon him. And he assured him 
that he had not called the Son made, but rather did confess 
Him to be even one in essence. And his words ran thus: 

“And I have written in another letter a refutation of the 
false charge they bring against me, that I deny that Christ was 
one in essence with God. For though I say that I have not 
found this term anywhere in Holy Scripture, yet my remarks 
which follow, and which they have not noticed, are not 
inconsistent with that belief. For I instanced human birth as 
being evidently homogeneous, and I observed that undenia- 
bly parents differed from their children only in not being the 
same individuals; otherwise there could be neither parents 
norchildren. And my letter, asI said before, owing to present 
circumstances, I am unable to produce; otherwise, I would 


have sent you the very words I used, or rather a copy of it all, 
which, if Ihave an opportunity, I will yet do. But I am sure 
from recollection that I adduced parallels of things kindred 
with each other: for instance, that a plant grown from seed 
or from root, was other than that from which it sprang, yet 
‘was altogether one in nature with it; and that a stream flowing 
from a fountain gained a new name, for that neither the 
fountain was called stream, nor the stream fountain, and both 
existed, and the stream was the water from the fountain.” 
And that the Word of God is not a work or creature, but 
an offspring proper to the Father's essence and indivisible, as 
the Great Council wrote, here you may see in the words of 
Dionysius, Bishop of Rome, who while writing against the 
Sabellians thus inveighs against those who dared to say so: 
“Next, Imay reasonably tum to those who divide and cut 
to pieces and destroy that most sacred doctrine of the Church 
of God, the Divine Monarchy, making it as it were three 
powers and partitive substances and godheads three. T am 
{old that some among you who are catechists and teachers of 
the Divine Word take the lead in this tenet, who are diamet- 
tically opposed, so to speak, to Sabellius’ opinions; for he 
blasphemously says that the Son is the Father, and the Father 
the Son, but they in some sort preach three Gods, as dividing 
the sacred Monad into three subsistences foreign to each 
other and utterly separate, For it must needs be that with the 
God of the Universe, the Divine Word is united; and the Holy 
Spirit must repose and habitate in God; thus in one as in a 
summit, I mean the God of the Universe, must the Divine 
Triad be gathered up and brought together, For it is the 
doctrine of the presumptuous Marcion, to sever and divide 
the Divine Monarchy into three origins: a devil's teaching, 
not that of Christ's true disciples and lovers of the Savior’s 
lessons. For they know well that a Triad is preached by 
Divine Scripture, but that neither Old Testament nor New 
preaches three Gods. Equally must one censure those who 
hold the Son to be a work, and consider that the Lord has 
come into being, as one of things which really came to be; 
whereas the divine oracles witness to a generation suitable to 
Him and becoming, but not to any fashioning or making. A 
blasphemy thenis it, not ordinary, but of the highest order, to 
say that the Lord is in any sort a handiwork. For if He came 
tobe Son, once He was not; but He was always, if (that is) He 
be in the Father, as He says Himself, and if the Christ be Word 
and Wisdom and Power (which, as ye know, Divine Scrip- 
ture says), and these attributes be powers of God. If then the 
Son came into being, once these attributes were not; conse- 
quently, there was a time when God was without them; which 
is most absurd. And why say more on these points to you, 
‘men full ofthe Spirit and well aware ofthe absurdities which 
come to view from saying that the Son is a work? Not 
attending, as I consider, to this circumstance, the authors of 
this opinion have entirely missed the truth, in explaining, 
contrary to the sense of divine and prophetic Scripture in the 
passage, the words, “The Lord created me a beginning of His 
‘ways unto His works.’ For the sense of ‘He created,’ as ye 


know, isnot one, for we must understand ‘He created! in this 
place as “He set over the works made by Him,’ that is, ‘made 
by the Son Himself.’ And ‘He created’ here must not be 
taken for *made,’ for creating differs from making. ‘Isnot He 
‘Thy Father that hath bought thee? Hath He not made thee and 
created thee?” says Moses in his great song in Deuteronomy. 
‘And one may say to them, O reckless men, is Hea work, Who 
is “the First-bom of every creature, Who is bor from the 
‘womb before the moming-star,” who said, as Wisdom, 
“Before all the hills, He begets me?’ And in many passages 
of the divine oracles is the Son said to have been generated, 
but nowhere to have come into being; which manifestly 
convicts those of misconception about the Lord’s generation, 
who presume to call His divine and ineffable generation a 
making. Neither then may we divide into three Godheads the 
‘wonderful and divine Monad; nor disparage with thename of 
“ work’ the dignity and exceeding majesty of he Lord; but we 
must believe in God the Father Almighty, and in Christ Jesus 
His Son, and in the Holy Spirit, and hold that to the God of 
the Universe the Word is united. For I,” says He, ‘and the 
Father are one; and ‘Inthe Father and the Fatherin me.’ For 
thus both the Divine Triad and the holy preaching of the 
Monarchy will be preserved.” 

‘And conceming the everlasting co-existence of the 
‘Word with the Father, and that He is not of another essence 
or subsistence, but proper to the Father's, as the Bishops in 
the Council said, you may hear again from the labor-loving 
Origen also. For what he has written as if inquiring and by 
way of exercise, that let no one take as expressive of his own 
sentiments, but of parties who are contending in investiga- 
tion; but what he definitely declares, that is the sentiment of 
the labor-loving man, After his prolusions then (so to speak) 
against the heretics, straightway he introduces his personal 
belief, thus: 

“If there be an Image of the Invisible God, it is an 
invisible Image; nay, I will be bold to add, that, as being the 
likeness of the Father, never was it not, For when was that 
God, Who, according to John, is called Light (for ‘God is 
Light’), without a radiance of His proper glory, that a man 
should presume to assert the Son’s origin of existence, as if 
before He was not? But when was not that Image of the 
Father's Ineffable and Nameless and Unutterable subsis- 
tence, that Expression and Word, and He that knows the 
Father? For let him understand well who dares to say, ‘Once 
the Son was not,’ that he is saying, ‘Once Wisdom was not,’ 
and ‘Word was not,’ and ‘Life was not 

‘And again elsewhere he says: 

“But it isnot innocent or without peril, if because of our 
‘weakness of understanding we deprive God, as far as in us 
lies, of the Only-begotten Word ever co-existing with Him; 
and the Wisdom in which He rejoiced; else He must be 
conceived as not always possessed of joy.” 

‘See, we are proving that this view has been transmitted 
from father to father; but you, © you modem Jews and 
disciples of Caiphas, how many fathers can you assign for 


your phrases? Not one of the understanding and wise; forall 
abhor you, but the devil alone; none but he is your father in 
this apostasy, who both in the beginning sowed you with the 
seed of this impiety, and now persuades you to slander the 
Ecumenical Council, for committing to writing, not your 
doctrines, but that which from the beginning those who were 
eyewitnesses and ministers of the Word have handed down 
to us, For the faith which the Council has confessed in 
writing, that i the faith of the Catholic Church; to assert this, 
the blessed Fathers so expressed themselves while condemn- 
ing the Arian heresy; and this is a chief reason why these 
apply themselves to calumniate the Council. For it is not the 
terms which trouble them, but that those terms prove them to 
be heretics, and presumptuous beyond other heresies. 


Cuuerer VII: Ox nit: Arian Syamot. “UNomiansare™ 
‘This in fact was the reason, when the unsound nature of 
their phrases had been exposed at that time, and they were 
henceforth opento the charge of impiety, that they proceeded 
to borrow of the Greeks the term Unoriginate, that, under 
shelter of it, they might reckon among the things originated 
and the creatures that Word of God, by Whom these very 
things came to be; so unblushing are they in their impiety, so 
obstinate in their blasphemies against the Lord. If then this 
‘want of shame arises from ignorance of the term, they ought 
to have leamed of those who gave it to them, and who have 
notscrupled to say that even intellect, which they derive from 
Good, and the soul which proceeds from intellect, though 
their respective origins be known, are notwithstanding un- 
originated, for they understand that by so saying they do not 
disparage that first Origin of which the others come, This 
being the case, let them say the like themselves, or else not 
speak at all of what they do not know. But if they consider 
they are acquainted with the subject, then they must be 
interrogated; for the expression is not from Divine Scripture, 
but they are contentious, as elsewhere, for unscriptural 
positions. Just as I have related the reason and sense with 
which the Council and the Fathers before it defined and 
Published ‘of the essence” and ‘one in essence,” agreeably to 
what Scripture says of the Savior; so now let them, if they 
can, answer on their part what has led them to this unscrip- 
tural phrase, and in what sense they call God Unoriginated? 
Intruth, 1am told that the name has different senses. Philoso- 
phers say that it means, first ‘what has not yet, butmay, come 
to be;’ next, ‘what neither exists, nor can come into being; 
and thirdly, ‘what exists indeed, but was neither originated 
norhad origin of being, but is everlasting and indestructible." 
Now perhaps they will wish to pass over the first two senses, 
from the absurdity which follows; for according to the first, 
things that have already come to be, and’ things that are 
‘expected to come to be, are unoriginated; and the second is 
more absurd still: accordingly, they will proceed to the third 
Sense, and use the word in it; though here, in this sense too, 
their impiety will be quite as great. For if by unoriginated 
they mean what has no origin of being, nor is originated or 


‘created, but eternal, and say that the Word of God is contrary 
to this, who comprehends not the craft of these foes of God? 
‘Who but would stone such madmen? For, when they are 
ashamed to bring forward again those first phrases which 
they fabled, and which were condemned, the wretches have 
taken another way to signify them, by means of what they call 
unoriginate. For if the Son be of things originate, it follows 
that He too came to be from nothing; and if He has an origin 
of being, then He was not before His generation; and if He is 
not eternal, there was once when He was not. 

If these are their sentiments, they ought to signify their 
heterodoxy in their own phrases, and not to hide their 
perverseness under the cloak of the Unoriginate. But instead 
of this, the evil-minded men do all things with craftiness like 
their father, the devil. For as he attempts to deceive in the 
guise of others, so these have broached the term Unoriginate, 
that they might pretend to speak piously of God, yet might 
cherish a concealed blasphemy against the Lord, and under 
veil might teach it to others. However, on the detecting of 
this sophism, what remains to them? ‘We have found 
another,’ say the evildoers; and then proceed to add to what 
they have said already, that Unoriginate means what has no 
author of being, but stands itself in this relation to things 
originated. Unthankful, and in truth deaf to the Scriptures, 
these who do everything, and say everything, not to honor 
God, but to dishonor the Son, ignorant that he who dishonors 
the Son dishonors the Father. For first, even though they 
denote God in this way, still the Word is not proved to be of 
things originated. For again, as being an offspring of the 
essence of the Father, He is of consequence with Him 
‘etemally. For this name of offspring does not detract from 
the nature of the Word, nor does Unoriginated take its sense 
from contrast with the Son, but with the things which came 
to be through the Son; and as he who addresses an architect 
and calls him framer of house or city does not under this 
designation allude to the son who is begotten from him, but 
‘on account of the art and science which he displays in his 
‘work calls him artificer, signifying thereby that he isnot such 
as the things made by him, and while he knows the nature of 
the builder, knows also that he whom he begets is other than 
his works; and in regard to his son calls him father, but in 
regard to his works creator and maker; in like manner, he who 
says in this sense that God is unoriginate, names Him from 
His works, signifying not only that He is not originated, but 
that He is maker of things which are so; yet is aware withal 
that the Word is other than the things originate, and alone a 
proper offspring of the Father, through Whom all things 
came to be and consist. 

In like manner, when the Prophets spoke of God as all- 
ruling, they did not so name Him, as if the Word were 
included in that All; (for they knew that the Son was other 
than things originated, and Sovereign over them Himself, 
according to His likeness to the Father); but because He is 
Ruler overall things which through the Son He has made, and 
has given the authority of all things to the Son, and, having 


given it, is Himself once more the Lord of all things through 
the Word, Again, when they called God, Lord of the powers, 
they said this not as ifthe Word were one of those powers, but 
because, while He is Father of the Son, He is Lord of the 
powers which through the Son have come to be. For again, 
the Word too, as being in the Father, is Lord of them all, and 
Sovereign over all; for all things, whatsoever the Father has, 
are the Son's. This then being the force of such tiles, in like 
manner Iet a man call God unoriginated, if it so please him; 
not however as if the Word were of originated things, but 
because, as I said before, God not only is not originated, but 
through His proper Word is He the maker of things which are 
so, For though the Father be called such, still the Word is the 
Father's Image, and one in essence with Him; and being His 
Image, He must be distinct from things originated, and from 
everything; for Whose Image He is, His property and like- 
ness He has: so that he who calls the Father unoriginated and 
almighty, perceives in the Unoriginated and Almighty His 
Word and His Wisdom, which is the Son. But these won- 
drous men, so prompt forimpiety, hit upon the term Unorigi- 
nated not as caring for God's honor, but from malevolence 
towards the Savior, for if they had regard to honor and 
reverent language, it rather had been right and good to 
acknowledge and to call God Father, than to give Him this 
name; for in calling God unoriginated, they are, as I said 
before, calling Him from things which came to be, and as a 
Maker only, that so they may imply the Word to be a work 
after their own pleasure; buthe who calls God Father, in Him 
thereby signifies His Son also, and cannot fail to know that, 
whereas there is a son, through this Son all things that came 
to be were created. 

‘Therefore it will be much more accurate to denote God 
from the Son and to call Him Father, than to name Him and 
call Him Unoriginated from His works only; for the latter 
term refers to the works that have come to be at the will of 
God through the Word, but the name of Father points out the 
proper offspring from His essence. And whereas the Word 
‘surpasses things originated, by so much and more also does 
calling God Father surpass the calling Him Unoriginated. 
For the latter is non-scriptural and suspicious, as it has 
various senses; but the former is simple and scriptural, and 
more accurate, and alone implies the Son. And ‘Unorigi- 
nated’ is a word of the Greeks who know not the Son; but 
‘Father’ has been acknowledged and vouchsafed by our 
Lord; for He, knowing Himself Whose Son He was, said, ‘I 
inthe Father and the Father in Me;’ and ‘He that hath seen Me 
hhath secn the Father,’ and ‘I and the Father are one;’ but 
nowhere is He found to call the Father Unoriginated. More- 
‘over, when He teaches us to pray, He says not, ‘When ye 
pray, Say, O God Unoriginated,” but rather, ‘When ye pray, 
say, Our Father, which art in heaven.” And it was His Will, 
that the Summary of our faith should have the same bearing. 
For He has bid us be baptized, not into the name of Unorigi- 
nate and Originate, not into the name of Uncreate and 


Creature, butinto thename of Father, Son and Holy Spit, for 
with such an initiation we too are made sons in truth, and 
using the name of the Father, we acknowledge from that 
name the Word in the Father. But if He wills that we should 
call His own Father our Father, we must not on that account 
measure ourselves with the Son according to nature, for itis 
because of the Son that the Father is so called by us; for since 
the Word bore our body and came to be in us, therefore by 
reason of the Word in us, is God called our Father, For the 
Spirit of the Word in us names through us His own Father as 
‘ours, which is the Apostle’s meaning when he says, ‘God 
hath sent forth the Spirit of His Son into your hearts, crying, 
‘Abba, Father.” 

But perhaps being refuted as touching the term Unorigi- 
nate also, they will say according to their evil nature, ‘It was 
fitting, as regards our Lord and Savior Jesus Christ also, to 
state from the Scriptures what is there written of Him, and not 
to introduce non-scriptural expressions.’ Yes, it was so 
fitting, say I too: for the tokens of truth are more exact as 
drawn from Scripture, than from other sources. But the ill 
<isposition and the versatile and crafty impiety of Eusebius 
and his fellows compelled the Bishops, as I said before, to 
publish more distinctly the terms which overthrew their 
impiety; and what the Council did write has already been 
shown to have an orthodox sense, while the Arians have been 
shown to be corrupt in their phrases, and evil in their 
dispositions. ‘The term Unoriginate, having its own sense, 
and admitting of a pious use, they nevertheless, according to 
their own idea, and as they will, use for the dishonor of the 
Savior, all for the sake of contentiously maintaining, like 
giants, their fight with God. But as they did not escape 
‘condemnation when they adduced these former phrases, so 
when they misconceive of the Unoriginated which in itself 
admits of being used well and piously, they were detected, 
being disgraced before all, and their heresy everywhere 
proscribed. This then, as I could, I have related, by way of 
explaining what was formerly done in the Council; but I 
know that the contentious among Christ's foes will not be 
disposed to change even af ng this, but will ever 

and for others again after 

fhe Ethiopian change his 
be willing to think 
ely. But do you, 
y yourself, Andifyou 
haieh who happen to be 
it may welcome the 
zeal for the ruth, and he exactness ofits sense, and 
may condemn that of Christ's foes, the Arians, and the futile 
pretences which for the sake of their impious heresy they 
have been at pains to frame among themselves. For to God 
and the Father is due the glory, honor and worship, with His 
co-existent Son and Word, together with the All-holy and 
Life-giving Spirit, now and unto endless ages of ages. Amen. 
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LITURGICAL TRANSLATIONS PROJECT 


‘The publication of translations of services from the Menaion of 
the Orthodox Church and Akathist hymns is proceeding ata steady 
pace, making widely available in English for the first time the 
richness of the Church’s hymns commemorating the saints and the 
‘wondrous events of the Church’s life. 

‘The services ofthe Festal Menaion and those for several ofthe 
greater commemorations have been previously available, and vari- 
us translations of other services have circulated privately in 
typescript photocopies. As well, there have been several publica- 
tions of selections from a wide variety of services. But, to our 
knowledge, thisisthe firstattempttomake available, inGod’stime, 
the complete richness of the Menaion. 

‘As most of our readers will already be aware, the translations 
are being made available at present in oose-lea form, photocopied 
from typeset originals on reinforced punched paper. This is being 
done in the interest of making as much material as possible 
available as rapidly as possible, as well as that of allowing ample 
time for constructive response from users of the services to be 
consulted in the final editing. 

In due course, God willing, the services will be printed in 
‘bound volumes... most likely in three series: one containing the 
services present in the Slavonic Menaion (probably in twelve 
volumes, as is the original); one of supplementary volumes of 
services drawn from other sources (including contemporary serv- 
ices for more recent saints and those of the West); and one 
containing Akathist hymns to the saints. The completion of this 
Project will of course require many years and the labors of many. 

Tn the meanwhile, the services and akathists are available 
either as individual selected services, or by subscription. The 
enormous amount of labor involved in the project dictates a 
substantial difference in cost between the two. 

Individual services may be purchased from acurrent availabil- 
ity list. such a list accompanies this update, but will not be 
regularly published in Living Orthodoxy, both for considerationsof 
space, and due to its rapid change. Those who wish to receive 
bimonthly updates may obtain them by request, at a cost of $5 for 
6 updates. However, these lists can only advise of services already 
in print...and make no provision for advice concerning upcoming 
new releases which may be available for use in the current liturgical 
year. 


‘The project is proceeding much more rapidly than originally 
envisioned, and at this writing some 100 servicesare available. For 
the most part, these do not duplicate those already widely available 
from other publishers. All are complete services, containing all 
materials needed for the celebration of the commemorations. 
Hymns and canons for coinciding festal periods are included where 
appropriate. 

‘The alternative means of obtaining the services is by a sub: 
scription deposit account, These accounts carry a number of 
benefits to the subscriber, reflecting the greater economy with 
which numerous identical orders may be processed here. (1) 
Subscribers will receive the services as soon as they are available, 
‘with mailings atpresent coming 3-4 times monthly. These mailings 
will, to the best of our ability, always ensure that services which in 
the current year coincide with Sundays (on the Church’scalendar!) 
are available. To the present, we have been able to mect this goal 
(2) Subscribers will, when they become available, be able 10 
purchase the bound volumes at publisher's cost (for a significant 


‘par ofthe subscription price goes as subsidy tothe translator). (3) 
‘Subscription prices forthe services are set on aper-page basis, and 
‘may/will be adjusted downward as the number of subscribers 
increases, One such reduction has already occurred (from 35¢/page 
to 30¢/page). These reductions are comprehensive, and apply to 
all services shipped on a subscriber's account. (While retail prices, 
even though necessarily higher, may also be reduced in the future, 
such reductions will of course not apply to shipments already 
made.) Only until 31 December 1987 (NS) will it be possible to 
accept new deposit accounts with this benefit retroactive for all 
servicesalready released. After that date, depositaccounts can only 
be accepted for future releases; any services released prior to the 
‘opening of the account would have to be purchased at retail prices, 

All services are shipped flat by First Class or Priority Mail, 
stiffened with cardboard to minimize the likelihood of loss or 
‘damage in the mails. Consequently, Menaion service orders cannot 
be combined with Bookservice orders. Such special shipping of 
‘course entails higher shipping costs, but we believe this to be inthe 
best interestof those who wish touse the services. Please donotask 
for shipment by other methods. Shipping cost schedules for retail 
‘orders are given with the availability lists; those for subscribes are 
‘charged to their accounts (average postage for the shipment, plus a 
‘modest charge to cover materials and time for packing orders) 

Recognizing that the “opening bid” for a subscription deposit 
account has climbed toa figure perhaps difficult for some to muster 
at one time ($250 minimum as of this writing), yet not wishing to 
deprive anyone of the benefits of the services, we will endeavor 
whenever possible to make some arrangement for extended pay- 
ment. Unfortunately, we can only extend such accommodation to 
those known to us, or who can offer the endorsement of a priest of 
the Church known to us: the expenses and labor of the project are 
simply 100 great to permit “charge accounts” in any usual sense. 

‘We pray thatthe number of subscribers will continue to climb 
atitsapparently consistent rate, permitting continuing reductions in 
the cost of the services. We regret the initially high cost (which, 
highasit was, atthe outset came nowhere close to compensating for 
‘expenses and time) of the services, and pray that in God’s time they 
‘may be available at a cost which is not prohibitive to anyone. 

A reminder isin order: while there is something abhorrent to 
our nature in a claim of “ownership” concerning any of the 
Church's services, the investment of time and materials in the 
productions on the part of translator and publisher is enormous. In 
‘order for it to continue, its essential that both stay afloat economi- 
cally. Consequently, the service translations are copyrighted. Any 
aplication of the materials by anyone without authorization (and 
‘none can be given) has a direct and significant negative effect upon 
both translator and publisher... and upon all subscribers t0 the 
services, as it has the effect of keeping the costs up, rather than 
helping obring them down. Atpresent, we are circulating some 35 
copies (by subscription) of each service; an unauthorized copy 
constitutes quite significant theft. Forthe well-being of everyone, 
and the clarity of one's own conscience, itis essential that no such 
unauthorized copying occur. 

We beg the prayers of all who are concerned with the spiritual 
life ofthe Church for those who labor in the project: for Isaac, the 
translator; for David, whose untold hours of labor at the keyboard 
‘of acomputer and selfless absorption ofthe costs of transmitting the 
datafiles from New Hampshire to Tennessee have made possible 


the rapid rate of release of already-existing translations; for the 
sisters of the Lesna Convent whoare engaged in extensive editorial 
work upon the translations, and for the soul of the newly-reposed 
Abbess Magdelina who made as one of her deathbed wishes the 
‘continuation ofthat support, as well as the financial support of the 
purchase of three sets of the services; and for those who labor in the 
printing and distribution of the services here at the Press, We also 
‘continue to encourage comments from those who use the services 
‘conceming errors or difficulties in translation and typesetting. 


Services indicated below may be ordered at retail (subscription 
prices are 25%-40% lower); please see details at end of listing. 
Please order by "SN" as wellas title, adding appropriate P&H. 


Available services, October 1987 
SN. Date Title Retail 
44 00.00S All Saints of Russia 435 
61 01.04 Synaxis of 70/Theoctistus 4.70 
5 OLIGAK Chains of St. Peter 1.90 
101.19 Mark of Ephesus 330 
2 01.228 NM Russia 4.00 
3 02.01 Bridget Ireland 2.60 
49 02.03 Simeon & Anna 2.95 
4 0222 MM Gate Eugenius 190 
6 0223 —Polycarp 155 
7 02.28 1/2 Fndgs Head Forerunner 2.60 
53 02.26 —_Porphyrius of Gaza 155 
51 03.02 Theodotus 1.55 
8 03.08 Gerasimus Jordan 155 
10 0305 MConon 1:55 
9 03.06 42MM of Amorium 190 
12 0307 HM Cherson 1.55 
13 O307Ak Ak. Theot. Surety of Sinners 295 
11 03.08 —Theophylactus Conf. Nicomedia 1.55 
14 03.09 40MM Sebaste 3.30 
15 03.10 MCodratus 1.55 
4803.11 Sophronius 1.90 
16 03.12 Theophanes Conf. Sigriana 1.90 
17 03.13 Nicophorus Pat. Const. 155 
18 03.14 Benedict Nursia 1.55 
19 03.15 MAgapius & 6 Comp. 1.55 
20 03.16 MSabinas 1.55 
22 OBITA Alexis 1.90 
23. OB.TAk Ak. Alexis 2.60 
21 03.17P Patrick Ireland 1.90 
24 03.18 Cyril Jerusalem 155 
25 03.20 MMMon. St. Sabbas 1.90 
26 03.21 James Catania 155 
27 03.23 MNicon & 200 disc. 155 
28 03.27 Matrona Thessalonica 155 
29 03.30 John Climacus 1.90 
37 03.31 —_Iveron Icon 3.30 
30 0401 Mary Egypt 1.90 
31 0403 Nicetas Medikion 1.90 
32 04.20 Anastasius Sinaite 155 
33 05.09 TrRel Nicholas 3.65 
34 05.10Ak Ak Simon Zealot 225 
38 0607 Cyriaca, etal. 295 
39 06.08 Theodore General 225 
45. 06.15 Proph. Amos 1:55 
40 06.22 Eusebius Samosota 190 


a 


52 06.29AK Peter & Paul 3.30 
46 07.02 DepRobe Theot 2.60 
47 07.04 Royal MM 435 
50 07.04Ak Ak TsM Nicholas 1.90 
S4 07.06 Sisoes 155 
55 07.08Ak —Procopius Lubeck, Akathist 225 
56 07.09 Pancratius Taormina 155 
57 07.11 Euphemia, Olga 3.65 
58 07.135 Fathers 6 Councils 3.65 
60 07.20 Elijah 5.05 
62 07.20Ak — Akath Elijah 2.95 
41 07.23 Pochaev Icon 3.65 
59 07.23 Trophimus et al. 1.55 
63 07.27 _Panteleimon 3.65 
4 07.27Ak Ak Panteleimon 295 
65 0730 Silas & Silvanus 1.90 
67 08.02 Stephen 3.30 
68 08.03 —_Isaacius etal. 1.90 
69 08:10 Laurence 2.95 
70 08.13 Tikhon 3.65 
71 08.16 Trans. Napkin 5.05 
7 08.17 Myron 2.60 
75 08.20 Samuel 2.95 
73 08.24 —_Eutyches 1.90 
76 08.26 Adrian & Natalia 1.90 
77 08.26Ak Adrian & Natalia 2.60 
78 08.27 Poemen 1.90 
79 0831 Dep, Cinct. Theotokos 2.95 
84 09.03 Anthimus; Theoctistus 2.95 
42 09.03 Edward of England 2.95 
80 09.04 Joasaph 4.00 
85 09.04Ak — Joasaph 2.60 
86 09.06 Mir. Archangel Michael 3.30 
81 09.07 Sozon 3.30 
89 09.10 Menodora & Comp. 3.30 
90 09.11 Sergius & Herman 3.65 
91 09.15 Nicetas 3.65 
92 09.17 Sophia & daughters 2.95 
66 09.22 Ak Quick to Hear 2.60 
93 09.22 Phocas; Codratus 2.95 
94 09.23 Cone, St. John Bapt. 2.60 
95 0924 — Thecla 2.60 
82 09.28 Chariton 3.30 
87 10.05 Moscow Hierarchs 3.65 
43° 10.28Ak Ak Job Pochaev 2.60 
88 11.02 Acyndinus et al. 225 
83° 11.24Ak — Catherine 2.95 
35 1130Ak Ak Ap Andrew 2.60 
74 12.04Ak — Akath Barbara 3.30 
36 12.26S/Ak Ak Joseph Betrothed 2.5 


Please place retail orders giving the "SN" as well as the title of 
the service, adding P&H according to the following schedule 
(cannot be combined with regular Bookservice orders): 


Upto S10, add $2.00 
$10.01 to $30, add $4.00 
‘$30.01 to $75.00, add $6.00 
‘Over $75.00, add $8.00 


Outside USA & Canada: Double the above amonts; US$ only! 
Order from: The St. John of Kronstadt Press; Rt. 1 Box 205; 
Liberty, TN 37095 USA 


THE MARITAL ALLIANCES OF THE IMMEDIATE DESCENDANTS 


OF THE HOLY PRINCE VLADIMIR 
by L. M, Sukhotin 


‘We will limit our survey to the four immediate genera- 
tions of the descendants of the holy Prince Vladimir: his 
children, grandchildren, great-grandchildren, and great- 
great-grandchildren,—chronologically, to a period of a 
hundred years, extending from the beginning of the 11th 
century (from the repose of St. Vladimir, in 1015) to the 
beginning of the 12th century. 

‘As further calculation will show, the marriages of the 
Russian princes and princesses were contracted almost ex- 
clusively with foreigners. That this phenomenon may be 
readily comprehensible, one must disabuse oneself of the 
preconception that Russia was, throughout all its long past, 
cultural and political backwater which took no part in the 
life of westem and central Europe. Russia’s isolation began 
with the Tatar captivity (1240) and continued not only until 
the era of John III (1462-1505), but even up to the reigns of 
Peter I (1689-1725) and Elizabeth Petrovna (1741-1761), 
for a full half-millenium. But the four hundred year 
period preceding this was one of Russian partic inthe 
‘maelstrom of European history. 

AL first, this was a time of the forays of Scandinavian 
seafarers—merchants and raiders. The Northmen attacked 
the eastem as well as the westem boundaries of Europe. 
Initially, they confined themselves to raids, but eventually 
began to settle and found states—these pirates possessed a 
certain organizational ability. In the 9th century, simultane- 
‘ous with the formation of these Norse states, states also arose 
among the Slavs, at first among the southem and western 
Slavs, who had settled nearer the centers of culture. In the 
‘vast expanses of eastem Europe, which was also inhabited by 
the Slavs, the Norse showed themselves to be a unifying 
element which hastened the formation of a Slavic state. To 
the carly history of this Russian state they imparted the 
character of their restless tribe, courageous and enterprising; 
hence, the protracted campaigns of the Russian princes, the 
objectives of which were as much mercantile as military. 

The ruling classes of the Russian state arose from the 
motley membership of the loosely organized Norse armed 
forces and from the upper strata of Slavic society. But by the 
time of St. Vladimir, the entourage of the great prince 
abounded with immigrants from various other lands. St. 
Vladimir's contemporary, Stephen, King of Hungary, had 
just such a multinational force at his court, as also did their 
famous and mighty predecessors in the history of other 
European countries—the Emperor Charlemagne and 
‘Symeon, Tsarof Bulgaria. All of these rulers (they were, first 
of all, enlighteners) were free of the spirit of national exclu- 
sivity; they were free, not on the strength of their personal 
views and tastes, but on the strength of the highest ideal of the 
advanced men of that era. This ideal was enunciated by 
‘Stephen of Hungary in his instruction to his son. He writes 
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of the benefit of accepting the service of foreigners, who 
would bring with them another culture—language, litera- 
ture, habits, weaponry—and explained: “Nam unius linguae 
uniusque moris regnum imbecile et fragile est” (i.c., Weak 
and unstable is the state that has only a single language and 
fone set of customs). For the Hungarians of the time of 
Stephen I, foreigners were the bearers of a higher culture (yet 
within the populace itself, besides the Hungarian element, 
there was also a more cultured Slavic element). But the 
foreign element was valued not only in the less cultured 
countries of the time, for the sake of acquiring a higher level 
of culture. For the Byzantine emperors of the same period, 
foreigners, especially the Northmen, were the military pro- 
tectors of throne and realm, and the personal body-guards of 
the sovereign himself. And a hundred years later, when 
‘circumstances had changed in Hungary, Christianity had had 
time to establish itself firmly, but the military ardor of the 
Hungarians was cooling: one of theirkings of the second half 
of the 12th century, Stephen II, would become an ardent 
sponsor of the warlike Pechenegs. We donot have in Russian 
history such eloquent testimony as the words of King 
Stephen, but that the Russian princes valued the foreigners in 
theiremploy, we know from the chronicles—Iet us recall that 
Venger (the boy George, a Hungarian by birth) was the most 
beloved and closest servant of the holy Prince Boris. Given 
the foreign milieu, itis not surprising that the Great Prince 
‘Vsevolod Yaroslavich was at home in five languages (Kar- 
amzin speculates that these were, besides Russian: Greek, 
Norse, Hungarian, and the tongue of the Turkic steppe- 
dwellers, the Kochevniks). 

Thus, the Middle Ages were, not only in central and 
‘westem Europe, but in Russia as well prior to being cut off 
from contact with Europe, a period primarily of internation- 
alism, In westem and central Europe this principle found 
expression in the Crusades, in the struggle between the 
imperial power and the papacy, in chivalry, in the Christian 
military orders, etc. And Manuel Comnenus, the most 
brilliant representative of Byzantine imperial authority inthe 
12th century, was infected with the same spirit. This spirit 
also blew upon Russia in the1 1th and 12th centuries, up until 
the last outstanding representative of the Kievan period of 
Russian history—Prince Mstislav (Harald) the Great, the 
eldest son of Vladimir Monomakh, whose wife was the 
daughter of the king of Sweden and who married four of his 
‘daughters to foreign potentates: one to the king of Norway, 
another to the Duke of Schleswig, a third to a member of the 
Comnenus dynasty of Byzantium, and a fourth to the king of 
Hungary. After the death of Mstislav the Great in 1132, the 
incursions of the barbarian Polovtsi began to intensify in the 
‘south of Russia, and this was the beginning of the end for 
Kievan Rus’; later came the destruction of Kiev by the armies 


‘of Andrew Bogoliubsky (in 1169), which marked the grav- 
itation of powerto north-eastem Russia, and finally the Tatar 
invasion. 

By the end of the 12th century, the period we are treating, 
one encounters also Russian marriages—the descendants of 
the holy Prince Vladimir began to marry among themselves, 
since they, being the great-great-grandchildren of St. Vladi- 
mir, were no longer within the degrees of kinship which 
would prohibit this. But foreign marriages still predomi- 
nated, Mstislav the Great had thirteen children. Of their 
marriages we have information on eleven: four were to 
Russians and seven to foreigners. In earlier generations, 
fewer Russian marriages are to be found. This can scarcely 
be explained by any injunction or, perhaps better to say, 
admonition of the Church not to contract marriages with 
relatives; for among European princely houses, including the 
Russian, the complex threads of kinship were very early set, 
and among the foreign marriages of the Russian princely 
household there were no few such where husband and wife 
stood either in relationship of affinity or even in kinship. 

‘The enthusiasm for the foreign element and the exclu- 
sion of the native Slavic element immediately strikes one 
when reviewing the list of the wives of the holy Prince 
Viadimir himself prior to his marriage with Anna, the 
daughter of the emperor of Byzantium. In the redaction of a 
20th century scholar (N, Baumgarten), this generally conjec- 
tural and approximate list reads: Olava, a Norse princess 
from Scandinavia; Adelle, a Norse woman; Rogneda, a 
Norse woman; the Greek widow of Prince Yaropolk; a 
Bulgar princess, and several unknown wives (a few scholars 
have also spoken of one, or even two, Czech wives); then 
‘Anna of Byzantium, and, after her death, the daughter of the 
German Count Cun d’Oeningen and his wife, Richlinta, 
daughter of Emperor Otto the Great (from this latter marriage 
Prince Vladimir had a daughter, Dobronega-Maria, and, 
Baumgarten surmises, a son, that Svyatoslav who later slew 
his brother, Svyatopolk the Accursed). 

Marriages between dynasties have always had a particu- 
lar, more or less important, significance, be it cultural or 
political. Certain instances, where the marriage was between 
pagan prince and a Christian princess, constituted the first 
step inthe Chr ‘of an entirenation. The marriages 
of the descendants of St. Vladimir with foreign princesses of 
necessity also had a certain cultural significance, especially 
if the bride arrived from a country witha high level of culture, 
, primarily from Byzantium, or, to a somewhat lesser 
degree, Germany. The Scandinavian countries, as well as 
Poland and Hungary, were no more cultured in the 11th 
century than was Russia, but it soon surpassed them to a 
definite degree, thanks to its direct and long-standing rela- 
tionship with the Byzantine Empire, as well as with the 
Arabs. Because of the complexity of the very understanding 
of the concept of culture, it is no easy matter to assess the 
superiority of one country over another; but as regards 
Kievan Rus’, one should understand that the development of 


its external commerce in the 10th century resulted in a 
concentration of very considerable wealth within the control 
of its princely house, greater than that at the disposal of the 
tulers of westem Europe, and that trade with the East pro- 
vided Russia with such objects of luxury as did not easily 
pass through Russia to western Europe of the same period 
(the 11th century). In 1075, the German Emperor Henry IV 
sent an embassy to Svyatoslav Yaroslavich, then Great 
Prince of Kiev. On retuming from Kiev, the ambassador 
brought to his sovereign (in the words of a German chroni- 
ler) “so much gold, silver and costly vesture, that no one 
could remember when such riches had been brought together 
at one time in the German realm.” The dowry which the 
Russian princesses brought with themselves also astonished 
foreign observers with their opulence and size. Another 
German chronicler, reporting the arrival of the Russian 
princess Eupraxia Vsevolodovna in Germany, in 1083, says 
that she came “with great pomp, accompanied by a caravan 
of camels laden with luxurious raiment, precious stones and, 
in general, with incalculable riches.” 

‘The political significance of the marital unions between 
the house of St. Viadimir and the families of foreign sover- 
ceigns is indubitable while the Russia of that age was not yet 
cut off from European interests and relations. Political 
interests doubtless prevailed in the conclusion of marital 
unions with the dynasties of Hungary and Poland, in view of 
the tension in political relations between Kievan Rus’ and 
Hungary in the 11th and 12th centuries. At the same time, 
individual Russian princedoms, such as those of Galicia and 
Vothynia, held themselves aloof from the Great Principality 
of Kiev, and relations between Poland, Hungary, Galician 
Rus’, Volhynia and Kiev were quite complicated. 

‘When reviewing the foreign marriages of the house of St. 
Viadimir, the question arises as to whether, after 1054, it was 
any more difficult to conclude a marriage between persons 
who belonged to different churches—the Greek and the 
Latin. In the mid-11th century, there apparently were no 
‘such difficulties. In 1054, when the schism between the 
Patriarch of Constantinople and the Pope took place, the 
Christian world was as yet ni ant of the importance 

immediately penetrate 
this question was 
first brought up by the Greck Mciropoliiani of 
Prodromos, who, in his “Canonical Replies 
James (1089), condemned the givin 
Princely house in marriage (o poteniaies of ouier countries 
where the eucharist was perforined using unleavened bread, 
‘The question of relations with the Latin Church was 
broached again in a more serious form in the first quarter of 
the 12th century by the Greek Metropolitan of Kiev, 
Nicephorus, in his polemical tract against the Latins, Appat- 
ently, however, no abjuration of Latinism was required 
during the marriage ceremonies of this period. In general, 
ancient Rus’ was very tolerant in religious matters, readily 
‘accepting merchants of various faiths (among them Jews, 
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CHART II: 


David = NN. 


‘Theophano Moussalonissa 


> 
2. daughter of Prince Osoluk of the Polovisi > 


Vysheslava = Boleslav II of Poland 


SVYATOSLAV (See Chart | 


Yaroslav = N.N. > 


by his Ist marriage: 
Vladimir Monomakh = 1. Gida, daughter of King Harald of 
England 
2.NN. 
3. daughter of Prince Aepa of the Polovtsi 


> 


‘Yanka, was engaged to Constantine Ducas 


by his 2nd marriage: 
Rostislav 


VSEVOLOD (See Chart 


Eupraxia (Adelgeida) = 1, Henry, Duke of Normandy 
2. Emperor Henry IV 


Moslems and pagans) in its midst; and they were not forbid- 
den to have their own houses of prayer. 

For a more detailed examination of the marriages of the 
first four generations of St. Viadimir's posterity, we are 
setting out these generations in a genealogical chart (for 
technical considerations the chart is divided in two) for the 
sake of clarity. The families of the Russian princes were at 
the time quite extensive, and in our charts, to avoid undue 
encumbrance, a number of family members are omitted, viz. 
those of whose marriages nothing is known. Of the non- 
Russian descendants of St. Viadimir comparatively few 
names are included on the charts. Our charts are not com- 
plete; but it would nonetheless be impossible to construct a 
complete chart of the quite numerous progeny of St. Vadi- 
mir, due to lack of information, St. Vladimir himself had a 
great many children, and almost nothing is known of many 
of his sons and, in particular, his daughters, 

In the appended chants, of the fifty-four marriage of 
Russian princes and princesses cited, nine were with Rus- 
sians, and forty-five with foreigners. Of the forty-five 
foreign marriages, eight were with Scandinavians, seven 
with Germans, eleven with Westem Slavs (nine with Poles, 
one with a Czech, and one Pomorian), six with Hungarians, 
six with Polovisians, five with Byzantines, one with a 
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‘Svyatoslav = Princess Anna Svyatopolkovna 

‘Vsevolod = daughter of Boleslav II, the Crooked-mouthed, 
King of Poland 

‘Vladimir = daughter of Prince Vsevolodko Davidovich of 
Gorodno 

lzyaslav Ill = NN. 


by his Ist marriage: 
‘Vsevolod Il = Princess Maria Mstislavovna 


by his 2nd marriage: 
Swyatoslav = 1. daughter of Prince Aepa of the Polovisi 
2. daughter of Petrla, military governor of Novgorod 


| Rostislav = N.N. 


by his Ist marriage: 

Mstislav-Harald = 1. Christina, daughter of King Inga lof 
‘Sweden (her elder sisters Manfreda & Ingeborg married 
King Sigurd I of Norway & Duke Canute of Schleswig, 
respectively) 
2, daughter of Dimitri Zavidich, military governor of 
Novgorod 

‘Yaropolk If = an Osetian princess 

‘Marina = Leo, son of Byzantine Emperor Romanus Diogenes 


by his 2nd marriage: 
Roman = daughter of Prince Volodar’ Rostistavovich 
Euphemia = King Koloman of Hungary 
Agatha = Prince Vsevolodko Davidovich of Gorodno 
Yuri Dolgoruky = 1. daughter of Prince Aepa of the Polovtsi 
2.NN. 
Andrew 


Frenchman, and one with an Osetin, 

‘The Scandinavian marriages are the least foreign, given 
the fact that the Russian dynasty had Norse roots. ‘These 
‘marriages were less significant from the cultural and political 
standpoint. They were marital unions arranged not for 
political motives, but by family tradition, in accordance with 
old ties of kinship. The Great Prince Yaroslav, the sovereign 
of a Slavic land who himself was of Norse blood (Yaroslav’s 
mother was a Norse woman; and the mother of St. Vladimir 
was also, apparently, Norse), married the Norse princess 
Ingegerd, daughter of the king of Sweden. Her sister, Astrid, 
married St. Olav, King of Norway (who had at first been 
betrothed to Ingegerd). Canute the Great, King of Denmark, 
drove Olav from his throne, and the latter lived for atime at 
the court of Yaroslav. St. Olav's son, Magnus, was brought 
up in Russia with the children of Yaroslav. St. Olav had a 
step-brother named Harald, who also lived in Kiev and there 
married Yaroslav's daughter Elizabeth (he later became 
King of Norway and was slain during an attempted invasion 
of England). Vsevolod, Yaroslav's son, married his son, 
Viadimir Monomakh, to his niece Gida, daughter of King 
Harald of England who fell at the Battle of Hastings when 
William the Bastard invaded England; she had been brought 
up at the court of King Sven II of Denmark. In all other lines 
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of the descendants of St. Vladimir, the Norse connections 
had weakened by the end of the 11th century, and were 
maintained thanks solely to this marriage in the family of 
Monomakh. His son, Mstislav the Great, was married to 
Christina, daughter of the king of Sweden (her sister, Marga- 
Tet, was first married to the king of Norway, and afterwards 
to the king of Denmark), and his two eldest daughters were 
jiven in marriage to members of Norse dynasties. Malfreda, 
the oldest, was the intended bride of Eric-Emund, the eldest 
son of King Eric the Good of Denmark, who was personally 
acquainted with the Russian princes (he had made his pil- 
grimage to the Holy Land in 1003 via Russia) and was sent 
to Schleswig. But this marriage did not take place (probably 
due to the turmoil which arose on the death of Eric the Good), 
and Malfreda married instead King Sigurd of Norway, who 
was retuming from the Holy Land to Norway, through 
Schleswig, in 1111. After this, Prince Mstislav married his 
second daughter, Ingeborg, to Canute, Duke of Schleswig, 
the brother of Eric-Emund. Ingeborg named her son in honor 
ofher grandfather Vladimir: this child became Waldemar the 
Great, the famous King of Denmark. Curiously, when 
Malfreda was widowed, she married her former fiance, Eric- 
Emund (in 1133), who became King of Denmark. 

If we do not have to speak of the antiquity and durability 
of the relations between Russia and the Scandinavian lands, 
with regard to Germany it should be noted that commerce 
and political relations between Kiev and the German lands 
increased in the 10th century and developed further in the 
11th and 12th centuries. The German Empire was at enmity 
the Byzantine Empire, and, depending upon the vicissi- 
tudes of Kievan politics with regard to Byzantium, Russo- 
German relations either improved or worsened. A more 
stable relationship with Germany was arrived at in the 1040s, 
and six Russo-German marriages took place between the 
1040s and the 1080s. In the history of the Russo-German 
marital unions, the dramatic fate of Princess Eupraxia 
‘Vsevolodovna is the most interesting. In 1082, she was 
betrothed to the young Margrave Henry of Nordmark,ascion 
of the Saxon house of the Counts of Staden, one of the most 
Powerful and wealthy in Germany. In 1083, Princes 
Eupraxia, who at the time must have been about thirteen 
years old, was sent from Kiev to Saxony with a rich dowry. 
‘There, Eupraxia was lodged in one of the local convents, the 
abbess of which was the sister of Emperor Henry IV. There 
also, under the new name Adelgeida, she underwent acourse 
of education (most likely confined to a study of the German 
and Latin tongues) right up to the time of the wedding, which 
took place in 1086. But the following year her husband died. 
The Emperor Henry IV, who was then also a widower, 
quickly married Adelgeida; the rite of coronation and matri- 
mony took place in Celna, in 1089, Subsequently, the 
Emperor was occupied with his struggle against the partisans 
of Pope Urban Ilin Italy. Adelgeida lived in Verona for three 
years. There, a family drama was played out between her and 
the Emperor, and this drama became public knowledge. 
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Adelgeida saved herself by fleeing to Countess Mathilda of 
‘Tuscany at Canossa. The Countess was an open adversary of 
the Emperor and devoted proponent of the Pope. She 
presented Adelgeida to Urban II, and at a widely attended 
ecclesiastical council in Piacenza (in 1095), in addition to the 
questions of aid for Byzantium against the Seljuk Turks and 
the liberation of the Tomb of the Lord, the case of Henry and 
‘Adelgeida was deliberated upon in all its intimate and ugly 
particulars. ‘The council found Henry guilty, excommuni- 
cated him, and pronounced an anathema upon him. Adel- 
geida departed without delay. In 1097 we find her atthe court 
of King Coloman of Hungary; in 1099, she was already at her 
mother'sside in Kiev. The Russian chronicle says of her only 
that, in 1106 (the year of Henry IV's death), Eupraxia took 
the tonsure, and in 1109, she died, at the age of forty. 

Of all the Slavic peoples, the Poles had the most 
extensive relations with Russia in the 11th and 12th centu- 
ties. As Poland was a neighboring nation, there were more 
occasions of conflict between it and Russia. Yet, as one 
historian correctly notes, the bloody clashes between Russia 
and Poland did not have the character of struggles between 
nations, but were instead the product of princely dynastic 
interests. Hence, the political significance of the princely 
Russo-Polish marital unions was considerable, and their 
cultural significance was even greater. ‘That the marriages 
between the Russian and Polish dynasties were usually 
concluded on the basis of political considerations, will be 
clear from a cursory survey of Russo-Polish relations in the 
first half of the 12th century. 

At the very end of the 11th century (after the death of 
Great Prince Vsevolod, in 1093), the great-princely throne of 
Kiev passed to Svyatopolk II Izyaslavich, who was doubly 
connected with the Polish dynasty. In subsequent years, the 
Polish dynasty became more firmly related to Svyatopolk II 
(through the marriages of his son and daughter). Then 
Svyatopolk died, and the throne of Kiev slipped from the 
hands of the Izyaslaviches. They, however, could not recon- 
cile themselves o the loss of Kiev, and found allies in Poland 
for their struggle against Monomakh, But Poland supported 
the Izyastaviches only as long as there was hope of their 
pretensions meeting with success. When the throne of Kiev 
‘was secured for Monomakh’s offspring, Boleslaw Kriv- 
ousty, King of Poland, united his family with that of the 
Monomakhs with twofold bonds. In 1138, Boleslaw died, 
and internecine strife broke out between his sons. Both 
‘opposing sides could, it seemed, expect support from Russia, 
thanks to their ties of kinship with the families of Izyaslav 
and Monomakh; but at that time the Olgoviches gained 
predominance, and Kiev came into the possession of Vsevo- 
lod Olgovich, with whose family the Polish princes had no 
ties. Thus, both parties warring in Poland strove to establish 
aconnection with them, vying with one another in offering 
Vsevolod Olgovich a combination of marital unions. 

Among the nine Russo-Polish marital unions, the mar- 
riage of the younger daughter of Svyatopolk II is unique, as 


aunionnot with amember of the Polish dynasty, but with the 
Polish nobility. From one of the Polish chronicles we leam 
how this nobleman, dispatched as a matchmaker by a promi- 
nent Polish prince to Svyatopolk I, brought the bride from 
Kiev to Poland and married her himself, taking possession of 
her rich dowry. 

‘Among the Slavs in second place after the Poles (in the 
sense of relations with the house of St. Vladimir), one must 
place the Czechs. But ties of kinship between the Russian 
dynasty and the princely families of Moravia and Czechia 
were established only in the mid-12th century, and for this 
reason do not fall under the scrutiny of this article. 

In mentioning the bonds of kinship between Russia and 
Hungary, one should stress that, at the basis of the young 
Hungarian state was a very significant Slavic element, both 
inthe sense of Slavic blood and Slavic culture. The Hungari- 
ans settled on Slavic territory which had already been some- 
what enlightened by the rays of Christianity. One should also 
mention that, in the second half of the 9th century, the 
‘Hungarians migrated westward through the steppes of south- 
em Russia, Relations with the dynasty of Riurik and the 
chieftains of the Hungarian tribes arose, apparently, inthe era 
preceding the time of St. Vladimir. Under Svyatoslay, the 
father of St. Vladimir, there were commercial relations 
between Rus’ and the Hungarians. It is suggested that 
‘Svyatoslav was married to a Hungarian princess, and that she 
was the mother of St. Vladimir's elder brothers. The mar- 
riage of the daughter of St. Vladimir with a close kinsman of 
Stephen, first King of Hungary, necessarily strengthened 
these ties. When the nephews of King Stephen—Andrew, 
Bela and Levanta—were driven from Hungary, they went to 
Poland, and from there two of them—Andrew and Le- 
vanta—took refuge in Rus’ and lived for a long time at the 
court of Yaroslav, until Andrew leamed that the Hungarians 
had chosen him their king. On coming to the throne, he 
married one of Yaroslav's daughters. Among the first four 
generations of St. Vladimir's offspring, we find six Russo- 
Hungarian marriages, and in the following century the bonds 
between Russia and Hungary did not weaken (there were also 
six marriages). Forthe rapidly growing Russian dynasty, six 
marriages out of fifty-four does not constitute a significant 
percentage; but the Hungarian dynasty (like that of Poland) 
|Was not so numerous, and for both the Hungarian and Polish 
royal houses the Russian marriages constitute a very signi 
cant percentage indeed, 

‘The six marriages of Russian princes with the daughters 
of the khans of the Polovtsians all fall within the last quarter- 
century with which we are dealing (i.c., 1090-1115). The 
example was set by Prince Oleg Svyatoslavich of Chemigov, 
who had refrained from doing battle with the Polovtsians. 
The Russian princes established marital relations with the 
Polovtsian khans, in all probability, for political motives— 
to safeguard themselves as much as possible against fresh 
attacks by the nomads. Linguistically, the Polovisians 
belonged to the Turkic group of peoples, but in appearance 


they differed markedly from other Asiatic tribes of the 
Turko-Mongolian type. The Polovtsians were tall of stature, 
well-proportioned, handsome, even-featured, light-haired, 
blue-eyed. The women of the Polovtsians were renowned for 
their beauty. 

‘The relatively few marriages with the Byzantine nobility 
(five in the course of an entire century) is explained, primar- 
ily, by the fact that foreign marriages were not highly 
esteemed at the imperial court in Byzantium, and all foreign 
dynasties were looked down upon, including that of the 
‘emperors of the West. This is reflected in the writings of the 
Byzantine historians, who barely make any mention of 
marriages with foreigners. Also, Russia's friendship with 
Byzantium, which was close at the beginning of the 11th 
century (when Russia took part in the Italian campaigns of 
the Byzantine emperors), was broken in 1043 by Russia’s 
attack on Constantinople; thereafter, although the bond was 
restored, the connection between Rus’ and Byzantium 
gradually weakened. Of the sons of Yaroslav, only one, 
‘Vsevolod, supported the connection with Byzantium, 

‘The marriage of Anna, one of Yaroslav’s daughters, with 
King Henri Iof France, stands in a category of its own, Henri 
\Was first married to the daughter of the German emperor; but 
the marriage produced no children, and when his wife died, 
the King married a second time. Anna bore him three sons, 
of whom two survived childhood. After the death of her 
husband (in 1060), with whom Anna had lived fornine years, 
she married Raul, Count of Crepie and Valois. Of her two 
sons, the elder, Philip, became King of France (1060-1108), 
and the younger, Hugo, won fame, among other reasons, as 
a participant in the First Crusade. There exists an account of 
the stir and pomp which accompanied this grandson of 
Yaroslav and great-grandson of St, Viadimir as he set out 0 
liberate the Tomb of the Savior in Jerusalem, 

Inconcluding this survey of the marital unions in the first 
four generations of the descendants of St. Vladimir, one may 
note that the Byzantine and Norse ties which characterized 
the early period were kept up only in the line of Vsevolod 
(and in the family of his son, Vladimir Monomakh). One can 
say of the line of Vsevolod that it was more conservative in 
regard to family traditions, while the rest of the lines of St 
Vladimir's posterity contracted family ties with the ruling 
dynasties of central Europe with political ends in mind, In 
subsequent generations, the percentage of Byzantine and 
Norse marital unions fell off ever further, as did German 
unions; while the percentage of West-Slavic and Hungarian 
unionson the one hand, and Polovtsian and Caucasian unions 
on the other hand, increased. The axis around which the 
Russian state originally tumed extended from the north to the 
south, along the great water-way from Scandinavia to Byz- 
antium. With the passage of time, this axis shifted, extending 
ultimately from east to west. 


Translated from the Russian by Isaac E. Lambertsen 
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PHILARET, METROP! ILITAN OF MOSCOW 


serugglers 


‘The name of Philaret, the Metropolitan of Moscow, 
‘occupies a special place in the history of the Russian Church 
of the last century. He meant as much to the Russian Church 
at that time as the great bishops who have acquired the name 
“Fathers of the Church” meant to the early, growing Church 
during the first centuries. In all of his writings Philaret gave 
a further explanation of the fullness of Orthodox teachings. 
Inhis person he both gave amajestic, awe-inspiring example 
of what an Orthodox archpastor could be and showed the 
depth that could be reached by man’s mind and soul when 
enlightened by faith. 

Philaret was bom on December 26, 1782 to the family of 
‘deacon at the cathedral in the town of Kolomna (Moscow 
province) and in the world he was named Basil Mikhailovich 
Drozdov. From his childhood he showed brilliant promise. 
He completed his studies at he Kolomna seminary with great 
success, and then was transferred to the Academy at the 
Trinity-Sergius Lavra. Even at this time he loved seclusion, 
preferring to take counsel with books rather than with his 
peers. He had only two diversions: playing chess and 
playing the gusli (a stringed instrument). 

When they heard of Basil Drozdov's studiousness, the 
Citizens of Kolomna appealed to the Metropolitan of 
Moscow, Platon, with the request that he be appointed as a 
priest for them, But the Metropolitan, who knew of 
Drozdov's capabilities, declined to fulfill this request. He 
wished to offer Drozdov a different path. On November 16, 
1808 after Vespers at the Trinity-Sergius Lavra, Drozdov 
‘was tonsured a monk with the name Philaret. 

Even before this it had been rumored that he was an 
outstanding preacher. His first sermon was delivered on 
January 12, 1806, on the day when the Lavra celebrates its 
liberation from the Polish hordes during the Time of Troub- 
les. Thus his first sermon was dedicated to the glory of one 
of the greatest Russian saints, St. Sergius, for whom Philaret 
had throughout his life such a great spiritual affinity, and 
‘whose example he portrayed with such brilliant and penetrat- 
ing colors in so many of his sermons. Three months later his 
second sermon, given on Great Friday, was delivered. In it 
his extraordinary talents as a preacher were already visible. 

In carly January of 1809 Hierodeacon Philaret was 
summoned to Petersburg as a preceptor in philosophy at a 
newly opened academy. Here he at once came into public 
view and had an opportunity to display his gifts. The work 
done by Philaret, who in a short while acquired the post of 
Academy Director, was immeasurable. He taught and wrote 
extensive materials for the wife of Emperor Alexander I, 
Empress Elizabeth Alekseevna: “An Explanation of the 
Differences between the Eastem and Westem Churches,” 
and an essay on “The Moral Reasons for our Incredible 
Success in the Patriotic War.” For the students at the 
Academy he wrote an introduction to the books of the Old 
‘Testament, materials on Genesis, and an outline of Church 
and Biblical History. Everything that he wrote was so new, 
so profound, so brilliant, that whole frontiers heretofore 
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unseen were opened to the eyes of his readers. The profun- 
dity of his thoughts and his unshakable logic, soundly based 
on documentation, are the hallmarks of his works. Philaret's 
school — that is, his sphere of pedagogical influence, which 
‘so soon moved to Moscow and continued there for such a 
long time — molded in people an unbending will and a 
powerful intellect. People of this school could direct their 
lives by their intellect, by their own arguments. In them, 
good common sense and book leaming were combined. 
During Philaret’s stay at the Academy, he became firmly 
established as the first among Russian preachers. Philaret's 
sermons were awe-inspiring in every way. The boldness of 
his thoughts was striking. With the daring imparted by 
boundless faith he would become engrossed in contempla- 
tion of the Divine Mysteries, leading his listeners with him 
into the loftiest spheres of the world of faith. His all- 
penetrating mind was combined with fervent inspiration, 
which acted so strongly that his outbursts of inspiration 
seemed constantly to be restrained by the mighty will power 
of this level-headed and well-balanced preacher, and by the 
childlike, contrite ardor of his faith. The extraordinarily 
strong correspondence between his profound thoughts and 
their extemal expression in words, the power and uniqueness 
of his speech — all this gave the impression that some great, 
clusive spirithad marked Philaret’s every word. This placed 
him on a high level, such as no other Russian preacher has 
ever reached, and which will probably never be surpassed. 
One heard not merely a theologian nor a herald of 
ecclesiastical teaching in these sermons, but rather a poet 
who touched the hearts of men with images drawn in strik- 
ingly brilliant colors, What strength and poetry there is, for 
example, inthe opening words of his sermon given before the 
Winding Sheet on Great Friday: “What do you expect today, 
dear listeners, from this servant of the Word? There is none 
greater than the Word!” Here is the marvelous picture he 
painted of the original monastery of St. Sergius. In a voice 
breaking from emotion, the great preacher unfurled this 
picture, and his listeners wept: “Forgive me,” he said, “o, 
‘great Sergius Lavra, for my thoughts are directed with 
special fervor to Sergius’ ancient hermitage. In your out- 
standingly beautiful churches of today I honor your holy 
things, your sacred places which witness both ancient and 
contemporary righteousness. I love your cycle of services, 
which are truly performed with the blessing of St. Sergius. 
With respect I behold your outer walls which did not suc- 
cumb even when Russia did. 1 know that the Sergius Lavra 
and Sergius’ hermitage are both embodiments of the same 
grace which abided in St. Sergius; it abided in his hermitage 
and still abides in him in his relics, in his Lavra, Yet still and 
all, I would like to behold the hermitage which found and 
developed the treasure later inherited by the Lavra, Who will 
show me the little wooden church in which the name of the 
All-holy Trinity was first pronounced here? I would like to 
‘go there forthe All-night Vigil when, crackling and smoking, 
‘a burning torch illumines the texts which are read and sung, 


yet the hearts of the prayerful bum more gently and clearly 
than the torch, their flames reach the heavens, and their 
angels ascend and descend in the flames of their spiritual 
sacrifices. Open for me the door of the cramped cell, so that 
I might inhale its air, vibrant from the sound of St. Sergius’ 
prayers and sighs, bedewed by the rain of his tears, in which 
so many spiritual, prophetic and wonderworking utterances 
have left their mark. Let me kiss its threshold, which was 
wom down by the feet of saints and which the steps of the 
Queen of Heaven once crossed. Show me yet another entry 
and another cell, which were built by St. Sergius with hisown 
hands, when as a reward for his day's work and several days 
of fasting he received a crust of moldy bread. I would like to 
see how St. Nikon, who settled in this hermitage later than the 
others, quickly grew and matured in readiness as St. Sergius’ 
successor. I would like to listen to Isaac’s silence, which was 
without a doubt more enlightening than my speech. I would 
like to casta glance at the prudent Archimandrite Simon, who 
‘was quick to realize that it was more useful to be in obedience 
to St Sergius than to be in charge himself elsewhere. All this 
ishere: itis only hidden by time, concealed in these majestic 
buildings like a precious treasure in a magnificent ark. Open 
this ark forme and show me the treasure: itis such that it can 
neither be stolen nor spent. From it, without destroying its 
integrity, one can borrow, for example, the proper silence of 
prayer, simplicity of life, and humility of the senses....” 

He was appointed vicar of the Petersburg eparchy, where 
he did not serve long before being appointed Archbishop of 
‘Tver. In Tver he spent one hundred days touring the eparchy, 
delivering impromptu sermons in every church. He had only 
just begun his work in Tver when he was transferred 10 
Yaroslavl and, before a year had passed, from there 10 
Moscow (on March 24, 1821). 

In 1823, Philaret’s celebrated work, “A Christian Cate- 
chism of the Eastem Onhodox Catholic Greco-Russian 
Church,” was published. It is still used as a standard text of 
the faith by all young Russians. Philaret enjoyed the special 
trust of Emperor Alexander I, and was commissioned by him 
to write his will, in which he communicated the right to 
succeed to the throne to Nicholas Pavlovich, skipping over 
his second brother Constantine, who had refused the throne. 
At first, since the existence of this will was not known, when 
word came that Alexander I had died in distant Taganrog, the 
people were directed to swear allegiance to the Great Prince 
Constantine Pavlovich. Then, when it was discovered that he 
had refused the throne, the order came again to swear 
allegiance, this time to Nicholas Pavlovich. In Petersburg, 
these circumstances were among the factors which led to the 
Decembrist uprising. In Moscow, thanks to Philaret’s pro- 
priety, all this was quietly avoided. When he received 
Emperor Nicholas’ declaration, he took the documents from 
the sanctuary, read Alexander I’s will and Constantine's 
refusal of the throne, and proclaimed: “Thus is annulled the 
force of the oath of allegiance by the genuine refusal of him 
to whom it was offered.” Then he made the sign of the cross 
‘over the people in three directions and pronounced a new 
oath of allegiance: “I, the. undersigned, do promise and 
swear...” 
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At the Tsar's coronation, Philaret was elevated to the 
rank of metropolitan. Throughout almost his entire service 
as Metropolitan of Moscow, Philaret lived in the Moscow 
eparchy, without traveling beyond its borders. Due to certain 
misunderstandings and unfortunate incidents, he left Peters- 
burg in May 1824 once and for all. Since Philaret was not 
subsequently asked to retum, he remained adamant in his 
decision never to enter that city again. When he finally 
settled in Moscow, his scholarly activities were practically 
brought to a halt and replaced by preaching. In addition, he 
devoted himself with all his soul to the administration of the 
eparchy, which had been in a rather neglected state before he 
began his service. 

By virtue of his close supervision of the theological 
institutes, which flourished during his service in the eparchy, 
he molded an entire generation of marvelous, mature and 
truly Onhodox clergy. He was extraordinarily strict and 
insistent in his demands, yet at the same time extraordinaril 
attentive to the clergy, investigating all the details of their 
needs and devoting profound thought to those cases which 
required his interference. He showed special respect to the 
senior priests, and there were cases when he, although he was 
always weak, could be reached even at night and when, after 
two-day autumn trip through his eparchy to consecrate two 
churches, he would hurry back to Moscow at nightto perform 
a funeral service for a parish priest. 

‘The great respect of all of Russia surrounded Philaret, 
Foreigners who came to Moscow tried to catch a glimpse of 
him, as if he were some amazing phenomenon. Philaret’s 


opinion in matters of state was greatly esteemed, and his 
admirer, Tsar Alexander Nikolaevich, often consulted with 
him on important government issues. Thus, it was Philaret 
who composed the decree to abolish serfdom. The captiv 
ing impression which Metropolitan Philaret made on his 
contemporaries found beautiful expression in Pushkin’s 
famous poem “Stanzas”. 
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In hours of diversion or idle boredom 
T used to confide the pampered sounds of 
Madness, laziness and passion 

To my lyre. 

Yet unwittingly 1 interrupted 

‘The sound of its artful strings 

‘When your magnificent voice 

Suddenly struck me. 

1 wept streams of unexpected tears, 

Your fragrant words 

Were pure, comforting oil 

For the wounds of my conscience, 

And now from lofty spiritual heights 

You extend your arm to me 

‘And with meek and loving strength 

You calm my tempestuous dreams. 

By your fire my soul has been warmed 

‘And has rejected the darkness of earthly cares, 
Itheeds the harp of Philaret, 

A poet of holy awe. 


Here is how Pushkin came to write these inspired verses. 
‘When Pushkin, ina state of utter and profound despair, wrote 
this poem: 

gift in vain, gift of chance, 

Lille, why were you given to me? 

‘And why has mysterious fate 

Sentenced you to execution? 

‘Whose hostile power has 

‘Summoned me from nothingness, 

Who has filled my soul with passion, 

And excited my mind with doubt?. 

No goal presents itself to me, 

My heart is empty, and my mind is idle, 

And the monotonous sound of life 

‘Torments me with melancholy. 


‘Metropolitan Philaret answered him with the following 
lines: 

Its not in vain, not by chance, 

‘That fate has given me life; 

It is not without reason that 

Ithas secretly sentenced my life to sorrow. 

By my willful powers I myself 

Have summoned evil from the dark abyss. 

I myself filled my soul with passion 

‘And excited my mind with doubt. 

Make me remember Thee, Whom I have forgotten! 

Shine through the twilight of my thoughts — 

‘And Thou shalt build 

‘A pure heart and clear mind! 


After reading this answer, Pushkin wrote his celebrated 
“In hours of diversion...” 

‘There was an inexpressible spiritual strength and har- 
mony in Metropolitan Philaret. Never fora minute, not once 
in his life did he lower himself from his lofiy position. He 
was everywhere and always just the same: a majestic 


Orthodox hierarch. It seemed that everything that is petty 
and worthless in men had been removed from him. Indeed, 
an individual who knew him well expressed it accuratel 
“He seemed to have been bom to be a hierarch.” Philaret's 
‘appearance was remarkable. He was very short, and com- 
pletely withered up. He looked like a weak litle child. Yet 
in that little figure there was some kind of greatness which 
struck everyone and kept them in awe. Inhis face, which was 
exhausted by asceticism and bore the profound impression of 
constant and relentless mental activity, his penetrating, vi- 
brant eyes shone with extraordinary strength, and it was 
difficult to endure their glances. When he performed sery- 
ices there was something unusual in the quiet consideration 
of his gait, in the sound of his gentle acclamations. He was 
true monk, a strict ascetic in his life and in his tastes. How 
much he slept, and how early he got up — this no one knew, 
When his cell-attendant left to go to bed and when he got up 
in the moming, he always found the Metropolitan at work. 
Receiving visitors, administration of the eparchy, extensive 
correspondence, frequent services, the preparation of ser- 
mons, and rest, which consisted of reading newspapers and 
magazines which the Metropolitan considered a reflection of 
the people's life: all this occupied him all day and well into 
the night without any breaks. 

Because he particularly revered St. Sergius, he loved to 
withdraw to his Lavra, where he was, as Metropolitan of 
Moscow, the director. Nearby he established the Gethse~ 
mane Skete where from time to time he found peace for his 
soul which thirsted for concentration and oneness with God, 
but was condemned to the distractions and upsets of 
extensive and bustling activity and constant contact with 
people. He also wished to be buried in this place. The people 
‘of Moscow surrounded the Metropolitan with great love. 
Crowds of people waited for his blessing every time he 
served and he, unhurried, looked with concentration at many 
and made the sign of the cross over each one. Many people 
cherished a special belief in the power of his blessings and 
prayers, and witnessed unusual confirmations of this belief. 
He was boundlessly merciful to the poor and surrounded his 
parents, and especially his mother, who died at an advanced 
‘age, with the tenderest care. He found her accommodations 
‘not far from his residence at the Trinity Lavra, He tended to 
her and honored her, and, when occupied with complicated 
maiters, he had the good fortune to enjoy her ingenuous 
attachment to him nearly all of his life. 

AA year before his repose, an unprecedented jubilee was 
solemnly celebrated on the occasion of his fiftieth anniver- 
sary as hierarch. The deluge of congratulations that came in 
from all points in Russia and from foreign lands testified to 
the significance which Philaret had for the Russian Church. 
Not long before his repose, the Metropolitan's father ap- 
peared to him in a vision and said: “Observe the nineteenth 
of the month.” On November 19, 1867, a Sunday, the 
Metropolitan served the Liturgy in the church in his resi- 
dence with special pleasure and inspiration. A few hours 
later, he painlessly passed into etemity. All Moscow gath- 
ered to pay respects to the deceased Metropolitan, who was 
taken to the Trinity-Sergius Lavra and interred in the Church 
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Many incidents testify to the assistance which his spiri- 
tual strength provided for people, both during Metropolitan 
Philaret’s life and afterhis death. Here are a few of them. An 
eight year old girl was sick with palsy and could not walk. 
‘The Metropolitan was supposed to serve in the church not far 
from her home, and the girl’s mother decided to take her to 
the service. The girl was carried to the church and seated on 
achair. When the Metropolitan started blessing people, she 
was carried overtohim. After receiving his blessing, she was 
able to stand on her feet and walk out of the church with the 
help of others, and soon recovered completely. 

‘Another Christian girl had become mute at the age of 
seven, She was twenty years old when her relatives took her 
to Metropolitan Philaret, who was at that time in the Gethse~ 
mane Skete. The Metropolitan asked the mute girl what her 
name was. Her mother answered forher, “Maria.” “I am not 
asking you,” he remarked, and repeated his question. The 
mute girl answered, “Maria.” Then the Metropolitan in- 
structed her to repeat the Lord's Prayer after him. ‘The first 
time she repeated it with difficulty, but the second time she 
did it easily, From then on she spoke fluently. 

Mrs. B had pain in her legs and had been unable to walk 
for two years, She wanted to ask Metropolitan Philaret to 
pray for her, and ordered her servants to drive her to his 
residence at the Trinity Lavra. She was carried into the 
Metropolitan's chambers on a sheet. After hearing her 
request, the Metropolitan said to her: “And you pray together 
withme,” He took an icon and slowly began to bless her with, 
it, Straightway she began to feel strength in her legs and got 
up. She went downstairs sure-footedly and without help, to 
the amazement of the servants who accompanied her. 

In 1850, the daughter of Moscow merchant E. fell ill with 
sheumatism throughout her body. No doctors could help her. 
‘She could not even lie down, but had to sit up all the time. On 
the eve of March 3, the girl's mother saw Metropolitan 
Philaret praying over her daughter in a dream. She went to 
his residence atthe Trinity Lavra and asked the Metropolitan 
to pray for her daughter. The mother told the girl about her 
visit with the Metropolitan and three hours later she began to 
feel better. Forthe firsttime in three weeks, she lay down and, 
went to sleep, and she slept for more than twelve hours. In 
a dream, she saw the Metropolitan bless her. In the morning 
she got up, read the moming prayers herself, and soon 
recovered completely. 

‘On October 16, 1849, the Metropolitan healed the four 
year old daughter of merchant E., who did not say anything 
‘but just kept on crying all the time. She recited for him the 
prayer “Virgin Theotokos, rejoice,” and regained her health. 

‘A woman whose husband was a heavy drinker went 
several time to the Metropolitan to ask him to pray for her 
husband, but the servant did not let her in. She was advised 
toexplain her request in church when asking forhis blessing. 
‘She did this, and soon her husband stopped drinking. 

‘The well known historian of the Russian Church, Count 
M. V. Tolstoy, when suffering with a serious illness, saw 
‘Metropolitan Philaret ina dream. The Metropolitan enumer- 
ated various sins about which he had forgotten, explained 
some circumstances of his life that had been unclear to him, 
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and reminded him that he had recently ridden through an 
ancient city without venerating the saints who reposed there: 
“You did not honor them, yet they pray for us.” Then he 
added that he would not die from this illness. The Count's 
wife went to the Metropolitan and brought back from him an 
icon of the Savior. From that day the Count began to get 
better. It was from then on that he worked on his descriptions 
of saints’ lives and of the places that became famous because 
of them — writings which were very beneficial, 

‘A Lutheran widow had only one son, a university stu- 
dent, who came down with tuberculosis. The doctors de- 
clared that his case was hopeless. One of her acquaintances 
advised her to go to Metropolitan Philaret, saying that many 
people were healed by his prayers, After talking with the 
mother, the Metropolitan said: “Do not grieve: the Lord is 
merciful!” He asked for the boy’sname and said toher: “Let 
uuspray together!” When the widow gothome, she found her 
son asleep. Later he began to get better and soon recovered 
completely. 

Ina noble family there were a brother and sister who 
<iffered in their opinions of Metropolitan Philaret. Once 
they had a discussion about his gift of intuition and the 
brother told his sister that he would test this intuition, He 
dressed himself poorly and went to the Metropolitan's resi- 
dence at the Trinity Lavra, He told him that misfortune had 
befallen him: his estate had bumed and he was in desperate 
straits. The Metropolitan brought out a bundle of money and 
‘gave it to him with these words: “Thisis to make up for your 
destroyed property.” When he retumed home, he gloatingly 
told his sister what had happened, and she was very dis- 
pleased by this. The next day, news came that atthe very day 
and hour when he had been at the Metropolitan's residence 
there had been a fire at his estate destroying property worth 
exactly the sum which the Metropolitan had given him, 
‘Stunned, he immediately set out to see the Metropolitan and 
told him everything. 

And here is what happened to the well known merchant 
B. A.M, In January of 1868, he was returning to Russia from 
Kokan where he traveled on business via the Karakum 
steppe. He was accompanied by one Russian and a Kirgiz 
Buide. They rode on three camels. On January 15, terrible 
snowstorm broke out, the temperature dropped to forty 
degrees below zero, and the road was covered with snow. 
The blizzard was blinding. Both the camels and their 
passengers shivered with cold. ‘They not only lost the road, 
but also the direction in which they were supposed to be 
traveling, and wandered aimlessly for more than twelve 
hours. Finally the camels stopped and began to wail pitifully. 
Terrible anguish overcame the travelers. The guide pre- 
dicted that they would perish. His words were confirmed by 
bones and skeletons that lay scattered at the roadside. Atthat 
point, M. suggested that his fellow travelers pray to God for 
help and submit themselves to His will. While praying, he 
thought of Moscow, his homeland, his deceased parents and 
his dear Metropolitan Philaret (of whose death he did not yet 
know, and whose blessing he had received before leaving). 
After ardent prayer, he bent over his camel and began to lose 
consciousness. Then he saw the following vision. There was 


a procession headed by Metropolitan Philaret, fully vested 
witha cross in his hands. M.'s father was leading him by the 
hand and telling the Metropolitan: “Vladika, bless my son 
Basil.” The Metropolitan made the sign of the cross over 
him, saying: “God bless you to successfully continue your 
joumey.” ‘The vision ended, as did M.'s slumber, and 
suddenly he heard a dog barking, although they did not have 
a dog with them. ‘They all heard the bark and the camels 
themselves tumed and went boldly in the direction of the 
bark, The barking resounded, leading the travelers for more 
than three miles, and brought them to a Kirgiz mountain 
village. When they had regained their strength, they asked 
where the dog which had led them to habitation was. This 
question perplexed the Kirgiz: there was not a single dog in 
the whole village. 

‘A Moscow bookseller who honored the memory of 
Metropolitan Philaret was preparing to go to the theater on. 
the eve of the day of St. Philaret the Merciful (December 1), 
when he was brought a portrait of the Metropolitan which he 
had long wanted to acquire. He bought the portrait and 
suddenly the bells rung out from the nearby church. He asked 
which holy day was to be celebrated tomorrow, and was told 
that it was the namesday of the deceased Metropolitan. He 
thought for amoment and, recalling that he had also opened 
his shop years ago on December I, he setout for the All-night 
Vigil. Several years later he acquired a bigger shop and, 
‘when all of his goods had been moved, he went to the church 
to ask the priest to serve a molieben. In the church a 
panikhida for Metropolitan Philaret was being served: again 
it was December 1. Several days later, when he opened his 
shop for customers, a simple Russian peasant came in and 
made the first purchase of the day: he asked for “The 
Sermons and Speeches" of Metropolitan Philaret. Thus the 
merchant concluded his story: “Let the smart-alecks of today 
say that it was all coincidence. But I, an unenlightened 
fellow, cannot help but see in this the blessing of the great 
Metropolitan, whose holy memory I honor. 

Letus try to explain what Philaret meant to Moscow and 
to Russia. The name Philaret is an integral part of Moscow. 
‘One cannot speak of Moscow without mentioning his name. 
Already thirty years have passed since his death. How many 
adults are there who not only cannot rememberhim, but were 
even bom after his repose? ‘Yet all of the younger generation 
which grew up after Philaret but belongs to Orthodox Mus- 
covite families knows Philaret, just as if they had seem him 
themselves. Philaret was too much of a personality for the 
impression he made on his contemporaries to be forgotten 
with his death. His image remains vibrant with all the 
freshness of its colors in the churches of Moscow. The 
number of stories passed by word of mouth from individuals 
who knew him, and his unpublished written works, which are 
gradually coming out in print — all these reflect his life so 
accurately that it is possible to put together these individual 
pieces of his existence to form a complete picture of the man 
and . Yet, in spite of his unprecedented fame and all 
his charisma, there were perhaps only a few people who were 
fully aware of the essential nature of Philaret’s service, of his 
extraordinary and vitally important ascetic labor which laid 
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the foundation for his great historical significance for the 
(Church and for Russia. 

In order to understand this, we must tun our attention to 
the nature of the time when Philaret was fated to begin his 
work. The first decade of that century was a difficult period 
in the annals of our Church, Beginning with the early 
eighteenth century, there was a hitherto unseen attitude 
toward many aspects of the Church, the destructive influence 
of ideas coming from the West, which was at that time 
experiencing a greater degree of spiritual confusion, an 
abrupt change in the status of monasteries which took place 
under Catherine Il, and so many other surprising events such 
as the famous Arsenius Matsevich affair. All of this, taken 
together, paralyzed the spiritual and educational work of the 
(Church. Such were the conditions at the tum of the century. 
‘When the religiously-minded Emperor Alexander took the 
throne, it seemed thata different period should have ensued; 
but improvements are slow in coming. The very city to which 
the governing members of the Church had been moved under 
Peter the Great was filled with a multitude of various and 
often utterly senseless heretical sects. The affair connected 
with the Church luminary, scholar and ascetic, Innocent, 
shows just how strong these sects were and how influential 
their advocates were. Because, acting in the capacity of a 
censor, he permitted the publication of a book which de- 
nounced unOrthodox attitudes, he was assigned to a distant 
eparchy and, in spite of his extreme bodily weakness, he was 
forcedto leave Petersburg during the cold part of the year and 
g0 in bad health into exile (to Penza), where he died after a 
few months. Such were the times when Philaret made his 
appearance. 

Struggling with extraordinary difficulties and enduring 
both clandestine and open attacks of hostility, Philaret firmly 
continued his task and, as he was dying, saw its completion, 
What was this task of his? In an era of such widespread 
intellectual ferment arising both from light-mindedness and 
from ignorance conceming our native Orthodoxy, it was 
once again necessary to confirm the unchanging, immutable 
teachings of the Church, to explain the purity of Orthodoxy, 
which had suffered such vicious infringement. As in the 
times of pagan persecution of Christianity and of heresy, the 
teachers and Fathers of the Church and subsequently the 
Ecumenical Councils worked out and established all of the 
articles of the Church's teaching on the Faith; so also did 
Philaret, in a time of such strong and varied attacks on the 
Church, fully express the truth of Orthodoxy in his innumer- 
able works, thus giving both contemporary and future Russia 
complete codex on “how to believe,” based on the Church's 
centuries of experience and on the works of all the Church's 
teachers. This elucidation of the truth of Orthodoxy in all its 
purity, combined with his practice of it through his work as 
an archpastor, constitute Philaret’s service, 

His everlasting service renders all incorrect teachings 
‘and attitudes opposed to the Church which might arise in our 
times less dangerous. Philaret wrote in such detail, made 
such firm assertions, and so systematically worked out 
various aspects of the Church’s teachings contained in the 
works of various Fathers of the Church, that the light shed by 


his works discloses any inaccuracy or error that a contempo- 
rary spiritual writer might commit. Philaret’s authority is 
particularly valuable in those cases when a mistake in teach- 
ing is made by a person of priestly rank. One or another 
excerpt from Philaret’s writings will expose any error, which 
is why people who favor their own will over the opinion of, 
the Church regard Philaret with thinly veiled malice, per- 
ceiving in him astern judge who stands guard for Orthodoxy. 
God sent Philaret to the Russian Church in order that, before 
the days when false teachings were to be multiplied, the 
substance of Orthodoxy could be cast in a concrete, unshak- 
able form, so that the clarity of its outlines could not be 
hidden by extraneous additions from the eyes of those whose 
first priority in life is to seek the true Faith of their Church. 

According to God’s will, it happened that he completed 
his great work, for which Metropolitan Philaret will perhaps 
one day be named a Father of the Church, in that enigmatic, 
mysteriously-fated, seven-hilled city which was built by the 
faith of the Russian people and which for five centuries 
protected this Faith from foreign “bandits”. Like Basil the 
Blind who, under the vaults of the Cathedral of the Dormi- 
tion, indignantly refused to fratemize with heretics (at the 
Council of Florence), and like Hermogen, who two centuries 
later risked his life to defend Russia from latinizers who had 
invaded us with armed forces, so did Philaret in this very 
same Moscow two centuries thereafter erect with his works 
such a strong wall around the holy Orthodox city that no 
attack could shake it. ‘Then, after completing his task, he 
‘went to the place where the fate of Moscow, the reigning city 
of Russia, is accomplished by the prayer of Moscow's 
miracle-workers, He remained in the hearts of the Russian 
capital which understood him so well, among the other 
people whom it cherished and could not forget. 

Th the course of an entire half-century, Moscow came to 
realize the full worth of its Metropolitan. On the days when 
he is commemorated, Moscow’s love for him is not tainted 
by those people who consider it their duty to spread vile 
rumors about those who rank among the holy men of our 
nation, Such people often say that Philaret was very dry; they 
find his sermons soulless. But this only goes to show how 
widespread ignorance has become and how often people pass 
judgement on things they know nothing about. People who 
ead Philaret’s works express something different: amaze- 
ment at his profound, heartfelt faith; at the fiery boldness 
with which he undertook contemplation of the mysteries of 
our salvation, Anyone who remembers the sermon he gave 
before the Winding Sheet, or the one about the reticence of 
the Most Holy Mother of God, or his other sermons about her, 
will remember the image of the original Sergius Lavra which 
he portrayed in such a way that all his listeners wept. Anyone 
‘whose soul was moved to bliss and contrition by Philaret will 
Not say in response to such accusations that “Philaret was not 
without warmth and heartfelt feelings.” Rather, he will say 
that it is difficult to probe the great power of such heartfelt 
inspiration when it is accompanied by the profound thoughts 
of alofty theological intellect. Assertions that Philaret was 
dry seem absurd to anyone who has read his letters. Is it 
possible to show more care and warmth for one’s acquain- 
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tances than Philaret did, for example, in his relationship with 
the ever dissatisfied and excitable A. N. Muravev, whom he 
loved for his great zeal for the Church? With what touching 
humility he excused himself in response to reproaches for 
being slow to answer a letter (and this only rarely; more 
frequently, he just asked forgiveness) because he was busy, 
or begged people to write their letters more clearly. 

They also say that Philaret was demanding in his treat- 
ment of clergy. But such people are just now aware of the 
way he raised the standards of the clergy during the forty 
years he administered the eparchy, of the level at which he 
found it and the clevated state in which he left it. What did 
he achieve through his direct contact with the seminaries and 
schools in his eparchy, and which experienced a golden era 
under Philaret? He re-educated the Moscow clergy, making 
them among the best in Russia and thus defusing the attacks 
which elements of society hostile to the Church like to 
launch. 

Let us recall those characteristics which lend heartfelt 
warmth to his portrait and for which our Muscovites loved 
him: his tender love for his mother, his indefatigable mercy, 
his profound humility, his boundless devotion to the Church, 
reverential and tireless service in the churches, which 
remembered to this day, his zealous respect for the saints and 
for that unseen world, to which he was s0 clos 
way of life and ascetic temperament whic 
throughout his life like an eternal flame, his attraction for 
distant and strict monasteries, his attentive and respectful 
attitude toward those of whom he was in charge who labored 
on different paths for the same cause of Orthodoxy, his love 
for Russia and his profound understanding of it, Pushkin’s 


awe for him, the Christian freedom and independence of his, 
spirit; and finally, perhaps, his sixty years of service to the 
Church, during which he labored sixteen hours daily — and 
then we will understand that criticism of such a man can only 
add to the radiance of his glory, in fulfillment of Christ’s 
s: “Blessed are ye when men shall revile you!” (Matt 
5:11] The Muscovites, a simple people sensitive in discem- 
ing God’s people, recognized their Metropolitan as a right- 
cousman while he was still alive. And theirbeliefin him was 
‘not put to shame, but confirmed by many events both during 
his life and after his death 

Incommemorating the prelate Philaret and reviewing his 
whole life, let us recognize what he gave to the future 
Philaret gave a living example, both to his own generation 
and to ours, of how one can serve the Church in ourtimes. Let 
us leam from him unconditional submission to the Church's 
teachings, established by the Son of God and achieved 
through centuries of suffering. Even the slightest deviation 
from them we shall consider a great sin and misfortune, and 


let us rise up against everything that is not in harmony with 
the purity of this faith. Let us leam from him persevering 
fervor and Iet us also lear the faith of this man who, in spite 
ofhis lofty wisdom, was by the simplicity, ardor and humility 
of his faith able to stand on equal footing with the simple 
people and the children whose faith Christ blessed. 

Metropolitan Philaret became a standard, a model 
against which we can check both our faith and our deeds if we 
strive 10 labor for the Church. In Moscow they often say 
“There will never be another Philaret.” Indeed, he was one 
of those great phenomena which come only once in the 
course of several centuries when all of Russia’s secret forces 
collaborate, and such amazing embodiments of national 
character come forth from their hiding places in all their 
extraordinary beauty. And Russia is fortunate that, after 
having filled Russia with their ascetic labors, such people do 
not die, but even after their repose they continue to light 
Russia’s way. 


Translated from the Russian by Antonina Janda 
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THE LIFE OF OUR HOLY FATHER GREGORY, BISHOP OF NYSSA. 
Whose Memory the Holy Church Celebrates on the 10th of January 


‘The holy Gregory of Nyssa was the brother of Saint 
Basil the Great and was considerably younger than he. His 
upbringing was undertaken by his grandmother, Macrina, 
who had also been the teacher of St. Basil, anche received his, 
first instruction in grammar and rhetoric from his father. His 
father reposed when he was twelve years of age, and Gregory 
‘continued his lessons thereafter with instructors of oratory in 
Caesaria. The knowledge acquired by Gregory in Caesaria’s 
pagan school was subsequently amplified by independent 
study and lessons under the tutelage of St. Basil the Great, to 
whom Gregory, by his own admission, owed a great deal 
With his natural gifts and inclination to study the various 
areas of knowledge, the holy Gregory successfully mastered 
rhetoric and philosophy and prepared himselfto leam secular 
oratory. But God judged otherwise, and within Gregory's 
soul, which at that time was more inclined toward secular 
pursuits and profane studies, a change soon took place. One 
day, on the estate of his mother, it was proposed that a feast 
be celebrated in honor of the translation of the relics of the 
forty martyrs. Gregory, who was studying in Caesaria at the 
time, was also summoned to this family celebration. Dis- 
pleased that he had to leave his studies and because the 
festival was not put off to another, more convenient time, 
Gregory half-heartedly and without attention listened to the 
chanting of the divine service, which was celebrated in the 
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garden and lasted into the night; and finally, leaving during 
‘one of the sermons, he lay down to sleep. But lo! while he 
slept it seemed to him that he wanted to enter the garden, but 
certain radiant warriors would not permit him; it was only 
with the assistance of one of them that he managed to escape 
punishment. This frightening dream made a powerful im- 
pression on Gregory, and, forsaking worldly studies and 
pursuits, he addressed himself to the reading of sacted and 
spiritually beneficial books, and soon afterward assumed the 
responsibilities of a reader, standing in church to read the 
sacred Scriptures during the divine services. ‘This inclina- 
tion, however, did not remain rooted in Gregory's soul for 
very long. Afier the death of the Emperor Julian the Apos- 
late, who prohibited Christians from being instructors in 
rhetoric and grammar, Gregory again tumed to his beloved 
studies, choosing for himself the vocation of a teacher of 
thetoric, achoice which elicited the displeasure ofhis friends 
and the stem reproof of St. Gregory the Theologian. Gre- 
gory, however, did not strive long for glory in oratory. Soon, 
under the influence of the members of his ascetically inclined 
family and friends, he turned with all his soul to the study of 
religious writings, abandoned the world and withdrew into 
the wildemess, taking up residence in the monastery founded 
by Basil the Great on the bank of the River Iris. Notlong after 
this, St. Basil, desiring to have Gregory as a trusty ally in his 


‘war against the Arian heresy, consecrated him bishop of the 
city of Nyssa [in the year 372}. The holy Gregory labored as 
atrue shepherd of Christ, valiantly goveming the Church and 
preserving its peace in the face of the wiles of her enemies. 
His pious sister, Theosebeia, was a deaconess under him and 
was a great help to her brother in the affairs of the Church, to 
such an extent that, later, her death proved a great loss to him. 

During the reign of the Emperor Valens, St. Gregory of 
Nyssa was subjected to unjust persecution by the Arian 
rulers. Demosthenes, the viceroy of Pontus, convoked in 
Ancyra a council of bishops subservient to the government, 
at which Gregory was falsely accused of embezzlement of 
ecclesiastical funds and was deposed from his see. On 
Demosthenes’ orders, the saint was arrested and brought to 
Ancyra under guard; furthermore, he had to endure much 
along the way because of the coarseness of the soldiers. He 
therefore decided to flee, and, eluding the guard, hid himself 
in a safe place. The following year, another council of 
bishops of Pontus and Galatia was convoked in Nyssa itself; 
St. Gregory did not appear for his trial and was deposed in 
‘absentia. Yet, though deprived of his see, he did not remain 
inactive: he moved from place to place, firmly establishing 
Onthodoxy and consoling the Orthodox. After the death of 
Valens, St. Gregory’s cathedra was restored to him and he 
was greeted by his flock with delight. Soon after this he was 
grieved by the death of St. Basil the Great, whom he loved 
greatly and respected as his guide in the Faith. On the 
anniversary of his repose he delivered a eulogy for him and, 
ut of grateful respect for him as his instructor, completed his, 
description of the six days of creation, which lacked a 
description of the fashioning of man, and which others 
thought should resolve certain points of doubt, The same 
year [379], St. Gregory of Nyssa took part in the Council of 
Antioch. At this council it was decided to send a man 
experienced in the Faith to oversce the Churches in Arabia 
and Palestine, where the Faith was being adulterated by the 
heresy of the Antidicomarianites, who refused to venerate 
the Mother of God, and the Collyridians, who worshipped the 
Mother of God as a goddess. St. Gregory was the one chosen 
to establish peace and the Faith. Before setting out on his 
joumey, the saint visited his elder sister, the blessed Macrina, 
‘and the fruit of his conversation with his dying sister was his, 
subsequent discourse on the soul and the resurrection. After 
her burial, he brought to a successful completion in Arabia 
the task which had been entrusted to him at the Council of 
Antioch, but in Jerusalem, where he visited the sacred sites 
with reverent joy, he was unable to accomplish what he had 
been charged to do, and with sorrow wrote that even there 
sins and errors find firm lodging in the hearts of men, 

Meanwhile, in the absence of the holy Gregory, Arian- 
ism again made inroads into his diocese, and on his retum he 
had to exert much energy to uproot it. At that time, he also 
took part in the election of bishops for Ebora and Sebastca at 
the request of their inhabitants, who were afraid lest the sue- 
‘cessors of their departed bishops be heretics 
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During the reign of the holy Emperor Theodosius the 
Great, the Second Ecumenical Council was convoked in 
Constantinople against Spirit-hater Macedonius, and St. 
Gregory of Nyssa attended with the other holy fathers. There 
he was a champion of piety, denouncing and putting the 
heretics to shame by the power of truth, on the basis of the 
sacred Scriptures. At this Council, through the efforts of the 
holy Gregory, the Symbol of Faith was amplified by the 
addition of the article concerning the Holy Spirit; further- 
more, four other clauses were added to the Creed. In general, 
Gregory of Nyssa was one of the principal personages who 
took part in this Council. 

With other bishops, he also upheld St. Gregory the 
‘Theologian's rights as archpastor of Constantinople and read 
to him and to the blessed Jerome his writings against the 
heretic Eunomius, a proponent of Arianism, When it hap- 
pened that there arose bitter opposition to St. Gregory the 
‘Theologian on the part of a certain portion of the clergy who 
were infected with the false doctrines of or were favorably 
inclined towards the heretics, he was forced to give up the sce 
of Constantinople. St. Gregory of Nyssa and many others 
tried every way possible to allay this enmity, but, not being 
in a position to do so, gave advice conceming the Faith and 
his new calling to Gregory's successor Nectarius, who was 
a catechumen when elected. During his stay in Constantin- 
ople, St. Gregory of Nyssa delivered two sermons: one on the 
occasion of the election of St. Gregory the Theologian as 
bishop of the capital, and the other a eulogy on the burial of 
‘St. Meletius, Patriarch of Antioch, 

Soon afterthe Second Ecumenical Council, Gregory had 
to travel from one Church to another to set aright ecclesias- 
tical disorders and to establish Orthodoxy, since at the 
‘Second Ecumenical Council he had been designated one of 
three guardians of Orthodoxy. In the year 383, St. Gregory 
of Nyssa was at a council in Constantinople, where he 
delivered a homily on the divinity of the Son and the Holy 
Spirit. In 386, he was again in Constantinople, and there, 
because he was so skilled an orator, he was entrusted with the 
task of delivering a sermon over the grave of the beloved 
Empress Placilla. In 394, he attended a council in Con- 
stantinople, convoked to resolve problems which had arisen 
in the ecclesiastical affairs of the Church in Arabia. 

‘Asa faithful and true shepherd, the holy Gregory worked 
zealously to confirm his flock in piety. It would happen at 
times that he would deliver talks about the Faith to them for 
several days running. At the same time, he was a guardian 
and defender of the oppressed, and was distinguished for his 
sympathy for the poor, his patience, love of peace and 
guilelessness, 

Having attained a profound old age, the holy Gregory re- 
posed in the Lord in the year 394, leaving as a legacy to the 
Church his many valuable and precious writings. 


Translated from the Russian by Isaac E. Lambertsen from The Lives ofthe 
Saints in the Russian Language, as Set Forth in the Menology of St. Dimitri 
of Rostov, Vol. V(Moscow: Synodal Press, 1904),pp.292-207. Copyright 
1987. All rights reserved by the translator. 


YOUTH OF ALL AGES IS INVITED 


Church tradition holds that the Holy Mother of God, after the 
Lord's Ascension, made a habit of frequenting the places to which 
her Son had given special meaning. She regularly went to Bethle- 
hem, where He was born; to the Temple where He taught; to the 
rden of Gethsemane, where he had prayed for the world before 
His passion; to Golgotha, where He had died for the sins of 
‘mankind; tothe empty new tomb, where He had been buried and on 
the third day gloriously arose from the dead; and to the Mount of 
Olives, whence He had ascended. She would pray and lament for 
Jong periods at each of these plac 

‘Emulating the Most Holy Mother of God, Christians from the 
very beginning began also to visit the sites which had been sancti- 
fied by the presence of the Lord. Later, they also began to visit the 
places made special by the Virgin Mary and the Lord's holy 
‘Apostles, places of martyrdom of those who had suffered for Christ, 
as well asthe places of burial of those holy men and women whose 
life was pleasing 10 God. Here they would receive healing, 
‘consolation and answers to their fervent prayers. As Christianity 
spread throughout the world, geography did not deter this tradition 
from being carried out by those who became known as pilgrims. 
‘The histories of the Russian and other peoples are full of accounts 
of pious Christians travelling many years and tremendous dis- 
lances, most often by foot, to reach a holy place, This tradition 
‘continueseven today, though advancesiin transportation have made 
travelling much easier and perhaps less spiritually beneficial 

I should be the goal of every Orthodox Christian to visit the 
Holy Land at least once in a lifetime. Yet, living in the world as it 
is today, one needs to regenerate oneself spiritually much more 
‘often, It may not be feasible to travel to Jerusalem every year, but 
there exist many places which are relatively close to those living in 
North America, One such place is Holy Trinity Monastery in 
Jordanville, NY. Itis with great joy that we announce that again this 
year Viadyka Archbishop Laurus, along with the monks and 
seminarians of the monastery, are offering their hospitality for the 
tenth annual St, Herman Pilgrimage to be held this year on Dec. 
2Ath-27th (NS). 


WE INVITE YOUTH OF ALL AGES TO: 
+ Join us in prayer and learning 
+ Come and participate in majestic monastic Divine 
Services 
+ Come and pray at the gravesites of two of our First 
Hierarchs, Viadika Met. Anastassy and Vladika 
Met, Philaret, as well as Viadika Archbishop 
Averky and Bishop Nektary, who are buried at the 
monastery along with many, many other holy men 
and women 
+ Come and hear inspiring lectures, see informative 
films, join in beneficial discussions 
cape the deafening noise and dizzying commer- 
ialism of Western Christmas 
To receive more information and forms for registration, 
please write: 
10th Annual St. Herman Pilgrimage 
Holy Trinity Monastery 
Jordanville, NY 13361-0036 


THE HOLY MARTYR CARTERIUS 
Whose Memory the Holy Church Celebrates 
on the 14th Day of January 


Canterius the holy martyr lived at the time of Diocletian 
and when the govemor of Caesaria in Cappadocia was 
Urbanus, in A.D 298. He was a priest and teacher of the 
Christians. He built a small church, where a large number of 
Christians gathered, He taught them to worship Christ alone 
asthe true God, and aside from Him to worshipno other gods 
He was accused before the govemor because of this, and 
nt into hiding. But the Lord appeared to him and said: 
“Go, Oh Canerius, and appear to those who seck thee, and I 
shall be with thee because thou must suffer greatly for my 
name, and many will believe through thee and be saved.” 

‘The saint was then filled with joy and thanked God; and 
later, he surrendered to the authorities. First, he was confined 
to jail. Then, he appeared before the governor and was 
ordered to worship the false god Serapis. But by his prayer 
he threw down the idol. Thus, he was beaten by sixteen 
soldiers with whips. Then they tied him to a stake and with 
razors shaved off the nails of his hands and feet, and with iron 
claws they mutilated his entire body, He was aided by an 
angel, however, and rose above these tortures and was 
restored to health, But again they pierced his ankles with a 
steel wire by order of the governor, and laid a red hot 
plowshare on his chest. AS if this was not enough, they 
ordered him to sit on a red hot stool, and then later cast him 
again into jail. 

At night, the Lord appeared to him again and loosed his 
bonds, and, restoring him to health, brought him out by the 
jail’s entrance. Many of the heathen who saw him healthy 
‘swarmed about him and were baptized by him and liberated 
from their illnesses, 

Consequently, the saint was subjected to yet more tor- 
ture. They suspended two heavy stones from his feet and 
flogged him again on his stomach, and bumed him with 
torches as they poured sulphur and tar on him. Then they 
poured molten Iead in his mouth. Finally, they put him in the 
fire. But he was preserved unharmed and chanted praises to 
God. But a certain Jew who stood nearby was angered due 
tothis, so witha spear he pierced his side. At first watercame 
out of his side, so much that it put out the fire. After this, 
blood ranout. Thus the courageous struggler gave uphis soul 
into the hands of God, and received from him the laurel of 
martyrdom, 


Translated from The Great Synaxaristes, ed. Matthew 
Lagges (1960), by Leo Papadopoulos, 
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—PLEASE ORDER BY STOCK NUMBER AS WELL AS TITLL 


FROM THE BOOKSERVICE 


(list current as of 3/23/88; recent additions in boldface) 


Periodicals: 
‘Agape Community Newsletter, "73-'78 $25.00 
Living Onhodonxy, back issues (*): 

individual issues, €a. 2.00 
‘Vols. I-VIIL, loose, each: 10.00 
Vols. V-VI, bound 25.00 
Vols. VII-VIII, bound (available soon) 30.00 

Liturgical Books and Aids: 

Prayer Book (Holy Trinity) 12.00 
1988 Church Typicon & Calendar 10.00 
Book of Commemoration of Living & Dead 4.00 
Canons for Holy Communion 3.00 
Directory of Synodal Parishes, etc. 86-7 7.00 
Divine Liturgy of St. Gregory(*) 3.50 
Divine Services (Nassar) 21.50 
Foods for Paradise 7.00 
Lenten Cookbook for Orthodox Christians 9.00 


Liturgy Commemoration Pads; 5 pads/100, ppd.20.00 


Old Rite Prayer Book 250 
Service of Preparation for Holy Communion 3.50 
St. Herman Calendar 1988 5.00 
St. Nicholas: Life, Service & Akathist 4.00 
‘The Office of the Typica (*) 2.00 
Translation of the Relics of St. Nicholas: 

‘Account and Liturgical Service (*) 2.50 
Prayers for Purity 2.50 

St. John of Kronstadt: 

Fr. John of Kronstadt (Bp. Alexander) 8.00 
My Life in Christ, bb. 25.00 
On Prayer (St. Jn of Kronstadt) 3.00 


Spiritual Portrait of St. John of Kronstadt (*) 
[new edition, back in print!) 6.00 
St.John of Kronstadt: Life, Service 


& Akathist Hymn (*) 5.00 
Books for Children: 
Abraham and Sara (*) 150 
Daniel in the Lions’ Den (*) 250 
‘The Great Flood 250 
‘The Three Children in the Fumace (*) 250 
Collected Saints? Lives: 

Glinsk Patericon 15.00 
New Martyrs of the Turkish Yoke 15.00 
‘Orthodox Saints (Poulos), Vol. II (haba) 9.50 
Orthodox Saints (Poulos), Vol. 1V (hdb!) 11.00 
Russia's Catacomb Saints, hb 25.00 
‘The Royal Martyr Sisters 6.00 
‘The Three Great Hierarchs 11.50 
‘Three Byzantine Saints: Daniel the Stylite, 

‘Theodore of Sykeon, John the Almsgiver 8.00 
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Individual Lives of Saints and Strugglers: 
A True Holy Confessor of these Latter Times: Met. 


Philaret 05 
Archbishop Anthony of Voronezh 2.00 
Blessed Athanasia 2.00 
Blessed John the Wonderworker 15,00 
Elder Joachim of St, Anne's Skete 2.50 
Elder Joseph of Optina 10.50 
Fr. Herman: Alaska's Saint 3.00 
Hieroschemamonk Feofil 5.00 
Life & Miracles of BI. Xenia of St. Petersburg 3.00 
Maria of Otonets 3.00 
Maximos the Confessor 4.50 
Metropolitan Anastassy 1.00 
Metropolitan Anthony 1.00 
New Martyr Viadimir, Metropolitan of Kiev (*) 6.00 
Papa-Nicholas Planas 5.50 
Righteous Youth Peter Michurin 2.00 
Royal Martyr Elizabeth Feodorovna 0.50 

jim’s Seraphim 4.50 


, Ignatius & Acacius of Athos (*) 2. 


St. Anastasia the Deliverer from Potions 3.00 
St. Anna of Novgorod (*) 1.00 
St. Moses the Ethiopian 1.50 
St Paisios the Great 3.00 
St Peter the Athonite (*) 1,50 
St. Sava the Sanctified 3.50 
St. Seraphim of Sarov (Zander) 7.00 
St Spyridon of Tremithus 1.50 
St. Vladimir, the Enlightener of Russia (*) 1.50 
St Xenia, the Wandering Stranger 2.50 
Suffering of SS, Adrian & Natalia (*) 1.25 
Suffering of St. Eleutherius (*) 0.75, 
Suffering of St. Stephen the New (*) 2.50 
‘The Holy Glorious Prophet Elijah 2.50 
‘The Holy Martyr Dorothy 1.50 
Miscellaneous: 
Jordanville: Portrait of Holy Trinity Monastery 5.00 
‘Theological & Historical Works 

‘A Man is His Faith (Fr. Alexey Young) (*) 3.50 
‘Against False Union 2.50 
Antichrist (Fr. Boris Molchanoff) (*) 2.50 
Apocalypse (Abp. Averky) 10.00 
Apologetical Talks 0,50 
“Apostasy and Antichrist 2.00 
Christ isin our Midst 5.00 
Christ the Savior & the Jewish Revolution (Met, 

Anthony) 1.00 
‘Christianity or the Church? 2.00 
Confession (Met. Anthony) 5.00 
Dogma of Redemption (Met. Anthony) 5.00 
Ecumenism, Communism & Apostasy (*) 1.50 
Heavenly Realm (Fr. Seraphim Rose) 5.00 


SO THAT WE MAY SERVE YOU MORE EFFICIENTLY— 


ROIS Mystical Theology of the Easter Church 9.00 
X009 On Prayer, from the Letters of Bp. Theophan the 


Leafets 


NO28 A King’s Mercy Promised and Published for Criminals, 


Recluse (*) 1,00 ‘and Shown to Those Who Repent (St. Tikhon) 

X012 On the Situation of the Orthodox Christian in the N006 Appearance of the Cross in 1925 
‘Contemporary World (*) 100 NOL Calendar Question 

ROSS Orthodox Dogmatic Theology, hidbd 30.00 L003 Children & Prayer ("#) 

RO40 Orthodox Teaching on the Holy Angels 3.00 N026 Christian Love as the Basic Principle of Morality 

ROIY Orthodoxy & the Religion of the Future 5.00 _NO10 Discourse in Iconography 

‘R062. St. Tikbon the Confessor, Patriarch of Moscow: Life _NO27_ Emotional Development of Children and On Christian 
and Works 7.50 Hope (Met. Philaret) 

RO25 Stand Fastin the Truth (Abp. Averky) 200 NO) First Ecumenical Council 

R026 Works, Vol. I (Abp. Averky) 4:00 NOI2 Holy Scriptures in Onhodox World 

R027 Works, Vol. II (Abp. Averky) 5.00 L004 How to Form an Orthodox Conscience (*#) 

R066 Teachings of the Holy Orthodox Church 13.75 NO22_Is There an Invisible Church? 

ROB The Arena (Bp. Ignatius), hardbound 15.00 NOOS Meaning of Christian Marriage 

R023 The Church is One (Khomiakov) 1.25 NOIS Mystery of the Anointed Sovereigns 


R077 ‘The Church's Teaching About the Holy Spirit (Met. 
‘Anthony Khrapovitsky) 3. 


X016 The Future of Russia & the End of the World (*) 1.00 
ROIS The Orthodox Way (Ware) 5.00 


R030 The Place of Blessed Augustine in the Orthdox Church 


NOI7 On Signs & Miracles (Met. Philarct of Moscow) 
NOO4 On the Rite of Churching 

NOO8 On the Russian Church Abroad 

N07 Our Living Mystical Church 


NO09 Persecution & Death of Fr. Maxim Sandovich 


3.00 NOO3 Prayer without Kneeling 
X019_ The Restoration of Orthodox Way of Life(*) 2.00 LOOS —Prayer(*) 
X000 The Sacramental Life (*) 3.00 NOIS_ Principles for a Pious Life 
R021 The Soul After Death 500 NO23__ Recognizing Misfortune or Trouble Leads One to Seck 
R063 War on Christ in America 16,00 Deliverance (St. Tikhon) 
ROTI Way of the Ascetics (hdbd) 5.00 NO13__ Sermon on Reading Spiritual Works 
X024 What is a Bishop? (*) 1.50 NOI6 Summoning of “Great Council" of the Orthodox Church 
Tiiles marked (*) are publications of the St. John of Kronstadt Press; N24 The Ascetic Podvig of Living in the World 
please inquire concerning quanlity prices, N020 The Jesus Prayer 


POSTAGE/MANDLING: onder to $10, S110 $20, 52 10$50,S3;over_NO2S-_‘The Nature of Sin (Met. Philaret) 
‘$50, $4. Customers outside USA please allow an additional S2/order. AU NOLL The New Martyrs 
remisiancesin US funds, please, tc: THE ST: JOHN OF KRONSTADT. ‘Orieiion Cease 5 
PRESS (check or money onder RL1 Bon 171; Libery,TN37095. Due one, a eon Reuter a 
ede rey titerders he prepald (1.001 True Orthodoxy (Abp. Averky) (*) (#) 

rpe wil to charge ondets which are accepted). TO). ‘ Sokels! 
(Commercial accounts please inquire concerning terms. ‘What is an Orthodox Woman? (*) 


The leofets inthe nest column are all priced at 25¢/single copy (plus N02 What is the Orthodox Church? 
PS&1D. bulk priceson leaftets indicated (*) are $15/100;$25/500;$40/  NO21_—_ What Orthodox Iconography I (Kontagloa) 
1000 (plus P&H). Leaflets indicated (#) may be ordered with acustom ‘L007 Where is the Church? (~#) 


*Foriformaion print line @ $1 forech afi rgariessNOI9__Wil he Hetcrodox Be Save? (Mat Phare of NYC) 
Wy NO30__A Word from the Metropolitan about Prayer 


eee SEE 


“The end of the year draws nigh, and so itis time onee again for a reminder, 

‘Two useful items for those who struggle to live by the Church's calendar are published yearly by the Press. Both are available at reducec 
‘cost (Shipped immediately upon release) by pre-publication order, Tobe honored, these orders must be received by 1 December 197 (NS) 

‘THE 1988 CHURCH CALENDAR AND TYPICON 1988 ORTHODOX POCKET PLANNING CALENDAR 
+ Augmented commemorations calendar for each day of the year + Convenient pocket size; keep an extra beside the telephone! 
+ Scriptural readings for each day of the year + Week-at-a-time on facing pages 
‘Complete liturgical directions for Sunday and festal services. + Civil and Church calendar dates for each day 
ication of feast and fast days and periods + Principal commemoration for each day 
* Indexing of services generally available from the Menaion New: Scripture readings for each day 
+ Large format, 2 columns, for ease of reference ‘Indication of feast and fast days 
+ Delivery (prepublication orders) before 1 Jan. 88 (OS) + Plastic jacket for durability 

+= Delivery (prepublication onters) before 1 Jan. 8% (NS) 


1988 price reduced: Prepublication orders received by 1 
December 1987, $10.00 postpaid (add $2/copy for air detiy- _Prepublication orders received by 1 December 19R7, $3.50 
ery outside USA). Additional copies to same address, $8.00 postpaid (add S1/copy for air delivery outside USA), Addi- 
eh, = tional copies to same address, $3.00 each. 
‘Check or Money Order (USS only, please) to: The St, John of Kronstadt Press Rt. 1 Box 205 Liberty, TN 37005 USA 
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